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INTRODUCTION TO VEDPANTA DEEPA

The Vedas are eternal and co-eval with God.
Vedanta is the head or the gist of the Vedas. In one
sense, it is the authentic record of the spiritual ex-
perience or realisation of the great Hindu Rishis or
seers.

They were systematised by Sage Vyasa named
Badarayana. Vedanta Sutras are concise aphorisms—
the essence of the arguments on a topic.ie., maximum
of thought compressed or condensed into as few
words as possiblee. The method employed
by the sutras consists in choosing a particular Up'aniw
shadic topic and establishing its true import by
refutation of all other possible and plausible theories.
Such a composition naturally cannot be under-
stood without a commentary or Bhashya and without
the help of a Teacher.

Thus, different Acharyas have given different in-
terpretations of the Sutras and thus different schools
of thought have come into existence. There are
more than 14 commentaries on the Brahma Sutras,
each slightly different from the other, each one claim-
ing to be the most correct interpretation of the Sutras.

Among them, the three are great Acharyas; Sri
Sankara is the exponent of Advaita or uncompromis-
ing monism, Sri Ramanuja the exponent of Visishtad-
vaita or qualified monism, and Sri Madhwa, the
exponent of strict Dwaitism. All agree that Brahman
is the originator of this World and that for salvation
a knowledge of the Brahman is essential.
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1t is the claim of Visishtadvaitins, shared by
some European scholars, that Sri Ramanuja’s philo-
sophy represents a school of thought which has come
down in unbroken tradition from very ancient times,
even from the days of Bhagavatas and Pancharatras
which were existing long anterior Sankara. The
supreme excellence of this philosophy is that it
recognises all the texts of Vedas as of equal
validity and reconciles apparent  differences
among them into one harmonious system, instead of
dividing the Vedas into two portions, one more impor-
tant and more true, and postulating for that purpose
two Brahmans, lower and higher, Saguna and Nirguna.

Historically speaking, we know that Sankara
livedin a period when the Brahmanic Vedantism was
being attacked by the cult of Buddhism which overran
the land and almost overwhelmed Vedantism. It was
the function of Sankara to free Indian thought from
the Nihilistic and agnostic doctrines of Buddhism
and enthrone the spirit of Upanishads and Vedantism,
in its pride of place. In this process, he cannot but
be influenced by the prevailing circumstsnces and
situation of the age, hence his philosophy of Illusion
or Maya fulfils the needs of the times and responds
to the necessities of the day.

Sri Bhashya is the well known commentary by
Sri Ramanuja on Vedanta Sutras of Badarayana,
severely argumentative and controversial and also
technical and terse, Therefore Sri Ramanuja, in his
infinite mercy, has himself abbreviated Sri Bhashya
into Vedanta Deepa in which much of the controversy
and elaborateness of arguments are eschewed; so that
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it is made easily understood even by ordinary students
of philosophy. There is yet another commentary by
Sri Ramanuja, Vedanta Sara which is very brief and
consists of just a line or two giving the essential
meaning and purport of the Sutras. To those who
have not the time to study the elaborate and
voluminous Sri Bhashya, Vedanta Deepa is most use-
ful as being a compendious treatise on the Sutras by
Sri Ramanuja himself,

The author has therefore taken up Vedanta
Deepa for publication not only of the original Samns-
krit text but also translations in  English and
Tamil. The object of the author is to bring the
invaluable truths of Visishtadvaitic aspect of Vedanta
within the reach of all students of philosophy.
Advaita Vedanta has long been familiar and fairly
well known. The Visishtadvaita philosophy has not
been propagandised properly and it has not received
that recognition which the Advaita philosophy enjoys.

Sri Uttamoor Viraraghavacharya Swami has
heen labouring hard to popularise Visishtadvaitism
by meansof publication of works, such as, Upanishads
and Divya Prabandhas with commentaries and other
many original works as well as Translations.

Every translator always suffers under great
disadvantage in interpreting the meaning of the
original. A close and literal translation is very often
obscure and the translator has therefore necessarily to
allow himself some freedom in the translation. However
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the main purpose of translation has always been kept
in view to be as close to the original without sacrificing
the meaning. If there is any mistake, it is mine, and
any excellence, itis due to Sri Uttamoor Viraraghava-
charya Swami,

Champakavilas, }

Luz, Mylapore, Madras, K. Bhashyam
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SREE VEDANTA DEEPA.

e A o

Pranamya Sirasa Acharyapanktim samprati
anoodyate.

Vedanta Deepagranthartha : Vyaktam
Angalabhashaya,

May my mind be devoted to the service at the
lotus feet of Him who is the First or Primaeval
Being, the Lord of 8ri, the Immeasurable, the
Abode of excellent qualities, the Destroyer of all
evil, the Dweller of Parama-Pada (Vaikuntha), and
who is beyond the reach of speech or mind, but
within the range of the vision of His Devotees!

With head bowed to the great Teachers, and
following the path indicated by them, here we
elucidate the (true) meaning of the words of Vedania,
imbedded in the Brahmasutras.

. This is the path laid down by Vedavits (Veda-
wiseli—Jeevatman is chetana (the knower) and by
his very nature and his qualities is absolutely
distinct from Achetana (the Non-sentient thing); he
is also the soul of the Achestanz. Totally distinet
from this Jesvatman consisting of 1. the Baddha,
(i- e., person bound by Karma,) 2. the Mukia, (the
person released) and 3. the Nitya, (the eternally free)
is the Paramatman of the quality (i. e., power) of
destroying all evil, and being the abode of all virtu-
ous qualities. He is the jn-dweller in all the senti-
ent and the non-sentient things at all times, in all
their forms. He is the supporter, the Ruler and
the Lord of All. So He is quite distinct. So says
the Lord (in the Bhggavad Geeta) (15-16, 17)



2 VEDANTA DEEPA

I¢In this Universe there are two kinds of souls
Kshara and Akshara. By the word ‘Kshara’ are
meant all Sentient Beings; by ‘Akshara’ is indicated
some Being, Indestructible (Undestroyed)and always
firmrand steady (free from all restrictions). Apart
and distinct from Kshara and Akshara is a Superior
Being called Parmatman. He, the Lord, indwell-
ing in all thiee Lokas (i. e., Baddha, Mukta and
Achetana) supports them. Thus, know then that
being distinct from Kshara, above and distinet from
Akshara, 1 am called Purushotiama (Superior Being)
by the loka (Smrti) and by the Vadas.”

(Not only this); Srutis also proclaim Him as
distinct from Chetana as well as Achetana—;

1. “The Master of Praksti (Matter) and of
Kshetragna (Jeeva) and the Lord of all excellent
qualities.”

2 «The Lord of the whole Universe and the
Lord of Himself with none to lord over Him.’’

3. ‘“Heis Narayapna who penetrates into and
envelopes all of them Chetana and Achetana.” ete.

That the word *“ Kootstha > (used in the earlier
passage quoted from Bhagavad Geetz) means
“Absolutely Free’* is derivable from other passages
such as. *“Who eomtemplates on Pratyak Atmanin its
true nature, indescribable, unperceivable by ordinary
organs, all-pervading, not within reach of infercnce,
comman to all (Kootastha), fixed and Imperishable.

Sootrakara also says the same thing i. e., that
Brahman is distinet from Jeeva. The sootras are:—

I. «Tt isnot the other (Jeccvz). Since such
eonstruction is not consistent with the context.’”

2. ‘“‘Since it is laid down as being seperate.”
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VEDANTA DEEPA 3

3. ‘“He is not the embodied Jeeva since Jeeva
does not and can not possess the qualities stated
here.”

4. < Since (for Upasana purpose) the DBrahman
is said to be the objcct and the Jeeva as the doer
of the Upasana or meditation.”

5. ¢ Since thereis the word used to denote
Brahman as being within the Atman.”

6. < If it is argued that he would be affected
by pains or pleasures: No! Since He is the other
and distinet from Jeeva.”

7. %“This can not be the Prakrt: mentioned
in Kapida Smrti. Since attributes, not to be found
in Prakytr are mentioned (as His). Similarly He
can not be the same as Jecva.”

8. “Those who belong to Sukla Yajurveda
Sakhas, i. e,, both Kanvas and Madhyandinas proclaim
Him as distinct from Jeeva.”

9. “Since it is distinguished by some attributes
and qualities not found to be in Prakrtz and Jeeva,
and since it is also recognized that Brahmanis a
distinet entity. it is not the same as the other two.”

10. « Since it is said that Mukias can approach
Him.”

11. “Since one stays (firm without eating or
enjoying) but the other cats and enjoys.”

12. < 1Tf it is argued that since Jeeva is taken
up for discussion here that Dahara is the same as
Jeeva, no such inference should be made, because
the attributes (mentioned here) of Dahara can not
be found in Jeeva.”

13. ¢« 1f by the passage following, it is sought
to be inferred that Jeeva possesses the same quali-
ties, be it known that the passage speaks of one who
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possesses the qualities (mentioned) afterwards. This
(possession of qualities) comes into existence only
after the emergence to sight (or light) of the (Jwva’s)
Swaroopa, his natural qualities.

14. “Since Jeeva and Iswara are spoken of as
distinct even in Sleep and when Jeeva gets out of
the body.”

15. “Since heis described by the words, ‘Lord’,

ete

16. It is certainly above and distinct since it
is often plainly described as separate.”

17. “8ince, as Badarazyana says, the Sastras
instruct us of a superior Atman, other than
Jeevatman, the goal to be attained can be attained
only by Vidyz or knowledge and not by Karman
(action) alone. It is clear from the Vedanta that
Vidya is always mentioned only in conection with
the Supreme Being.”

18. *“A Mukta attains Samya (a like status)
with God except for the function of creation,
protection and destruction. When sepeaking of
God, these functions are referred to; and there is
no mention of Jeeva at that place (in that context).

19. Jeeva’s attainment to God is (restricted)
only to the enjoying of bliss.”

By these and like Sootras is the proposition
established.

The above passages (which clearly show distinct
-ness as pointed above) can not be said to be used
in relation to Avidyz (Ignorance) (according to
Sankara) or to upzdhi (some intervening cause)
(according to Bhzskara). For, even when speaking
of a Mukta (the enlightened, i. e., freed from Ignor-
ance, or of one not affected by Upadhi some
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VEDANTA DEEPA 5

intervening cause), the distinction of Brahman from
the Mukta is maintained.*

The above can not be said to be true (acceptable).
For the distinction is clearly stated in the smrtis and
Srutis,

1. “Having acquired this knowledge, they
attain likeness with Me—they are not born at the
creation, nor destroyed at the Pralaya (Universal
destruction) again,”

2. “Then the devotee, having shaken himself,
free of all good and evil, and becoming pure, attains
full likeness of God,”—

as well as in the Sootras,

3. “Since it is said that He is approachable by
Muktas.”

4. “If it is argued that according to the follow-
ing passage, Maharn would be Jeeva, the
answer is that the following passage deals
with such Jeeva as obtained his natural form
afterwards.”

5. “On reaching Him only the natural form
appears, because of the term “ Swena”.

6. “ Except the function of creation, as it
is referred to when speaking of God and
no mention there of Jeeva ”

7. “Since Jeeva's attainment to God is restricted
only to the enjoying of bliss®.

Note, * According to Sankara, Avidya or ignoranes makes us things
really non existent as real and existing, and when that Ignor-
ance is removed, the True oneness will become manifest.

According to Bhaskara—all Jeevas are but portions or parts of
Brahman, like the air (Akasa) found in a pot, house etc.; and
again when the pot or house is removed, the air in it bocomes
one with the Universal atmospheric air. Like this, the jeevas
become one with Him at the time of the Flood (pralaya or end
of the world) or of release or liberation,
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Hence, it must be concluded that the intention of
the Srutis, Smrtis and Sootras is that the distinction of
Chit, Achit and Iswara from each other as maintained
by then, is natural and not caused by Awvidya or
Upadhi. Even when speaking of a Mukta in the state
of enlightenment, or freedom from Ignorance, the
distinctness of Brakman from Mukta is maintained.
So also is the case of Upadhi.

There is nothing against the above conclusions
in the passages which seem to speak of oncness.
The passages mostly relied on are :—

1. “ Meditate peacefully ‘on Brahman as being
all the Universe, as it is -created, sustained and
destroyed by Him.”

2. “ Assumption of various forms and assigning
of different names are all for mere utility or worldly
convenience. Whatever the transformation (vessel
forms) the earth or mud may assume, the substance
is earth alone and no other.”

3. “Oh Somya! in the beginning, this whole
Universe existed as a substance, lone without a
second. It desired, ‘let me become many’; let me
be born’. Then It created Tejas”.

4. < Oh Somya! all these creations (Prajas) arc
created of Sat, dependant on Saf, and get absorbed in
Sat. All these have Him as their Atmarn (soul). He
is Unperishing, Changeless. He is the Afman. Oh
Swetaketn ! thou art He.”

5. “Understand Jeeva called Kshetragna also
is Myself.”

) 6. “That the world is not other than Brahman
is clear from the passage containing Arambhana...... .

From and by the above passages, it is clear that
Brahmanrn is the Primaeval Cause and all the Universe
of Chetana and Achetana is the Result; and the result
is no other (in the matter of Substance) than the
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Cause. The above passages are reconcilable even
and only in the view that there is distinctness between
Chit and Achit on one side and Jswara on the other.
For, it is demonstrated that also Chdi and Achit are
Sareera (Body) of Iswara (Paramatman) and that
Paramatman is the Soul (within them)., Thus it is
said:

1. “Who dwells on the Earth; WHOSE body is
the Barth.” “Wmo dwells in Soul (Atman)—WHOSE
body is (this) soul, WHo, indwelling, commands the
Soul.” “Who has as His Body Avyakta, Akshara and
Mrtyu (the three divisions of Moola Prakrti).

2. Who is the Soul indwelling all beings, Who
repels (destroys) all Sins—the Dweller of Parama
Pada (the Highest Bliss), the one God, Narayapa.”

3. “Who, having pehetrated, rules over all Beings
and so is the soul of AlL.” .

Thus having Chetana and Acheiana in their subtle
forms as His bodies, the Paramatman becomes the
Primaeval Cause of all; He also becomes the Effect
(or Result) by taking all these in their Sthoola (or-
material) forms as His bodies. In both the stages of
Cause and Effect, He has, as for His body, all.the
Chetana and Achétana, and they become His attributes.

Thus by the use of the words stating Cketana and
Achetana what is really meant is the Paramgztman,
Chetana and Achetana being His attributes. For
example, take the sentence ‘“Earth is Brahman.” Here
the Word ‘Harth’ means not merely the worldly
Achetana, but it means the Brahman (the Principal)
with Earth as its attribute, Again, in the sentence
“Swetaketu is Brahman” the word Swetaketu denotes
Brahman within Swetaketu. Thus, as attributed,
Brahman- is the principal (primary) meaning of all
these words.

This truth is well demonstrated by even Srutis
themselves thus:
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1. “Brahman said: ‘Let me bring about Names
and Forms taking the Jeeva as my body and cntering
into each created thing,”

2. “ Having created Chetana angl Achetana, He
penetrated, and having penetrated into them He
became Chétana and Achetana.”

Since it is said that He enters into them, it is
clear that He is different and distinet from Chetana
and Achetanaz; and the words can not carry the
meaning that He and the Chetana and the Achetana,
are One and the same. The real meaning, thereforc
is that He enters into them and possesses them as His
bodies and hence by this connection with them, He
becomes directly described as them. When He is
described as One (in Pralaya), it is so because of his
having the Chit and Achit as His bodies in the stage
before their assuming the distinct material forms
and names; He wishes to be many by having the
same Chit and Achif as His bodies in their prescnt
forms and names. So His wish of creation is
expressed as “Let me become many.”

By the passage ‘Bahu syam’ which denotes the
wish of ONE to become many, what is meant is that
what was ONE having as its Body the Chit and Achit
in their subtle forms before they assumed the distinct
shapes and names becomes many having as its body
the chit and achit divided into distinct names and
forms. (This is to say, He is OnEand His Body, which
is Chit and Achit, becomes many).

This is the way indicated by the learned in the
Vedas—This is the Vedic truth.

But there are those who say of the Brahman (that
has been mentioned to be investigated herc) that
Brahman stands by itself without anything else exist-
ing, without being distinguished /from any other, with
no qualification or quality, and no form, but merely
as a Seli-Illuminating Eternal Knowledge (with no
ending or destruction).
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VEDANTA DEEPA 9

This argument isirreconcilable with the sootras
from beginning to end in the Sareeraka Sastra and the
passages of the Vedas such as,

1.  “That is Brahman which is the cause of the
birth, existence and destruction of this world.”

2. “Since He is known only from the
Scriptures.”

3. “The above is certain sincein the vedas He
is described as a glorious thing having the natural
characteristics of Hternal Bliss.”

4. Sat is not Moola Prakrti, but Brahman only;
since it is stated as having “Wished” (as only a
sentient Being can wish).

5. “ A Mukta attains Samya (a like status) with
God except for the function of creation, protection
and destruction. When speaking of God the above
functions are referred to; gut there is no mention of
Jeeva at that place (in the context).

6. “Since it is remarked that the Mukta (the
Released) attains likeness with Him only in the
matter of enjoyment (of Bliss).”

7. “ It is laid by the Sacred Word that (the
Mukta) does not return (to the Earth).”

These and similar Sootras point to the one fact
that Brahman is the Primaeval Cause of the Universe
and that by His Will He becomes Many, i.e. He
brings the World into existene etc. These are the
(very many) attributes attaching to Him.

He derives enjoyment by placing Jeevas freed
from Samsara along with Him in His place.

Besides, the Srutis quoted by the Soofrakara, say:

1. “From Him spring all Beings.”
V.D.—2.
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2. “It wished, ‘I shall become Many and shall
be born,” ete.

From such and many other passages it is clear
that the idea of oneness, as explained by Advaitins
18 irreconcilable with several of the texts.

Again, it may be argued thus:—In Chandogya-
Sadvidya the words Yena Asrutam Srutam assure us
that “When this is understood, all is understood” For
example, (it is said) if you know what the (substance
of the earth or) mud is, you know the nature of the
thing made of the mud, i. e. pot, pan and saucer-like
cover and that they are of no different substance from
the earth; so also, by attainment of knowledge of
Brahman, you will know the nature of the whole
Universe consisting of Chetana and Achetana (being
not other than that of Brakman) It follows from this,
they say, that before the creation of Chetana and
Achetana there was only one thing in existence (with-
out any division) and that Brakman willed to become
the Universe and so created Itself into this Universe.
Then the Universe came into existence, just as pots
and pans (came) into existence out of the mud. Tt
must therefore be concluded, (they say), that all this
Universe is nothing but this Brahmaen and from the
lesson taught to Swetaketu by his father, “Therefore
all the Universe is IT. It alone is the Truth. It is the
Atman. Tt is you”, what is to be deduced is that
Brahman Itself became the many objects (of the
Universe.)

It it is queried as to how a Brahman without
shape and mno variable forms becomes the Many
objects, it may be answered, (they say again) Iollow-
ing the philosophy of Sankaracharya that in truth,
It does not become Many and It merely looks so
(not real) on account of Mayaz (Ignorance); or it
may be answered following the philosophy of Bhaska-
racharya, “Just as the same atmosphere becomes
divided into portions and gets conditioned into the
atmospherics in a pot or in a room (and when the pot
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or room is destroyed, the atmosphere therein becomes
one with the general atmosphere) so also the one
Brahman becomes many, conditioned by Upadhis: the
various material bodies of Dezvas, mortals, ete.”

[Upadhi is a thing which by its association with
another thing creates in the latter a condition which
it did not possess before. Hence the various bodies
or forms are the Upgadhis of Brahman, for they bring
about in Brahman a condition (a division or limit-
ation) which is not its real or natural characteristic.
For example, if a coloured flower is brought near
certain spectrum glass it creates the impression of
colours, the flower is then called Upgadhi. As Jeeva
is not by its nature affected by pleasure or pain, but
still owing to his Karman he is affected, Karman
becomes the Upadhi of Jeeva.]

Hence it is argued that it must be taken that
before creation, there was nothing else, but Brahman.

This (argument) is not correct. For, the Vedas
proclaim that Jeevas have no beginning or end and
that they are many. If it is said that just as the mud,
which was one before it was made into pots and pans,
becomes many when the pots and pans come into
existence, so the Brahman also was one in the first
instance and became many later, this argument is
opposed to the position postulated that Jeevas have no
beginning, no end, and are many.

It will be against Sootras also:

“In that case, if it is said that the same Brahman
is Jeeva and that One becamme Many, it will lead to
this difficulty that Brahman does not seek Its own
welfare, i.e., what is good and beneficial, but seeks
also ill or pain for Itself, and thus brings on itself (a
load of) suffering. It is on this account the Sootrakara
posited that Brahman is something different (some
thing high.)

To the same effect also is this passage, “Iswara
grants to some pleasure and inflicts on others pain;
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gives to some the superior body of Devas etc., and to
others the ordinary body of mortals etc.” This being
s0, the above supposition will lead to attributing to
God partiality and want of mercy or compassion. This
is not proper, for it is the accepted saying (truth) that
He gives to each his deserts (body etc), taking into
consideration his previous Karman. Nor can we accept
the position that “at the time of Pralaya (Floods) all
Karmans are destroyed on account of their having be-
come one with Him.” For Karman is said to be
without beginning; and (if that is so) it can not be
said that it has become one (with God).

Even if we posit that Jeevas are different and
distinct from Iswara, and Karman is without beginning,
the statement that the Universe is one with Brahkman
at the Pralaya (Floods) may be explained and recon-
ciled by the fact, that this relates to a stage when the
transformation into Names and Forms has not taken
place. It is clearly laid down in Srutis and Smrizs
that Karman is beginningless and the Atman is never
born and is without death. The argument advanced by
the other side is self-contradictory, for it is agreed by
all Vedantins that there is distinctness of Jeevas from
Iswara. till such time as they attain Moksha.

Since it is necessary to interpret the words Ekam
Eva without doing violence to Vedas, Sootras and
the belief accepted by the opponent, the word Ekam
should be construed as referring to a stage when
Brahman had not attined distinct Names and Forms
and the word does not exclude the positive existence
in subtle form of the Various sakfzs (powers,) such as,
Chetana and Achetana before their assuming Names

and Forms. In this way only is the reconciliation
possible.

Though it is that they accept numerous Jeevas
during the Floods, and explain it as caused either
by Ignorance according to Sankara or Upadh: accord-
ing to Bhaskara, it leads to this difficulty that the
Defects of Ignorance etc., and of pain and pleasure
ete., become atributable directly to Brahman.
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On the other hand if it is accepted that Brahman
though inseparable from Jeeva is distinct from it by
nature (and not by Ignorance or Upzadhi), no imper-
fection gan effect or touch Brahman, the glory and
greatness of Brahman remain undetracted.

Thus has been discussed the theory that Brahman
is mere Intelligence.

Now for the theory of Yadava Prakasa who
accepts ONE thing of mere Existence, without saying
that nothing exists. Relying on the text, “Sadeva
Sowmyedam’ he says that at the beginning of the
creation, there was one substance only i.e. Brahman
with no attributes or qualities. (After the creation,
This devides itself into Jeeva and Achstana Universe
and also as Iswara, just as from the ocean arise bubbles,
white sprays and waves.)

In this argument, just as it was posited in the
case of the illustration of vessel forms pots, pans and
saucers of earth, even here, we have to attribute birth
and death to Jeeva and Iswara, which is against the
sutras. 1f to meet this point it is said that in the
Beginning (at the time of the Floods) all these three
(Chit, Achit and Tswara) (though not in the forms in
which they now exist) were in existence as three
Energies, what then are those energies? If the answer
is “Brahman is possessed of the power to transform
itself into these three’’, then it follows that these three
have birth (beginning) and End (Death). Then, as
stated before, it is against Smtras. Or, if it is said
that these (Chét, Achit and Tswara) existed in their
subtle forms, there is no authority for holding that,
beyond these three, there is a substance called Brah-
man. Even if we accept this, we have to investigate
as to what is the relationship between them and
Brahman; the only answer can be that Brahman
creates these things. In that case the same objection
as above mentioned will apply here. Hence, it is clear
that the Three were there in existence. What is meant
by saying that the One existed is that (it was so because)
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the stage of division into Names or Forms had not
started. If this is so, there can arise no difficulty
involved in supposing a Brakman beyond the Three.
Again, these three can not be each a Brahman.
Hence Jswara is the one Brahman.

Since Vedas say that the Chetana and Achetana
in all the stages are the bodies of Brahman, whereever
the words denoting Chetana and Achetana are used,
they, by their very force, denote the Brahman with
them as Its bodies. When these Chetana and Achetana
abtain Forms and Names, Brahman itself becomes
the effect as It has them as his body in subtle form
before the stage of Names and Forms. If we think
deeply as above we conclude that just as for pots
and pans the BEarth (mud) is the cause, so also
Brhaman of this (subtle) kind is the cause of the
(material) Brahman.

We have fully explained in the Bhashya that
Veda and the logic are opposed to outside creeds
(religioms, i. e.,matas:) Hence we do not go into details
here. What is stated in each Adhikarana, and the
meaning of the Sootras therein are explained here
briefly for easy understanding of them.

There are four Adhyayas of four Pazdas each
containing various Adhikaranas. In the first of 16
Padas are raised questions, ¢ whether the Vedas indi-
cate that the Creator of the worlds is the Moola
Prakrti or the Sentient Jeeva, and answers are given by
proving that the Texts of Vedas establish only that
Brahman, the All Kowing, with a Will not to be
obstructed, not touched by any imperfections, and
full of all good qualities is the cause of all the worlds.

In the 2nd, 3rd and 4th Padas, reliance is placed
on some passages of the Vedanta to argue that they
say that only Prakrt: or jeeva ete. and no other is stated
therein as Brahman; but this is met by proving that the
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very passages rvcfer only to the Brahman as the
Superior Being, not to Prakrti ete.

Of thesc threc Padasin the 2nd Pada some passages,
not very clear to show that Jecva or Pradhana is
world cause, are examined. In the third are taken
for cxamination passages that are more clear in favour
of this view; and in the fourth are taken for exami-
nation passages in which are found expressions which
may well be used by Sankhyas and other philosophers
in their texts; they are refuted by showing that these
very passages also refer to Brahman.

Thus in the first Adhyaya is established that a
person all knowing and with a Will not to be obstructed
is the cause of all this world.

In the Seccond Adhyaya, it is made clear that
what is cstablished in the First Adhyaya is firm and
irrcfutable in any way ; the first of its Padas comp-
letely meets in full the objection raised as to how a
meaning to Vedanta, opposed®to Sankhya can be
given. In the 2nd Pada, Badarayana attacks the
Sankhya and other doctrines that do nobt accept
Vedas as authoritative, with a view to establish the
Vedantic Doctrine. Again, third and fourth pgadas
explain how Akase (ether) and Prana etc are the
creations of Brahman in order to show that there is
no room to raise any conflict among the passages
of the Vedanta.

Of this, in the third Pada, the difference is
pointed out between Prakrt; and Jeevatman. Both are
the cffects (creation) of Brahman while Prakrti trans-
forms itsclf into many by direct changes in its Roopa
or Form, the Jeecvatman retaining its Roopa or Form,
without change transforms itself into many by
variations or changes such as, expansion or contraction
in its Swabhava, natural intelligence.

Thus, by the first two Adhyayas, Brahman has
becn established as an object of contemplation by
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persons desirous of salvation, as a Being without any
imperfections but filled with all good qualities and as
the Primaevel cause of the Universe. In the next
two succeeding chapters (Adhyayas) are examined as
to how to contemplate on Brahman and the gain
derived by such contemplation, i.e., Moksha.

Of these, in the first Pada of the third Adhyaya in
order to create a desire (taste) for contemplation on
Brahman, are clearly shown the difficulties attendant
on Jeeva in the Samsara stage.

In the second, for the same purpose, to create
enthusiasm for Brahmopasana, the two characteristics
of Brahman are described fully, one the freedom from
all forms of imperfection, and the other being the
treasure-house of all good virtues (qualities). Then
proceeding in the third Pada, the question is taken
up as to whether Brahmopasana is of one kind only
or of many kinds. HExamining this, it is pointed out
that they are of many kinds, and details are also
given. In the fourth Pada, as a help for Upasanas,
the Varnasrama Dharmas are adumbrated.

The fourth Adhyaya deals with the examination
of the gains or fruits of the Brahmopasana.

The first Pada of this Adhyaya, in order to spealk
of the gain of the Brahmopasgna, takes up as the first
question as to what is the nature of Upasana, and how
such Upasana is to be performed, and then is set out
the glory of the said Upasana.

The second Pada shows how a Brahmbpasaka
starts on his way towards Brahman.

In the third Padae is described the Archiradi
Path and it is finally demonstrated that the said
Path leads to Brahman.

The fourth Pada describes the Brahmopasaka
enjoying the Brahman.
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Thus Sareeraka Saslra points out (Talva, Hita
and Purushartha) what a person desirous of Mokshka
should know and realise :

(1) That Brahman, free from all defects, a trea-
sure-house full of all beneficient virtues of the highest
kind, innumerable and immeasurable is the Creater
of the universe :

(2) That the knowledge of such Brahman which
is the way to attain Moksha is the Dhyana (contemp-
lation) which is the culmination reached by constant
and continuous Upgasana :

(8) The fruit of this contemplation: The enjoy-
ment, without return to this world, of limitless Brak-
man at the highest Bliss with the two Vibhootis
Prakrti and Paramapada, an enjoyment preceded by
by the mainfestations of his own mnatural intelligence
ete., after attaining Brahman through the Path of
Avrchirads.

THUS ENDS—

The introduction - portion in Vedantadeepa.

[Vetanta Desika gives the gist of the teachings of
each of the 76 padas of the four Adhyayas in the
following verse No. 19 in the Sastravatara, Adhikarana-
saravali.]

“S'rashla Dehee Swanishtha : Niravadhimahima
apasta badha: Sritapta: Khatmade: Indriyde: uchila-
jananakrt Samsriaw tantravahee.

Nirdoshatwadiramya: Bahubhajanapadam Swar-
hakarmaprasadya: papacchit Brahmanadeegatikrt Ati-
vahan Samyada : cha atra vedyaz:”
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He (the Lord) is seen in the Padas desecrib-
ed asi—

(1) The Creator (2) The Possessor of the World as
His Body (8) Self Supporter (seeking no support
outside) (4) Splendid with measureless Glories (All
Pervading) (5) Who cannot be denied (6) Reliable
Friend of those who resort to Him (7) The Author of
the birth of Akasa ete., and Jeeva (8)and also of the
senses and Prapa (9) The Controller of the move.
ments of Samsara (10) Beutiful being untouched by any
blemish, and full of beneficient qualities (11) The
object of the various devotions (12) He who is pleased
by performing one’s appointed duty (13) He who
destroys All Sins (14) He who leads the Jeeva through
Brahma Nadee (15) and through Archiradi Marga and
(16) He who grants to Jeeva equality with Himself.]
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SAREERAKARAMBHA.

The Sootras begin to answer the opponents’
objections and answer them with a view to establish
the Vedantic doctrine. The inguiry into Brahman
is to be begun, the determination being the object of
the Sareeraka Sastra. Whether this inquiry is proper
or not is the topic taken up for decision in the first
four Adhikarapas. (Adhikarapa literally means com-
plete argument treating of one issue to be discussed
and decision thereon,)

For that purpose the issue arises as to
whether Vedanta can be authority or not for the
determination of Brahman. The opponents say that
Vedanta is not such authority. Four arguments are
advanced and the four Adhikaranas deal with them
and they are refuted.

1. Jighiasadhikarana

ATHATO BRAHMAJIGNASA (1~1-1.)

1. (i) Then therefore the inquiry into Brahman.

Atha=After this, i. e., after completion of the
learning of the first or Poorva Meemamsa. Atas=TFor
this reason (i. e., because of dissatisfaction felt after
studying Poorva Meemamsa. Brahmajighasa=Inquiry
into Brahman.
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The argument advanced and dealt with in the
first Adhikarana is this: Veda is a string of _Speech—
a combination of words. Like perception or inference,
Speech also is an authority. What can speech denote ?
What is its Sakt; (power)?

In the first instance, to understand the signi-
ficance of a sentence, it can be had only from Vz:ddha
Vyavahara, i.e., the action of (adult) intelligent
beings. They consist of two sets—the person who
speaks and the person that acts (on hea,r.ing the
speech). The person that says or commands is called
Prayojaka Vrddha, while the other, the actor is called
as Prayojya Vryddha. By observing the conduct of
these two persons, a third person (a person ignorant of
what is meant by the speech) comes to understand its
meaning. For example, if one intelligent person says
to another Gamanaya (“ Bring the cow) and the person
spoken to brings the cow, the third person, the
observer, at once understands that the saying means
‘“ Bring the cow.” Hence it follows that since (in this
world) understanding or knowledge arises only by
observation of what one says and what another does
in accordance with it, all knowledge derived through
speech is related to action only under a command,
and all words are Karyapara: only relating to an
action or motive.

Therefore it is argued that as Brahman is a settled
(& Siddha=not to be effected or brought about) being
and as the Vedanta is speech only, the Vedanta has no
power to make us know such Brahman; and it can
be no authority. Thus is the argument. It is neces-
sary now to ascertain whether a speech or word can
make known a Being already settled (Siddha).

The opponent says “No”; our contention
Siddhanta) is “Yes”.

Answer : It may be that the knowledge obtained
by an adult person by observing of what one person
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does on hearing the speech of another is related to
action. Little children are taught by their parents etc.
by pointing out with fingers their relations and other
objects, and uttering the words mother, father, moon,
bird etc. and repeating the words till the children
come to understand their meanings. These objects
are Siddha or settled things and not actions.

The children can understand the significance of
the words by themselves in course of time by
beginning to inquire as to, ‘what the connection there
is between the object and the word and why a parti-
cular word indicates a particular object.

The connection can not be mere convention, for
convention can come into existence only in respect of
words recently or newly formed. As Meemamsakas
say, almost all Samsksta words are Vedic. Vedic words
are ancient without beginning. Therefore the power
of signification is to be natural and not conventional.
This relationshiyp is called Sakti (Force), and Vyutpatt:
is its knowledge.

Thus, speech can denote or signify, byits own
force, any object even without concerning with action.
Therefore Vedantas are authorities in the matter of
Brahman. We shall hence go into the inquiry as to
Brahman.

Then follow three Adhikaranas dealing with
other objections as to inquiry into Brahman and
refutation of the same.

b
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2. Janmadyadhikarana

JANMADYASYA YATA: (1-1-2)

{Brahman is that) from which the world originates

Yata:=out of which; Janmad,—=Birth, existence
and death; Asya=of this Universe.

If Vedanta is to discover to us Brahman, it has
to make us distinguish It (Brahman) from other
things by showing a quality existing in It and not
found elsewhere. If we search for such definition or
lakshana we find one in Taittireeya:

“From which are born these Beings, by which
these Beings (born) live, and in whom at death they
enter into and get absorbed, try to know that; that
i8 Brahman.”

The above is in answer to a question propounded
by Bhrgu eager to know Brahman to his father
Varupa. Therefore, this must be taken to define
Brahman. In this definition there are set out threc
attributes (qualifications) i.e. being the Author (cause)
(1) of ereation, (2) of existence and (8) of dissolution.

Lakshna (seperative or distinctive quality) is of two
kinds (1) Upalakshapa, and (2) Viseshana. By Upa-
lakshapa is meant that quality which points out the
object 1n the first instance, but need not be present
there at any subsequent time whenever the thing is to
be perceived. Thus, a man is told that the field (out of
many) on which a crane stands is the field of Devadati.
Then, the man proceeds to the spot and comes to know
the field of Devadatta by its feautures, length, breadsh,
ete. so that he is able to identify it subsequently,
even though the crane is not there. In this example,
the crane is said to be Upalakshana.

If in the above example any other visible object
such as a tree, well ete. not found in any other field
is taken as the defining mark, it is said to be Viseshana
(distinctive feature) as the said feature is always seen
in connection with that field.
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Then, the inquiry arises as to whether these
three attributes or qualities—creation, existence and
dissolution are to be classed as Upalakshana or
Viseshana. Says the opponent,—These can not be
upalakshapa. For, in such a case, three Dharmas
(qualities) are neccssary: (1) The Dharma that defines
(2) The Dharma which the object is defined with,
and (3) The Dharma which has been known in per-
ceiving or understanding the object to be defined.
But in the sentence selected, the 8rd of the three
Dharmas is absent. Because there is the object (i.e.
Brahman) defined and defining Dharma is said to be
as the cause of creation, etc. But there is no third
Darma found here.

Then, as to Viseshana, it is a feature distinguish-
ing one thing from another. Applying it here, since
there are mentioned three  Aarmas or characteristics
(such as creation, existence and dissolution) and as
the function of Viseshana is to distinguish one from
the other, it will look as if there were three Brakmans
each with one of the Visezshapas. TFor example, if a
man says, “Bulls with horns and no horns,” it
conveys the meaning that there are two bulls one with
horns and the other with no horns. One may well
ask that, in the world, several qualities are found
in one and the same object, such as, Dzvadatta is
young, black and with copper colour and red eyes.
The several qualities, youth, blackness and red. eye-
ness though they are Visesharas are seen by our own
eyes as co-existing in a certain single person. - But
we do not apply the above rule of Viszshana here, lest
it should offend our visual perception. But in the
case of Brahman no visual perception is possible.
Hence we can not escape applying the usual Viseshana
rule. Therefore, continues the opponent, we must
conclude there would be three Brahmans. That
conclusion is not accepted by Vedantins.

It follows therefore that the qualities mentioned
in the sentence can not be said to be a definition of
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Brahman. 8o it is argued that Vedanfas are not
authority for establishing Brahman.

The answer is that these qualities may be taken
under both the qualifications Viseshana and Upa-
lakshana. First of all, it is not the rule that a
Viseshana mentioned should not co-exist with anoth.er
Viseshapa. The true funetion of Visezshana is to dis-
tinguish the object from another having a Viseshana
opposed to it, such as youth from oldness, blackness
from whiteness, etc. This is the rule of co-existence.
This rule is applicable in all cases even in cases of
actual direct perception with our own eyes. Since
the three qualities mentioned, i.e., powers to create,
sustain and dissolve are not opposed to each other, all
of them can exist together in one in defferent times.

As regards Upalakshapa, it is not correct to say
in the sentence “defining Brahman as Creator, etc.
there is no third Dharma known without which
Brahman can not be defined. If we subject the word
Brahman to a literal analysis, two characteristics are
found, one the power to be big, and the other the
power to make others big. Besides, from the fact that
Brahman being said to be a creator etc. of the universe
arises an implication of all powerfulness and all
knowingness, for without such qualities Brakhman can
not be the cause ete. of this Universe. These qualities
may be treated as the third qualification necessary for
Upalakshapa, the other two necessary parts being
(1). being the author of creation, etc. and (2) factama
gg®q  Nwatisaya  Brhatva Unsurpassed Bigness
(greatness).

So Brahman can be defined with Lakshana and
that can be learnt from Vedzntas. @)

NG
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3. Sastrayomtwadhikarana
After having shown that the inquiry about Brak-
man is possible taking the Vedanta as a whole, and
having considered a particular text of Vedanta as
defining the Brahman, the question arises as to
whether such study of Vedanta for knowing Brahman
is necessary. Hence the 8rd Sootra.

SASTRAYONITWAT, (1-1-3 )

Becouse of that only from the Vedas can Brahman be known,

The passage to be considered now is the same as
in the previous Adhkikarana, 1.e., “Yato Var Imam
etc.” “How 1s this authority for proving Brahman as
the orginator of the world®”, saysthe Opponent and
adds, “This can be no authority; for Brahman
has been proved by Amwmana, i. e., inference, and
it is an acknowledged principle that Sastra is autho-
rity only when the thing to be established can not
be known by other sources than Sastra.” For
example, it is laid down—if Agmhotra is per-
formed, a person attains Swarga. That the relation.
ship of cause and effect exists between the two
is known only by Sastra. On the other hand, when
the Sastra says that the fire is the antidote for
ice (cold) (Agne: Himasya Beshajam), the fact is
known by experience; hence Szstra is not authority
in that case. So also here, the opponent says, Sastra
is not authority because He can be known by infe-
rence thus :—“World 1s & product consisting of (many)
parts; hence it must be the result of some process of
making, i. e. manufacture. In the case of such manu-
factured produet 1t1s to be said that it must be
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produced by a person having knowledge of its material,
the instruments necessary, the enjoyer (consumer) of
the product and the benefit to the manufacturer, ete.
This World (product) therefore must be created by a
person competent to produce it. He must be a person
who is All-Intelligent, All-Powerful, All-Ruler and not
a person who is of limited capacity and knowledge, or
subject to the limitation of Karman. Hence Godis to
be known even by inference. Therefore it is argued
that the above passage can not be taken as authority.

Answer: Let us assume that the World is a
product. But the Inference does not necessarily
lead to the conclusion that only one person brought
the world into existence. For, it is possible that
some Jeevas, highly meritorious persons (such as
Visvamitra etc.), might have brought into existence,
each by his own powers, this world bit by bit and
from time to time. Experience teaches us this.
Hence, it is not necessary to assume the existence of
One Being as the author of the Universe—Ore beyond
and distinet from Jeevas. Thus, we can not establish
The Brahman by any means other than Sastra, such
as the passage : Yato Vai Imani Bhootans. 3)
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4. Samanvayadhikarana.

B

Says the opponent: “TI agree that Brahman can
not be known by inference; It cannot be known by
Sastra either, because no benefit accrues from a know-
ledge of such Brahman. As the study of Brahman
from Sastra does not lead to any benefit, and
Brahman itself is not a benefit, Sastra is no authority
in the matter of Brahman. Then how is it possible
to conduct inquiry as to Brahman ? The answer is—

TATTU SAMANVAYAT (1—1—4.)

The fact that Sastra 15 authonty for Knowing Brahman
is certain (unshakable), because sastras are well related
to Brahman; (as they explain Brahman being Bliss itself
as the ultimate object of attainment).

(The word Tu’'means Evo and shows that the oppomnent’s
view is to be rejected )

Argues the opponent: Sastras are for our good. If
Sastra says “ Do this ?, by following the direction we
derive some advantage. If it says, ¢ Do not do that”,
it is also for our good; by refraining from doing that
we are saved from some evil. Since a knowledge of
Brahman can not result in any advantage to us, and
Brahman Itself 1s not a benefit, Sastras can not be
authority in the matter of Brahman. If it is said
that there is a directive in Srutis that Brahman
should be contemplated upon (such as, ‘Atmanam
upaseeta’, ‘Nididhyasitavya:), that must be for some
purpose, and so knowledge of Brahman must be of some
benefit, he rejoins, But “ contemplation dees not neces-
sarily mean contemplation of a being of real
existence ; but may also be of one existing in imagi-
nation for the time being. See ¢ Garudam atmanam
janeeyat. Therefore it follows that Brahman can not
be an individual in real existence.”
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Answer : It is possible that knowledge derived
even when unconnected with some Directive will
lead to some benefit. Thus, when a person hears that
his father of high merits is alive—or a person hears
of the existence of his long-lost son,—or if he hears
that there is a treasure hidden in his house, in all
these cases, the pleasure derived is of some benefit
and this we have seen by our experience of the
World. In the same way, Sastras say of Brahman,
“ Brahman is tull of Bliss.”, “If Akasa—Ananda does
not exist, how can people live?”, ‘A person who
realises that Amanda, {rom which mind and speech
retreat unable to reach it, is not afraid of anything
anywhere or at any time.” Tt follows that by knowing
such Brahnan, we also obtain the benefit of Bliss.

Again, there is another peculiarity, an additional
advantage : the Vedantas have more value than the
other portions of the Veda : for what Vedanias teach
is the Dliss, direct (as Brahman is Itself Bliss to be
enjoyed by us and by Itself) while what the other
portions indicate are not Bliss direct, for they teach
only the means or the causes, which may result in
some bliss i. 0. not direct. So desire to realise the
meaning of the Vedanta is in a way better than
in the case of realising the meaning of the
Karmakanda. 4)

Thus, by these four Adhikarapas four kinds of
objections have been answered and consequently, in
the matter of Brahman, Sastra is the only authority.
Now starts the inquiry into Bralman.

Then the question is asked as to how the above
passage relating to the origination of the world could
refer to Braluman and not to Prakrts or jeevas. This
is answered by this Adhyaya.

4
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5.  Eckshatyadhikarana

This Adhikarana shows that Sad-Vidya of Chan-
dogya refers only to Brahman and not to Moola
Prakrti.

Now, the text to be taken for examination is Sad
Vidya which contains the passage, Yenasrutam
Srutam Bhavati—“(when hearing It, you hear All;
knowing it, you know All, etc)”?, and in which the
root cause of the World is explained. Does this
refer to the Moola Prakrti or to Brahman of the
highest Bliss ?

Opponent says, “ It refers only to Moolaprakrti
established by Sankhyas. How? In a syllogism the point
to be proved is first stated, then the other items are
taken to prove it. Here the text says, “ If you know
Sat, you know All, just as if any one knows the
substance Mud, he knows adl its transformations or
products.” Tt is seen that the first portion of the
above passage contains as a statement of the point to
be proved and the example of Mud is stated next.
Hence, the Opponent argues, the cause of the world
stated here is what can be deduced through a Syllogism,
i. e. by means of an Inference. Thercfore, ¢ Sat’
must be Moolapraky:si, as Kapila says.

The point against the above argument is, that
Sat is stated to have a will in the passage, “It
willed, T shall become many ”’; so it can not be Moola-
prakrti. This is met on the otherside by the fact
that later on in the text in the case of other Achetanas
(material things) such as, light, water the word
¢will” is used. Hence the opponent says, the literal
meaning of the word ¢will’ can not be taken here,
but another meaning, i. c. a sccondary sense.



30 VEDANTA DEEPA I-1-5

Answer - In the passage Sadeva cic., the Sal
1cferred to ean not be an Achetana, tor 1t 15 stated
that 1t possesses Eekshapa 1. C., the desne to
become manv (There 1s here no room for applying
the secondary o figurative meaning). As regards
the first objeetion, the answer 15; m a syllogism apart
from statement of the proposition to be proved and the
example, thele must also be an element named Hetu,
(1 e.statement of the 1eason,) between the said two, and
that 15 wanting hete The example taken heie
is onlv {01 the pmipose of resolving the doubl as to
whether knowledg~ of one can lead to knowledge of
many other things, and not as a help for Inference-
A< to the second objection the answer 1s By the
word ¢ hight’ or ‘water’ 15 meant not the mere material
light or water that we see, but that Sentient Being who
15 the m-dweller in them: 1 that case, the use of
the word ¢will’ is apposite, and no resort to a secon-
dary o1 figmiative meaning 1s necessary.

The above fuct 1s exposited m the following
sootias.

FEKSHATER NASABNDAM (1-1-5.)

What 1s meant by the word Saf 1s not Asabda.
(Voclaprokf.'l) becuuse, 1t 1s saxd that the Sat has a * wall’’
and that must refer only to a Serntient Being

[Note: Asabdam means Moolaprakrii, because it is
stated by Kagila as deducible fromn Inference IR
(Anumana) and so zmsx Sabda i. e. Sastra 1% not an
aunthonty. Hence 1t is called Asabda. Besides,
Badarayapa uses for Moolaprakrt:, other woids ke

STTHTRIRY ; ATHTAL , T ;1'1{, Anumanikam, Anumanain
and Smurtam., (3)
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GAUNASCHTT NA ATMA .?ABDZT (1-1~6)

If the Subsidiary meaning 1s pressed, we say No because
of the use of the word Atman,

Tt 1t 15 oaud that the word aikshala n the
above passage 1« used in o secondaly sense a8 1M the
passages “ithe hight willed” and “the water w Uled™
1t is not correct, because, the word Saf m the context
18 sa1d to be Atman as w1 artadatmyain eLe., Meaning
thereby that “the whole has *Sai’ as Atman; vhat 1 not
perishable; that 1s _Itman.” From this, b 1 clem
that Saf 15 the Afman of Tezas and of Ap also and the
sa1d two words must mean the Braliman within the
hight and water and having them as 1Tis bodyv. (6)

Taur w=geTIffREE F A | af g WA A
A AETEIE 3-3-9.

«gemfy o (zfa ARTAFAAT  SRANTEATIERH A {EEET
“qar qraeg B e GEEY ww ey ) o Aere-
MG AT WG FA ]9

shflapC L evw CurBaerulsaTs.
_ﬁﬂtﬁg,%am;;; CenQmmpre @ vor®  1—1—T7

2156 RIoyppeuesd Curdpiemss Cameauegrev.

‘oo ARG’ arerpLy. @S WEen S STEHE ST
ars e urewers GQElBpaaude, ‘efow  ARwerGer
sringin; SpE CuBp Gumae’ erarm Goranpsems sl are
agroo Gorem FSpEe srranrwrer urlrow@ Gaeurin.(7)

From the following reason also it is clear that
Sat is not Pradhana, but Brahman.
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TANNISHTHASYA MOKSHOPADESAT: (1-1-7)

“Because the attainment of Moksha by one who meditates
on Sat is taught.

Tatf means the thing spoken of above; that is Saf-.
Tannishthasya=to the person who contemplates on
it. Mokshopadesat="Dbecause Moksha is taught or indi-
cated”.

In the passage ‘Tat Twam Asi’ indicating Sat by
Tat, it is stated that a persn should meditate on the
Supreme Being (Sat) as the in-dweller of Pratyagat-
man (Jeevatman).

This is clear from the continuing passage in
Chandogya “To a person who meditates on the
Supreme Being, Saf as in-dweller of Pratyagatman
to attain Maksha (Release), the delay to attain Sat is
only till such time as heis not free from his material
body; soon afterwards, he will obtain it.”—

ETAT=AE | 3-9-<.

afx waﬁﬁz FTET Fafdan , qar e AatRfEaE
%?ﬁﬂi?ﬁ | | Sread | waE a9 1<)

Gamwsairasrrss. O aousmiea 512 1—i—8§
(8) AU CaiawBHGisarajmy s sy S BT,

LTS8 g s T &8 SBHUILC Y. (BESTE, 95 Curass s
ool vumsurarsr@o i o Coumirgusred GFrded

ity (h&EsBauar Qb gyosar o FaprisialwdnGuw. (8)

The next following Sootra confirms this view.
5
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HEYATVAVACHANAT CHA (I—I—8)

Also because 1t 18 not sa1d that this Saf should be given up®.

If it was intended to describe by the word Sat
to mean Pradhana, then as this Pradhana 1s an obs-
truction to (or ememy of) Maksha 1t ought to have
been laid down that 1t should be given up; but 1t 1s

not said so. Hence, what 19 meant by ‘sat’ 13 not
Pradhina. ®

QAT 3-9-2.

g At @ ReSR- (e maw” zf
FZIHOHROTRSTAT  AqrqafsgearaagsTs 2 afse )
St B RO , qsgRE SeArn T e
T I HROE IR0

———

LrferaiGrmans. oy Sgpreicorors, 1—1—9
Lrfemss oSG SeS6T,

‘Qens  whasrQedeor wluliu@w’ aarpgs @DEG
UrSlzees. aeoorQuarerdul_ g  Gsgmin oCFsm
Bran@i sors e wE. Dupde Cegrisar dagw g G
L@ Sluirar g sroeriorsrawurGe o ger o Pars oees
YA L@B pesr e, gyors wuph LrsmH Désroaw
Lr&T . (9

PRATIGNAVIBODHAT: (I—I1—9 )

Because the view that Satis Prakrti will confhet with
(earlier) statement.

It has been stated that “When one is known all
is known.” By ‘all’ are denoted both Chetana and
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Achstana. But by knowing Pradhana one can nob
become the knower of Chetana, as Pradhana can in no
case be the cause of Chetana. ()]
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The next Sootra supplies a further reason.
SWAPYAYAT - (1-1-10.)

On account of absorption in self.

By absorption in Himself is meant absorption
when he is in the state of “causation.” Pradhana
can in no case be the cause of chefana; and the
absorption stated is opposed to the view that Satis
Pradhana.
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GATISAMANYAT: (1-1-11)

Because of reconciliation with the mode of statements (in other
upanisheds.

Because the view now sought to be established is
in accordance with trends in the passages of the othey
Upanishads, it follows that Pradhana is not the cause.
Such passages proclaim that He who is All Knower
and All Powerfull is the Cause. For example,

(“ardm: @afaq” Sarvagiia: Sarvavit etc. etc. ) ‘From
Him who is All-Knower or All-Pervasive Person
spring Prakrti, Nama, Roopa and Prithivi, i. e. all
Names, forms and worlds.

¢ He is also said to possess all powers, knowledge,
Might and activities of various and of the highest
kinds, which are also natural to him.’

‘He is also the Primevel Cause , and the Lord of
the Jeevatmans lords of the Karanas i.e. organs.’

‘Oh Maitreyi |, when Atman is known, all this
becomes known.”

‘All Vedas and the whole Universe are nothing but
the breath of this great Bhoota (Brahman);” (that
means they came out without any effort on his part)

......°All things Past, Present and Future sre
but He.”

‘From Him was born Virat i.e. Brahmanda’

‘Before the beginning of this world it was as only
one Atman.—That Atman created all this.world”
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‘Only one Narayana existed’
‘He, being alone, was not satisfied.”

Therefore, from the above passages, it is clear that
the present Uﬁazmshad i. e., Sadvidya in chandogya
also is to refer only to Bralman.
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SRUTATVATCHA (I—I—I2.)

“Andas (in this Upanshad also) 1t 18 so sard *?

In Chandogya itsell in Bhooma Vidya, a passage
occurs, meaning: “From Atman come all things.”

Therefore the Sadwdya beginning with Sadeva
Somya, can not refer to Pradhana, but only to Brah-
man, as the Primaevel Cause of all universe.
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Anandamayadhikarana 6.
Do

[In the earlier (previous) Adkikarana it has been
found that Achstana or non-sentient thing can not be
the World-cause. Now comes the refutation of the
objection that Jeeva may be the World-cause.]

The text taken up here for discussion is Ananda-
valli, where occurs, in the beginning, a passage mean-
ing ‘Akass etc. came from Afman,’ and then in the
middle, “Other than and distinct from Vigfianamaya
is that Atman spoken of as Anandamaya.’

The opponent says that this Anandamaya is Jeeva
because it is said therein that He is Sareera Atman,
i. e., Atman having a body. A body can be referred to
only in respect of a Jeevatman; and the argument
already advanced in the previous Adhikarana that
because Brakman ‘wills to create, it does an act
incompatable with achetana, does not apply here,
because any chetana can ‘will’. Hence why not the
‘World cause be any Jeeva ?

Reply :—The text starts by saying that it is an
investigation about the Anandaz, and starting from
Manushya-ananda it states various Anandas up to
Brahma-ananda each being described as being
hundred-fold of the earlier one; it ends by the decla-
ration that “Words along with Mind turn away
from the Ananda of Brahman, (defeated) not being
able to reach it; the person who realises such
Ananda is freed from all fear (of births and deaths).”
The above muflti»folded Highest Bliss with nothing
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higher than that can exist omly in a Being other than
Jeevatman.

Reference to a body in connection with Atman may
be easily explained as follows: The text says thatout
of Atman came Akmsa and out of Akase came Vayu
ete., to the end that Purusha ‘material body) came
from Anna or food. It follows from this" fact that the
prime cause of all the above is Afman (soul), that all
these must be taken to be bodies of the Atmasi. Besides,
not. only in this passage, but also in passages in other
Upanishads the same idea occurs in meore, explicit
terms. In Subala Upanishad it is said, “All things
beginning with this Earth are His bodies and He'is
their Atman; again, ¢<This Atman is the shining
Narayanpa who is free of all blemishes, and resident;in
the celestial Abode.

Besides, this Atman which is said to be the
soul of the material body is described as the soul of
Prapamaya, Manomaya and Vighanamaya also. Hence,
all these are bodies of that Anandamaya. Hence to
call Him as Sareera is not improper.

Further.objection may be raised to the effect-that
this Anandamaya can not be final, for in the passage
at the end, it is said that even above this Ananda-
maya there is another Atman who is the Afman of all
the previous things. But that is not so. The Sruti,
by means .of that passage, wanted to point out only
that this Anandamaya is the soul of Himself i.e. there
is no other and higher Atman. Such statements are
found elsewhere also—“The Lord of World: Controller
or Lord of Himself also.’, “He stands firmly in His
own glorv.”



44 VEDANTA DEEPA 1-1-14
The meaning of the Sootra is as follows i~

ANANDAMAYOBHYASAT (1—1—13)

What 18 spoken of as the Anandamaya is Brahman (not
jeeva) because of 1ts multifold Highest Bliss not ordinary Ananda)
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VIK;\RAgABDAT NA ITICHET NA PRACHURYAT - (1-1-14)

If it is argued that there is the word which denotes an
effect, no, because it denotes only abundance.

If it is said that the word Anandamaya means
Ananda Vikare (manifestation of Ananda) just as
where Body is to be Annamaya it has to be taken to
mean that Body is the manifestation of Anna or Food,
and hence Brahman can not be Anandamaya (because
Brahman can not be any manifestation), the answer
is, ‘No; because, the suffix Maya does not indicate
Vikara, but means abundance or “Copiousness.”
It is only to explain this meaning of abundance or
copiousness, that the Ananda Meemamsa, i.e., investi-
gation into Ananda was later started. Besides, if the
suffix * Maya’ is said to mean Vikara or manifesation,
it can not apply even to Jeevatman, for, it is said of Jee-
vatman, “He is not born, nor does he perish.” The
fact of ‘no birth > shows that there can be no mani-
festation.
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The next sootra gives a further reason.

TAT HFTUVYAPADESAT CILA-[1 1-17]

[‘* Anandameoya 1s Para Atman]” because 1lle 18 declared aa
the Prime cause of Ananda 1n others.—

In the passage “Bsha H: Anandayal:” what
is stated is, “He gives Ananda to others.”
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A Still further reason is given

MANTRA VARNIKAM EVA CHA GERYATE [1116])

The same Brahman, referred to in the Mantra,
as “Satyam ghianam Anantam Brahma’ s the very
thing referred to as A#man in the passage beginning
with (“Tasmat Va, Etasmat ) and ending  with
(“ Anandamaya ™).
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To dispel the doubt raised by the opponent as to
why the Brahman referred to in the Manfra should
not be Mukta Atman, The Sootrakara says—

NETARONUPAPATTLE (1-—1—17)

He 15 not the other [** jeevo] because of inapropriateness,

It is said of Brahman (in that Mantra) as Vipaschit
i. e, Vividham Pasyat, i.e., a person who has
Eckshana=the desire or the will to create the worlds
of many varieties and to become such worlds
Himself. That power or knowledge can not be said
to exist even in a Mukta Atman (Released Soul)
This matter will be explained later on in Jagad-
Vyapgara Varja-Adhikarana (4-4-6).
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BHEDA VYAPADESAT CHA : (1-1-18)

Also because the otherness or distinctness is clearly declared.

It is said that all deities Vayn, Sun, Agn:i eto.
are performing their duties for fear of Him (Ananda-
maya). Besides, even in the beginning of the Upa-
nishad, the distinctness of Afman, Anandamaya from
Vighanamaya (Jeevatman) is made clear. (Vigfiana-
mayat, Anyontara Atma). Here Vighianamaya means
Jeeva and not mere knowledge (or Buddli), other-
wise, the suffix maya will be superfluous. Thus, the
distinctness is clearly declared.
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KAMAT CHA NA ANUMANAPEKSHA: [1~1-19)

And from the will alone, no requirement ol any material
help.

Anandamaya is Paramatman becausec He brings
into existence the world by means of His mere will,
without the help of anything like Praksts, i- e., material
body etc., Swuck power is not possible in Jeevatmarn,
for, he requires a body for anything. (Here Anumana
means Prakrfz matter=body, senses etc.)
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ASMIN ASYA CHA TADYOGAM SASTI: [ —1—20]

Ag it 15 taught that Jeeva obtains Bliss in Him,
Asmin=in the Anandamaya, Asya=to Jeeva,
Tat Yogam=obtaining of Ananda, Sast =teaches,

From the passage also, “He (Anandamaya) is Bliss;
after getting the Bliss, the devotee becomes blissful”,
it is clear that Anandamaya is other than jeevatman.
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Antaradhikarapam 7.

ANTASTADDHARMOPADES T: [1-1-21]

The Being said to exist inside the Sun and the Eye us
Brahman and not even an exalted Jeeva) because Its peculhar
qualities are mentioned.

In the previous Adhikarana, it was shown that
generally Jeeva cannot be the World-cause; now, is

' shown that not even an exalted Jeeva can be the
World-cause.

The Opponent argues that in Chandogya, to the
Being which is the World-cause, is ascribed a body
with organs like in the case of a human being. Hence,
Jagat Karana is a kind of Jeeva or human being.
The text referred.to is, “ the Being (to be meditated
upon) is the Purusha or human being seen with
golden body inside the Sun.” He is further described
to possess golden moustache, golden hair; (his) whole
body down and including the nails is golden. His
eyes are like lotus full blown by sun’s rays (Kapyasam
Pundareckam.) 1t is also said that the same Person or
Being is to be seen inside the eye with same golden
body, etc.

The question therefore is that since body is
associated with a Jeeva bound by Karman and he is
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given the body to work out the fruits of his Karman
the Being referred to above must be a Jeeva. True,
the ordinary Jeeva has not the power to create the
world; but since the Beinghere is one with the golden
body, etc. he is not an ordinary Jeeva, but an exalted
one, such as, the Sun in his mandala, who has acquired
by h1s merit and Pupya, the powers of creating the
world.

Answer: The same Being is called ‘4’ meaning that
He is a person untouched by or unaffected by Pagman
(which here means the whole Karman as may be
seen from the passage elsewhere Sukrtam dushkytam
Sarve Papmanag: Ato Nivartante) He is also described
as the «“ Liord of the Upper Worlds and of tbe Nether
Worlds, and this Lordship must be natural to Himn
as may be deduced by the use of the name ¢ earlier.
These qualities are inappropriate and not possible in
the case of Jeeva (however exalted). Again, with
regard to the mention of the human body, it is an
established fact from the authorities that just in the
same way as He is free from all blemishes, and full
of virtuous qualities, He possesses also a wonderful
body. This body cannot be a material body, for it
is said in Purushasookia (Adityavarpam Tamasas
Tw Pare), “ Beyond the Prakrti mandala, Being
with body resplendentas the Sun”. Hence the Being
referred to must be Brahman only.
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BBEDA VYPA DE§ACH[&NYA : [1—~1—22]

Because distinctners is indicated.

For, in the texts Awnfaryzmi Brahmapa in
Brihadarapyaka it is said ¢« Existing in the Sun
and distinct from him”, “Existing in all Jeevas and
distinet from them ”. Flom this it is made clear that
Brahman is distinct from the Sun or any other exalted
Jeeva.
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Akasadhikaranam 8.

AKASASTALLINGAT : [1-1-23]

Akasa in the text quoted below is Brahman because marks
distinctive or characteristic of Him are mentioned.

In the course of a discussion as to what is the
Adhgra or sustaining power of Saman was said that
Prthoi (i. e. this Earth) was the Sustainer, and to a

further question, Prthvi is a perishable thing and it
8
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cannot be the ultimate sustrainer, 1t was answered,
ARhasa 1s the “final and ultimate Adhara. Thus the
text explains—

“«From Akasa spring all creatures and in Akasa
they get dissolved”

The opponent questions that since the word
Akasa 1s generally known as one of the five elements,
and as that AZzsz 1s sard to be the prume cause of all
things, so Akzsa (in spite of being an Achetana) must
be concluded as the World-cause.

Answer: By the use of the words Ha, Vas 1t 1s
be clearly understood that a THING already well
known as world-cause 15 mentioned here by the ex-
pression Akasa; the object of this text1s not to ascribe
qualities of world-causc to Akasa, one of the Hlements
“How well known” 1s to be answered by quotation from
the “Sad Vidya” already dealt with as applyiny to a
Being All knowing and Allpowerful. Here, the word
Akasa should be undrstood thus A every where,
Kasatz=shines. Hense, 1t denotes a Being effulgent
everywhere: or 1t may be taken to mean as one who
makes all bemngs shine (Kasayats). 8
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Prana—Adhikaranam. 9.

ATA EVA PRANA:

For the same reason Prana here means Brahman.,

In the same Chandogya, there 1s a mention of
Prapa thus .

In the recitation of Saman, therc are three porti—
ons, Prastava, Udgeetha, and Pratdiara. In the course
of a sacrifice, the Prastotr (1. e. the reciter of Pras-
tava, was asked by Rushi Ushast as to who was the
Devata (presiding Deity) of that portion of Saman.
The reciter did not know and asked for information
trom Ushast:; to which he replied:, “The Deity 1s
Prapa”, and went on to say “In Prapa all ecrea-
tures enter and fiom Prapa all creatures arise”

Hence an argument, similar to that i the pre-
vious Adlikarapa that Prana though an (Achetena)
15 the world-cause 15 started with the subtle addition,
‘Prapa 15 1indispensable to Liule and so beeing 1n a
different and better position than Akasaz 1t mayv be
considered as the World-cause’

Answer—Apart fiom the answer derived trom Lhe
nse of the words Hava: referied to already, there is
the further answer that Prapa has no function to per-
form in the case of manimate things like wood and
stone, or in a soul freed from body (Mukta Atman)-

Hence it 15 to be concluded that what has been
already described as the World-cause 15 referred to here
according to the Havas, giving It however the name
of Prana. Therefore Prana here means Bralunan
an ultimate cause of the sustenance of all things. (9)
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Jyotiradkikaranam 10.

In the previous Adhikaranas, the discussion was
directed to investigating as to whether the object, in
respect of which the texts selected attributed directly,
and in so many words, the guality of being the world-
cause, is Brahman or not. Now, the discussion
relates to objects which, according to the tex.-
selected, possess qualities which are appropriate only
in & Thing which can be a World-causc.

In Chandogya it is said that effulgence (Jyotis,),
which shines in the Heavenly worlds, highost and
uppermost with nothing higher, is the same as the fire
in the body of man (Jatharagn:), Question is whether
this Jyotis is the sun ete. (which we know) or
Brahman. Since the Jydizs is said to be the same
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as the firc in the body (stomach) of man, it must
necessarily refer to the Jyotis like the sun. Again,
the passage does not contain any words ascribing to
the qualities solely attributable to Para Brahman.

Answer—The [Jyotis referred to is not the sun or
any effulgent thing we know, for it is said earlier in the
passage, All beings of the world are His Foot (1/4th
part); other threeparts which are undying and indest-
ructible It possesses in Heaven.” (Note-This passage
occurs also in Purusha Sookta). The thing referred to
in this passage as existing in the heaven is what is re-
ferred to in the passage under consideration as Jyofis
above the Heaven, because the passage under conside-
ration starts with the words Yai (ws) and Divas
leading to the inference that what is referred to in
both is the same and both are said to exist in the
heaven. We promise that what is referred to in
the earlier passage is certainly Brahman for, all
beings are said to be His Foot or 1/4th part.
‘When that is concluded to be Brahman, the Jyot:s
under consideration also must be Brahman.

How can this Jyotis (Divine) be the same as
the TFire in the stomach (or body) ? What the
Upanishad teaches to the devotee is that he should
meditate on the Devine Jyotis as the indweller (or
Soul) of the Fire in the stomach to attain certain
benefit (i. e. he becomes beautiful to the eyes and a
man of fame by means of that meditation.)
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The meaning of the Soofra is as follows—

JYOTISFHARAIS'ABHIDHANAT : 1—1—25

Jyotisis Brahman, because all these beings are said to he 1ts
tjyotis’) foot
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CHANDOBBIDHANAT NETI CHET. NA, TATHA CHETORPA-

NANIGAMAT TATHA HI DARSANAM, 1—1-26.

““1f it is contended that because of the mention of Gayair:
chandas in the previous passage what is refered to in mantra is not
Brahman, No. because meditation of Brahman in the likeness of
Gayatri is taught there. Such instances are found elsewhere.”
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If it is said that as the sentence previous to the
passage ¢ Padosya’ mentions only Gayalr: (a metre) we
can not conclude that Brahman is what is referred to
in the mantra, that is not so; because the very passuge
must be taken to mean that Brahman should be
meditated upon with four padas like Gayatr:. (Note:
Some kinds of Gayatr: have 4 padas=teel: Bralunan
also has four padas.) This word “Gayatr:s” is used in
the sense of Brahman based upon the Iikeness
between the two. There are instances in the Upga-
sushads where the words denoting chandas have been
used to denote some similar things. Thus 1m Sam-
varagavidya the word wvirat 15 used to denote ‘Ten’
because that chandas contains ten letters. The sen-
tence is, “ These five (Vayu etc.) and those five (Prana
etc.) become ten and are thus virat”.
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BHOOTADIPADAVYAPADESOPAPATTESCHAIVAM: [1-1-27.1

It is so, also becausa of the appropriateness of the mentioning
of Beings etc., as feet of the Gayatri.

That Gayatree is used in the sense of Brahman is
clear, not only from the passage from Purusha Sookta,
but also from the very passage which begins with the
word Gayatree. There it is mentioned that Bhootas (all
beings), Prthvee (earth), Sareera (all bodies) and
Hyrdaya (hearts) are all four feet of Gayatree. As a
Chandas Gayatree cannot have these as feet, hence
the word Gayatree denotes Brahman.
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UPADESABHEDAT NETI CHET, NA, UBHAYASMIN

At YAVIRODHAT.1—1—.8

If 1t be contended * No, bhecaiise the statement (about the
connection with heaven) 1s different, the reply 18, ‘No, there ic
no conflict,’

It is further argued that though the word IDiw
Heaven is mentioned both in the Purushasookia and
also in the present passage, there is a difference in
the use of that word : in onc case, heaven is said to be
Adhara (place of existence or of rest) of the Brakman
and in the present passage the Jyoiis is said to be
shining above Heaven. Hence they cannot be the
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same. Answer: This is not so; there is really no
difference between the passages “in the heaven ” and
‘““above the heaven.” Both convey the same meaning.
For when we say that a bird sits in the top of the tree,
we mean only that it sits above the top of the tree,
and not inside the top of the tree,
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Indraprapadhmkarana. 17

This Adhikarana iscalled Indra Pranadhikavana,
since there is already an Adhikarana as Prunadh:-
karana, to distinguish this from the other. The above
name is appropriately given as the passage quoted
is one spokenby Indra. In Kaushectaki Brahmana
occurs the Pratardanavidya. King Pratardana, who
having gone over to Indra’s world and helped Indra
in the fight with the Asuras, was asked by Indra as to
what boon he would like to have. He replied, “You
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decide whatever is the most beneficial to a mortal
and give it to me.” Then Indra said “T am Prana
and Praghiatman=mtelligent self. You meditate
on me as Life (Ayus, Prapa) and as immortal
(Amria) Here the investigation is as to what is
meant by ‘I’ and ‘ me’ and ¢ * Prana’.

Opponent : It relates to the Jeeva because the
words “T”” and “me  spoken by Indra should ordi-
narily reter to Indra himself especially as in  the
sentence previous, where itis said, ‘he went to Indra’s
place’. The word Indra cannot but refer to Indra i.e.
a Jeeva. Even the word “ Prapa’ in the context must
be taken to mean Prana of Indra as is clear from the
sentence ‘I am Prapa’. Therefore the person to
be meditated upon is Indra only.

Answer : There occurs the passage « The person
indicated by Prapa Praghatman is Bliss without old
age or death.” Such qualities are not compatible
with a Jeeva. Hence what is directed to be meditated
upon is Para Brakman.

Meaning of the Seofra is—

PRANASTATHANUGAMAT: (1-1-29)

Prana {word used by Indra) is Paramatman because there
follow qualities applicable to Brahman only.
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NA VAKTURATMOPA‘DES&T ITI CHET, ADHYATMA

SAMBANDHA BHOOMA HI ASMIN- (1—1—30.)

(The Opponent says) That cannot be so, because the Speaker
(1. e, /ndra) speaks about himself by using the words “I” and
‘' me” The answer is, *“[That 1s not correct] because 1n this chapter
are referred to many qualities appertaining to Brohman.”

The further question of the opponent is :—When
in the beginning of the Chapter, it has to be accep-
ted that the words “I” and “me” used by Indra
mean Indra (the Jeeva), then the words at the end,
i e., Ananda, Ajara, and Amyrta must naturally mean
qualities, or qualifications only appertaining to him
as Jeeva.

Answer : In the course of this Chapter so many
and various qualities solely appertaining to Brahman
are mentioned; in view of this large number, the
words selected by the opponent though they occur

10
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in the first portion, must receive interpretation so
that they denote Brahman only. In the first place,
“what you consider as the most beneficial to man”,
what 1s most beneficial 18 only meditation on Brah-
man; for 1t alone can lead to Hternal Bliss.

Secondly, ‘“ He prompts him to perform good
action when He wants to raise him up on the way to
Moksha. When he wants to push him down, he
makes him commit bad acts”. This power to prompt
all actions is ome that 1s the attribute of Brahman
only.

Agan, just as the eircumference of wheel is set on
the spokes {for rest (edharatva) and spokes rest on the
navel, so the bhootas (Achetanas) rest on Jeevas and the
Jeevas on Prapa’”. This All-Supporting quality is
possible in the highest Atman only. Again, He 1s
stated as the Lord of All, and the Controller of All.

The qualities of Ananda etc. have already been
mentioned. So all these attributes must refer to only
Paramatman. Hence in view of the above large
namber of qualities, the words “I’” and “me ™ in the
beginning must contextually mean Paramatman. (30)
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The words “I” and “me’’ used by a person ocan
refer only to him. How can the words uttered by
Indra refer to Brahman ?

SASTRADRSHTYA TU UPADESO VAMADEVAVAT: [1-1-31.1

Advice given was with knowledge of Sastra. ike by vamadeva.

Answer:— It is the Upanishadic view that
a word denotes, mot only the thing known
generally as meant by it, but also the in-dwelling
Atman (Brahman). There are numcrous textls, in
support of this view that Brahman pcenetrates and
dwells inside everything, like-*“He dwells in people.—
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commands them, and He is the Atman of everything.”
¢ He is your Atman”> ‘“He is inside and outside of
Jeevatman ; But Jeevatman does not realise him;
Jeevatman is His body ; Indwelling, He controls and
commands Jeevatman; He undying and endless is
the dweller inside you also. He is the inside soul of
all Being ”, “Untouched by Sin and reposing in the
Blissful Heaven. He is the one God, “ Narayana.”

All these texts lay down that inside every
Jeevtman there is the Amntar—Atman (the in-dwelling
Soul). Hence, any word used to denote Jeeva will
denote also the in-dwelling Soul. We conclude that
“me” and “I1” mean not only Indra, a Jeeva, but
also the indwelling Soul, Paramatman.

Vamadzva has used ‘Aham’ in this sense; he said
“T was Manwu ; I am the Sun; I am also Rshi Kakshee-
van’’, meaning thereby that by the term ‘I’ he
meant the Brahman within himself; and ags the in-
dwelling Soul in him dwells in the other things (Jeevas)
also, Manu, Sun & Kaksheevan etc, he uttered such
sentences as “I am Manu” etc., meaning ¢the inner
soul of Manu ete.’ (31
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JEREVA MUKHYAPRANA LINGAT NETICHET, NA

UPASATRAIVIDHYAT ASRITATWAT IHA TADYOGAT, [1~1-32.)

If it1s said : ** No, the distinctive marks of Jeeva, breath ete.
are mentioned’’. the reply is, * No;* because there are threc kinds of
Upasana; we fiud so in other texts.and same 1s applicable here.

The Opponent takes some passages meaning, “ T
killed the son of Twashtr and gave the Sanyasins un-
learned (in Vedas) to wolves,” and “Aslong as breathis
in the body, solong has he got life”, and argues, “Now,
the acts of killing, etc. mentioned here are the acts
of Indra, the Jeeva. The breath is Vayu, an Achetana;
and this Prana (i. e. breath) is helpful to every Jeeva
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for breathing. Indra is therefore the person referred
to here to be meditated upon.”

Answer-—True. But meditation of Brakman is
of three kinds (1) in his own person or form (2) as the
inner-dweller of Jeevas (3) as indweller of material
objects. This elassification is found in Taittireeya.
Thus in, ‘Satyam Granam Anantam Brahma' and
‘Anando Brahma, the Upasana of Brahman with
all natural attributes is taught. Next in the passage,
‘Tadanupravisya sat cha Tyat cha Abhavat, Upasana
of Brahman as the Soul indwelling Chetana and
Achetanag is taught. In this Pratardana-Vidya the
words Ananda, Ajara and Amrta connote Upasana in
His own natural form, and in ‘mam’ wpasana what is
taught is the Upasana of the Indwelling Brakhman in
Indra, the Jeeva to whom are attributed the killing»
etc. Again in Ayurupasana, the upasana taught is that
of Brakman indwelling in Prapa (an Achstana) to
which life-giving is said to be an attribute. (32)

Therefore this text relates to Paramatman.

THE First Papa ExDSs.
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PADA II-

Thus, in the First Pada of cleven Adhikaranas, the
first four Adhikaranas deal with the question of the
desirability of studying Vedante. The fruits to be
obtained by performing the various Karman (penance,
sacrifices, ete.) are petty and shortlived and hence the
man sets out to seek after Hternal Bliss, if any; and
finds guidance in Vedanta. Thus, he begins to
investigate ; in doing so, therc arise objections which
are solved by the first four Adhkaranas. They estab-
lished that words can be effective to indicate evena
settled, established existing Thing, such as Brahman
though it may be that it is not connected with any
adtion; that the Vedantic words ¢ From whom all
things are born” do define the Brakhman; that Brah-
man cannot be known from logic or inference, but
only Vedanta is the authority; and that Brahman
being Eternal Bliss, is the ultimate object of attain-
ment. Hence the justification for the investigation,
by a person, into the nature of Brahman.

By the 5th Admkarana, is established that
the World-Canse can not be Achetana, Moolaprakrti
because it is said to have a Wi to create; by the
6th, is established that It is not Jeeva because it is
said to have the Highest Bliss beyond Jeevas.
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The 7th Adhikarana states that though the words
used mean a thing with a body, still as the same is
not of the material kind but Aprakric they must
refer to Brahman only.

By the 8th and 9th Adhikaranas, it is said that
though the words meaning Achstana are used, they
denote Brahman only, because in the context the
words refer to a World-Cause already established to
be a Brakman.

In the 10th Adhikarapa, reference is made to
Jyotis (BEffulgence). This does not mean ordinary
fire or Sun etec. but Divine Effulgence, Bralman,
because the brightness or effulgence isof a divine
kind.

In the last Adhikarana, the Upanishadic view is
utilised to prove that when words denoting Chetana
or Achatana are used in some passages even to denote
them, the real meaning to be understood by the words
is, not merely the the things denoted, but the
Brahman which is the indweller, the Universal Soul.

Thus the existence of Brahiman is established
in the First Pada.

Now by the second Pada and,succeeding two
Padas, certain Texts of Vedanta which seem to raise
doubts as to whether they refer to something else other
than Brdhmnan are examined and proved that they also
refer to Brahman.

In this way the glory of Brahman and thus many
good qualities of His are expounded.
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(7)  Sarvatraprasiddhyadhikarapam.

Here a passage in Sandilya Vidya in Chandogya is
taken for consideration: « All this (world) is Brakman
as it is born from It, is absorbed in It and is sustained
by It. A person should peacefully meditate on Tt
This purusha (man) is full of meditation; what he
meditates upon he becomes such alter he departs
from this world. Let the contemplation be of what is
Manomaya, Prana Sarcera and Bha-Rooga ete.  ete.”

The Opponent says: The word < Brahman” in
the first sentence is Jeeva, because Ho is said to bo
All which consists of Devas, mortals, animals and
other non-sentient things. Only Jeeva can be said to
become these objects on account of his Karman.
To attribute all thesethings full of imperfections and
faults to Brakman which is free from all imperfections
is to make It imperfect and subject to faults. If it is a
question as to how Jeeva can be said to be a Jagat-
Karapa (World-Cause), it may be answered by saying
that after all, it is the Karman of the Jeevas that
is the ultimate basis of creation and hence Jeeva can
appropriately be termed Jagar Karanpa or World-Cause.

Again, if it be asked that the word Brajiman
cannot apply to Jeeva, it is to be answered  there are
instances of the word being used in other senses, such
as, in its literal meaning i. e. being big. Thus,” I'pom
Him spring Brahman, Name, Form and Earth.” Tih-
shows that the word Brahma is wused to mean somes
thing created by Para Braluman. That means
Prakrti,

Answer —The sentence has to be properly under-
stood. What -is said is that Brahiman is Sarva,
because of the reason that every thing springs from
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It, gets absorbed in It and is sustained by It. The
above is stated to be the reason. As the reason must
be one well known from other sources, and as only
Para Brahmgan is said to be possessed of these quali-
ties i. e. being the Jagat Karana (World-Cause) in
other passages, Para Brahman only must be taken to
be meant here. The passages referred to are, “Liet
me become many and be born 7, “He created all these
things.” etc.

The doubt arises how Brahman can become the
various imperfect beings or things. Srutis do
postulate such a possibility. Since Brakman is the
prime cagise of all things, He becomes such things.

The identity mentioned here is explained by
the view that Braghman is the soul of All Things
and Beings; and hence it can not be said that they are
the same. This view is clearly (expressly) seen in
the Antaryami Brahmana (in Brhadarapyaka and
Subalopanishad). When a word is used to denote a
Being or a Thing, it must be taken to mean not only
the Thing or Being indicated but also the Soul
.within. This is a well known principle. For
example, the words Deva, Manushya etc. mean not
only the material body, but also the soul dwelling in
them and controlling them. (The imperfection and
faults attaching to the body do not touch the Afman
or the Soul within.) :

The meaning of the sootra, is as follows.

I.SARVATRA PRASIDDHOPADESAT: 1—2—1.
What is stated to be in (all) *Sarva’is Para Brahman

because thisz fact is stated here as one already known and Iis
well known attributes are mentioned.

1 It isto be noted here why the author of Sootra has used
the word Sarvatra and not ‘Sarpam’ as in the passage quoted.
According to the word Idam which means that which is to be
perceived, the word Sarva is to denote the whole achetana. Liet
1t be that the word ‘Brahman’ is to denote jeeva as the opponent
thinks, or Paramatmans any how the sameness stated here to
Sarva with Brahman can not be explained as the things to be
perceived and chetanas are different, Hence in both cases the
word Sarva should be taken to mean that which is existing in
Sarva (lagll) and not only ‘all’.
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The qualities intended ai1e said apply to Paramatman.

The qualities intended by the words Manomaya,

Prapna Sareera etc apply to Para Brahman. Mano-
maya=A person to be realised by a Mind purified.
Prapna Sarecera means a person who has Prana
(breath) as his body.
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ANUPAPATTESTU NA SAREERA: 1—2~3

It is not Jeeva because of the inappropristeness. [This
sootra explains only the previous sootra.]

Tt is not Jeeva, since the qualities mentioned
here cannot appropriately apply to him, as Jesvas

are subject to pains and penalties and are subject to
Karman.
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KARMAKARTRVYAPADNSAT CHA 1—2—4

Since they are also told as object and Subject.

Since 1t 15 said that Fle s the object (Karma-
Karaka) of meditation and of attarnment, and the Jecva
is mentioned as the meditator (Karthr) and person
who 18 to obtamn attainment  Thaetlore  this 1s not
Jeeva.
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SABDA VISLSHAT 1'-2—5

Because thereis a difference n thie words used to indicate each

In the text “my dtman1s presentin my heart” the
word denoting Jecvz 1s 1 the possessive case, and
the person to be meditated upon Afman 1s 1 the nom-
native case. Hence Brahman 1s other than Jeeva.
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SMRTESCHA 1—2—86
Because Smrti also sapports this view.

In the text of Sri Bhagavad Geeta itis said, “T
am present in the heart of every body. From me,
memory, knowledge and reasoning faculty or forget-
{ulnesss arise.”

This shows that the two persons mentioned arc.
distinet from each other.

R - RN
FIRFATE, AZIIEE AT ==
f=I=TaRd =mag 13 9
“uq [ vmmsaa?%r” g\% SRTEATHAT, ({- Suttar,
et aengr”xﬂwmma W AR ﬁg R |



94 Az 1-2-7

g RO A ETTR; \“WWFL
afSrear.” SRATReT GRS, | Saradswe &l
TSI A e | A RSt
St GATETRERTEITET | SIS | A |
SiEceI SR TR zaet: | Fsamar, gfear sam-
rRaTssTE, Rl s o (2R g
= nen

LG HeTHe fours s3euLGsanis Crf Gain Rerdwgeurs
gaub aGWroeuFE. am.a@amas“‘;’:cﬂ &8 5auG9.uor 2 o8

[aF 7 ] .ﬁynugmn@g_ma G’aléirea:__g‘f (1.__2__7_)

APy @eod e wgreraurgih  £pfwsrssGardeos
Ll gTeh @& CnblolnsrGaaienGastir.  Qaaury B8
2 uredEECUL_Cauany ug5s2Cu. g &mubCureGamnd G g.

¢ QD@ F1t & B gy Grafl BE @D BG 616G P FHor’ 16T pLIg-
D Pw evgrerapen w prenswr b, *Gmevedcfler pih wags
afleir mis PadF Plug’ erarp B Puwaerester sress Qamrev
ool L grgnb @ urdabwwrsrGgera Geisr . @l
arg euredésiiuc. Guar@Queary sriargstGe & plu
@gps BPu geropn Qereedulc sri. s e (0
@G PRAuQsarp SrrowsBeFTL. ‘GHTE S SESTIY
s QuiGurer’ erarpargy aoorapl ey Guiflgrearew
verflésiul QorCs. @omarn Qulisri@ma s DepGs
an@susHener @Elug &roe o s RAusre Q%rés
uBas &m@; Quiln ararGuw ex@ulereurys wp&erer @i.m

5%rs Qaren® & Augres Arssiu@ag Gure.

wOFrsFe ‘&’ aarp GQerogism ‘wao’ eoarpa
Qurager. goruw CuraGe erarpsrw. @eusurgwrdlpE
Qupen 519 grerer Qupe wuys @ElCs GeFraali@E pErens
wrev. ‘aGrog@aun QuiiCurer, arersBayn QulQuirer,



Geugmbg Sub  1-2.7 95

mweaisGaresSaun CQuilursr, @Qeo@smsdnsasri_iy
oub QuAQurshn’ erer 20 g FrpGumre gg'ﬁ&uL’BcilmG(ﬁ. (7)

ARBHAKAWEKASTWAT TADVYAPADESACHCHA NETI

CHET, NA, NICHAYYATWAT EVAM VYOMAVAT CHA: 1-2-7

Ifit is gueried: * This cannot be, because this Arman is
stated to dwell in a very small place and to be of small size.~the
answer 1s, No. He is so mentioned there only for the purpose of
meditation, But in Himself lie is like Ether (atmosphere.)

Opponent : By the passage “This my soul is in
the middle of the heart” it is said to be in a small
place; and in the passage, “It is in a form smaller than
a grain of rice or & yava grain”, it is said as being of
a small size. Therefore. this cannot refer to Brahman.

Amnswer :—1t (the minuteness) is said only becaunse
of the facility for ‘ meditation’; (the meditator should
meditate on Brahman in that form) but the natural
form is not small. TForitis said, ‘He is bigger than
the Rarth, etc.” How then such a big Being
be meditated upon as a small Being.? Since the
heart is a small one and as the meditation is of
Brahman as dweller-inside the heart, It issaid to be
small just as in thce case of atmosphere we can
imagine the small measure of the atmosphere as
contrived in the eye of the needle. The word
Vyomavat brings out the above meaning as well as
the bigness common to both.
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SAMBOGAPRAPTIRITI CHENNA VAISESHYAT: 1-2.8

If 1t is said that Brahman will become subject to pain or pleasure
No; because of the difference (between the two in their nature)

Opponent: If Brahman is said to be in the body
of Jeeva, He will also be subject, like Jecva, to all
pains and pleasures which arise out of and caused by
the body.

Answer: The cause for being subject to pain and
pleasure is something different; i. e. existing in the
body is not cause: but the real cause is also being
subject to Karman.

This subjection to Karman cannot be said of
Brahman because He is free from all sins. ®)
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2 Attradhikaranam

ATTA CHARA C'FIARAACRAHAIS.AT ]--2—9»-

Eater is Brahman. because both movables and immovables
are intended as to be eaten

In the Kathavalli, it is said. “To whom Brahmins
and Kshstriyas -become cooked TFood (Odana), t0
whom Death is a side-dish or condiment upasechanato

e mixed with Food, nobody can know in twhat stateb
that person exists.”

Opponent: By the use of the words Odana and
Upasechana an Eater is indicated. Who is it? Is
it not Jeeva ? Fating is the fruit of Karman and so
only Jeeva is meant.

Answer: Since the God of Death is mentioned as
the side-dish, the words Brahma and Kshatra in
the text must be taken to mean all movables
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and immovablesi e. the whole Universe which is
subjeet to Death (Destruction). Hence, the word
‘Rater’ denotes the Doer of the act of total Destruc
tion; and that is Paramatman only. The ordinary
eating, which is subject to Karman, is not what
is intended here.

PRAKARANAT CHA 1-2-10.

Because of the context also.

« The person who meditates on Big All-pervading
Atman never comes to grief”. “This Atman cannotb
be reached by meré reflection or by meditation or by
hearing his name again and again.” He is xeached
only by him whom He chooses; to that Jeevatman He
shows His Form.” The import of this passage is,
shortly stated in the words ‘Ka Ittha Veda yatra Sa?’
(who can know in what state He exists) in the passage
reférred to in the previous sootra. So the Hater
mentioned theréin is the same as that Paramatman.

GUHAM PRAVISHFAW ATMANOW HI TADDARSANAT: (1-2-11.)

Both having entered into the cavern of heart are both souls
Jeevatman and Paramaiman, because the entrance into it 1s
mentioned 1u respect of them only.

Opponent : The passage ¢ Rtam’ etc. can refer only
to Jeevatman because drinking is only the function
of Jeevatman. So the Eater in the previous passage
must also be a Jeeva. The meaning of this passage is:
« There are two who enjoy the fruits of good Karman:
they are inside a cavity in a precious place. These
two are stated to be Shade and Sunshine by the
Brahman-wise, such as, those who know Panchagni-
Vidyaz and those who studied Tripachiketa*® (*three
Anuvakas or portions of Vedas which treat of the
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Nuchiketa Agnii. e. a sort of platform for placing Fire
for purpose of some sacrifices.) Who are these
Two? One must be Jeeva; and as to the other, it
cannot be Paramatman, because He cannot be the
enjoyer of pleasures, etc. the result of Karman. So,
the second must relate to Prana (Breath) or Buddh;
(Intelligence) with whose help he (the Jeeva) enjoys.
Jeeva is therefore the Principal person and so in the

previous passage also, only Jeeva must be taken tO
be intended.

Answer: The second of the two objects is
Brahman because the two (i. e. the drinkers) are
stated in this passage, to have entered the cavity.
Such entry into the cavity ismentioned only in
respect of Jeeva and Paramatman. in the passage before
and after "this passage.  Thus— ¢ After realising
himself (Jeevatman) by Grana Yoga, Jeevatman
becomes freed from pleasures or pains by meditating on
Paramatman, the Ancient who is not easily seen, who
is hidden inside a cavity, in a place difficult to
reach.” Here Paramatman is stated to have entered
into cavity. Similarly, the Jeevatman is also said as
having entered into the cavity in the passage, “ Jeeva,
subject to enjoying the fruits of Karman with his
sense organs remains with Prapa; having entered the
cavity this Jeeva takes hisbirth with the five elements”

Since these two are mentioned with reference to
cavity-entering, only these two must be taken to be

intended here also—One being Jeevatmnan, the other
must be Paramatman.

In what sense, can Brahman be said to ‘drink ?’
Since Paramatman is the cause of making the other
to drink, the expression ¢« Drinker” is used. Even
the argument on the other side (Poorva Paksha)
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supposes Prana or Buddhi to be second of the
objects, for the reason they are instruments for
“ Drinking ”’ and not “ Drinker’ directly. Hence to
say that Paramatman as the Drinker,. is certainly
better and more appropriate.

VISESHANAT CHA: 1-2~12,

“ Because prominence 18 given only to these two.’

In this Katthopanishad from beginning to end
the Jeeva and Paramatman are expounded as the
meditator and as object of meditation and again as
the attainer, and the object of attainment.

“Thus the Jeeva who meditates on Paramatman
does not experience grief; and Jeeva having intelli-
gence as the Driver and the mind as the bridle,
reaches the end of the jourmey, the holy abode of
Vishnu'.

Hence we conclude that only Jeeva and Parg-
matman should be drinkers. As Paramatman is the
principal of the two, He must be taken to be the
Eater (A#ta) i. e., world-Eater, who destroys the world.
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(3) Antaradhikarana.
It is said that Paramatman is one not to be seen.
How can a person who is said tobe seen be Para-
matman ? On this question this adhikarana arises.

ANTARA UPAPATTE [1.2-13]

The Purusha inside [the Eye] is Paramatman. because the
attributes mentioned are appropriate only to Him.

In Chandogya Upakosala Vidya, it is said that
‘Purusha seen in the Bye is Atman; it is deathless,
free from fear. That is Brakman, 1t is to be
meditated upon.’ Who is this Purusha, whether it
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is the reflection in the eye or a Jeeva or the Deity
(Devatz) presiding over the eye, or Paramatman.

‘It cannot be Paramatman. it may be any one of
the other three,” says the opponent,}‘because the word.
‘seen’ is used; Hence it may be a reflection, for
when we see one’s eye, we also see one’s reflection
in it. Or it may be a jeeva because from seeing
the eye, we know that there is Life or jeeva living
therein. Or it may be the presiding Devata, because
without its help, no eye can perform its function.’

Answer: The Supporter of the Eye must be
Brahman because the qualities of being A¢man, being
Deathless, being unafraid, being All-Big are the ex-
clusive attributes of Brahman. He is also described as
Samyadwama (the person in whom all virtous quali-
ties reside) and so on. The word ‘seen’ means not
seen’ by ordinary men, but by onme who, like the
teacher of this Vidya, has practised meditation.’

Question again: The words Ya Esha<{This-That)
connote an object already familiar and so it has
to be said that these refer to Pratibimba (Image)
or Jeeva.

Answer : No; because the Para Brakhman is made
familiar to us by Vedanta by references to it all over
the Veda. Hence the Propriety of describing Him
as Ya Esha:.

STHANADI VYAPADESAT CHA 1-2-14

B its exist thereiua, etec, are menti d

Again, another reason. In the Antaryam: Brah-
mana, Paramatman is stated as existing in the eye
and controlling it. So the Purusha in the eye is
Paramatman.
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SUKHA VISISHTABHTDH}\N;D_EVA CHA 1—2—15

Because what is mentioned before as enjoying Bliss is indi~
cated here.

The thing that is stated in the passage, “ Prapa
is Brahman ; Bliss (Kam) is Brahman; atmosphere
(Kham) is Brahman” is the person who is stated here
to be meditated upon as being in the eye. The
person in the eye therefore is Brahman.

[The word Ewva in the Sootra denotes that this
reason itself is enough to establish the person in the
eye as Brahman.)

ATA EVA CHA SA BRAHMA 1-2-16;

For the very reason, He is Brahman.

The question is, ‘How does the passage above
mentioned denote Brahman?’ ‘It cannot be Brahman’'
the questioner says, ‘The word Prane means “breath’
and ¢ kam’ worldly enjoyment and kham firmament
of atmosphere ; these can not be really Brahman. Still it
is said so, because Brahman is to be meditated upon
in these forms just as in the case of ‘Nama Brahma
iti upaseeta’ etc. in Bhooma vidya.

Answer —The passage occurs in the context
where Upakosala, being afraid of Samsara desires to
know the True Brahman ; therefore what is taught
here cannot but refer to'the true Brahmopasana. In fact,
as Upkdsala puts the question what is meant by kam
Brahma Eham Brahma by saying, “I know that Prana
is Brahiman : but I do not know Kam and Kham”
and the answer is that both are the same and nof
different, the word Kham must be taken as an adjec-
tive of Kam. So both the words are to mean a Bliss
like Akasa, expansive and not measurable; that is
Brahman only. This interpretation is borne out by what
is stated at the end ¢ They told him about Prana and
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that Akzsa.”” Here the words used are Tadakasam cha
(“that Akasa too’) and not Tat cha Akasam cha
(That and¢ Akasa.”) Therefore what is meant by ‘Tat’
is the same as Akwsa, Tat meaning Bliss.

SRUTOPANISHATKAGATYABHIDHANAT CHA 1~2-17

Also because the path peculiar to a person who has heard
Upanishad (1 e Brahmopasak=s) 1s taught-

In this Upanishad, Upakosala is taught the path
(Archwradimarga) by which only the Upasakas of
Brahman reach the place of Mokshz. Hence Brahman
must be taken to be intended.

ANAVASTHITE , ASAMBHAVATCHA NETARA- 1—2—18

Because of the absence and inappropriateness he 1s not any other-

The passage FEsha Akshine Purusha: denotes a
person existing in the eye. Neither the reflection,
nor Jeeva, nor, the Bye-God is existing in the cye
always‘ Brahman is ever existing Jthere. Again, the
attributes stated here cannotibe appropriately applied
}!;o them. So not one of them can be said to be meant

ere.
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(4) Antaryami Adhikarana.

The Person existing in the eye is decided as
Paramatman according to the Amtaryami Brahmana.
The Antaryam: Brakmana itself is to be discussed here.

ANTARYAMEE ADHIDAIVADHILOKADISHU

TADDHARMAVYAPADESAT 1—2—19.

Aniaryami (the ianer Ruler) found in the passages contain-
ing the words Adiidaivam (in Devas) and Adhilokam (in
worlds) ete. is Paramatman, because His peculiar attributes are
mentioned there.
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“In Brhadarapyaka it is said, “who stays
in Barth, who is within and beyond the Earth, whom
the Earth does not know, whose body is the Barth,
who, existing within the Earth, controls it, He is your
immortal Atman.”’

The question is whether Anfaryamin mentioned
in this and similar passages is Jeeva or Paramatman.
Opponent says it is Jeeva because in the still later
portion of the passage, it is said Drashia, Srota, Manta
(‘One who sees, who hears and who thinks). The
function of seeing, hearing etc. is that of Jeeva; and
Paramatman, an All-Knower and Knower always, does
not need or depend upon senses, eyes, efc. for
his knowledge. Also by the passage, “There is no
seer other than this, etc.” which oceurs towards
the close, any other seer is denied. It will not be
a correct interpretation, if, by the word Afa: (which
denotes the person mentioned already) Brahman is here
referred to, for there are, other than Brahman,
many Jeevas who are seers, hearers, ete. If it is
taken that Afa: refers to jeeva, it is correct; for,
there is no seer other than jeevas. Paramatman
is not a ‘seer’, for his knowledge does not depend on
the organ of eyes, etc.

Answer :Beginning  from Prthvi (Earth) to
Jeeva, it is said that the person is within and is
unseen by them and controls them i.e., Universe.
This cannot apply to any Jeeva. Soalso the attribute
of complete Immortality. Besides, in respect of the
words Drashtz ete. at the close, Brahman can be said
to be a seer and hearer, etec., as stated in the passage,
“He sees without eyes and hears without ears.”
So “seer” here means a person who gets the know-
ledge of a thing with its colour. Similarly ¢ hearer’
means a person who gets knowledge of the sound,
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etc. As regards the passage, “There is no other
Seer”, the word Afa: means Paramatman, because
though jecua is a seer, he cannot be said to be a seer
in the same way as Paramatman Who sees without
being seen.

NA OHA SMARTAM ATADDHARMABHILAPAT

SAEEERA CHA 1-2-20:

Antaryami: 18 not Smarta (mattér or Prakrtr) as the attr:
bute, unthinkable with reference to Prakrti, are mentioned,
[Similarly]. 1t cannot bs jeeva either.

UBHAYEPI HI BHEDEN4A ENAM ADHEEYATE 1—2—21

Both the followers of Kanva Sakha and Madhyandna
Sakha describe Antoryam: as being other than jesva

The passage Ya Atmane Tishthan in Madh-
yandinag branch and the passage 9o Vigrane in the
Kanva Branch show that Antaryamwn is something
other than Jeevatman.
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(5) Adrisyatvadhikarana.

In the previous Adhikarana, is proved that
the person who is seeings without being seen is
Para-Brahman, because the ‘quality of seeing is that
of a chetana. What about the passage in Mundakopa-
nishad where the'quality of seeability is not mentioned?
Answer is as follows—

16
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ADRSYATWADIGUNAKO DHARMOKTE 1—2—22.

‘The thing with the attributes of being unseeable eto., is
Paramatman as qualities pecuhier to Him are mentioned .~
In Mundakopanishad occur passages begining with
Atha Para yaya Tadaksharam and the passage Aksarat
Paraia: Para:.

Opponent says that in the first passage
what is referred to is Moolaprakyti and in the second
Jeeva is referred to. For the word Adrsya means that
which is not drsya. When a thing is said to be ‘not a
horse’, it must be at least an animal like a horse
sueh as, & mule ete. In the same way, when a thing
is said to be one (not to be seen), it must be some kind of
matter like Drsya (that can be seen i. e. this material
world.) Therefore it isargued that Akshara having
the attribute of Adrsyatva is the matter, Modlaprakyti.

Also in the later passage Akskarat Parata:
Para: -(which means something beyond Akshara)
the opponent says, only Jecva must be intended,
The word: Parata: is to be treated as an adjective to
AEshara (Prakrti), the meaning therefore being jecva
is beyond Praksti which in its subtle form is beyond
this world Kshara.

Answer—Later on, the Upgamshad says:—
“Who is all Knowing and all Pervading with a will-

power, from Him springs Prakrt; as Names, Forms
and Food i. e. Barth (the world of sentient (Ch:f) and
non-sentient (Ackit) beings and things.)”’

Since what is referred to here is the World-cause
(i. e.Brahman) what is mentioned in the earlier pas-
sage Bhootayoni Akshara (Akshara being the womb of
all things) =~ must be same Brahman. Even what is
referred to in the passage as Aksharat Parata: Para: is
also Brahman. Here, indeed, the word Akshara means
Moola Prakrii- But the word Parat: used afterwards
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the word Aksharat should mean what is beyond above
Akshczra, Prakrti; that is Jeeva.; and so Para: means
what is beyond Jeeva, That is Brahman. :29)

VIS_ESHAN.A BHEDAVYAPADESABHYAMCHA NETARAW 1--2 23

Because of the distinguishing feature and direct, expression
of difference., the thing mentioned here is neither Prakrti nor Jeeva]
In the begining of the text there occurs a passage
KasminBhagavo vighate sarvam Idam vignatam
bhavat; meaning ‘“By knowing which, everything
becomes known.” A knowledge of Prakrti or Jeeva
cannot lead to a knowledge of everything; this disting-
uishing feature of knowing all shows that this has
reference to Brahman only.

The passage Aksharat Parata: Para: has been
interpreted already; it expressly says that Brahman
is beyond Prakrti and Jeeva. (23)

ROOPOPANYASAT CHA 1=2=24:

Because a form peculiar to Brahmsn is mentioned here in con- ,
nection with Akshara. *

Theé further passage in Mapdaka is, “Heaven ishis
‘head; the Sun and the Moon are his eyes; quarters
(like Rast, West, South and North) are his Ears;
Veda is his speech; Air is his Prapa (breath-);
the Universe is his heart; and Earth is his feet. He

is the inner ruler of all beings”. A form'of this kind
can belong only to Paramatman and not to Jeeva O
Prakyti. (24)
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(6) Vaiswanaradhikaranam

[Passages in Mundakopanishad where Brahman is
stated as having all worlds as organs were considered
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in the previous Adhikarana. Now such passages in
the upanishad of Chandogya are to be considered.]

VAISWANARA SADHARANA SABDA VISESHAT 1—2—25.

Vaiswanara 18 Brahman, for the word, (though 1t can connote
Brahman aod some other things also,) here 1s associated with
enumeration of quanfications peculiar to Brahman, and =0]s to be
restriected to mean Brahman only.

In Chandogya it is said that Gawtama and
others went to King Kaskeya and sought knowledge
of the true nature of Vaiswanara.

They said, “You know the true nature of the Vass-
vanara Atman. Pleace, instruct us.” After hearing
from them their ideas in respect of Vawswanara, he
replied as follows—“whoever meditates on this Vaiswa.
nara Atman, though indeed limitless, as limited by
a body with organs, eats the food existing in every-
thing in the world” . The word Pradesamatra means
“Limited as possessing organs” (head to foot) in the
manner noted in the previous scofra.

Opponent says, “The meaning of the word Vass-
wanara cannot be fixed, for it may mean one of these
(1) digestive fire (in the stomach), (2) the third of the
five elements, (3) Agn: Devata, and (4) Brahman; for
inthe srutzs the wordis used in'all these connotations,
Here, it is possible in the context to apply each one
of the above connotations.”

Answer:—The text starts with the query, “which
is our soul, and which is Brahman ?° and later on, in
the passage, “who meditates Atman Vaswanara” re-
peatied a number of times, the word Vaisvanara is used
in the place of and to connote Brahman. Hence it
must be concluded that Vaisvanara here means the
indwelling Brahman. (25)
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SMARYAMANAM ANUMANAM SYADITI 1-2-26.

Tbe description of the form given here in the above manner
brings to our recollection similar description of Brahman’s form
elsewhere and leads to the inference that what is intended
hece is Brahman.

The passages elsewhere are (1) from mupdaka
which has been referred to already, (2) a passage
quoted from a smrt; meaning, “Brahmins say that
heaven is his head etc, ete’,

The same question as to ambiguity of expression
is again raised and answered—

SABDADIBHYONTA:PRTISHTHANAT CHA NETICHET NA TATHA
DRSHTYUPADESAT ASAMBHAVAT PURUSHAMAPL CHAINAM
ADHEEYATE 1—2 - 27.

If it be argued, 'No, because there are & specific word and
other points against, and because it is said to be inside the body,
Not so, because meditation in the manner is taught: also because
of incompatability: and because also he is called Purusha.

In Agni Rahasya of Sukla Yajurveda dealing
with the same Vaisvanara Vidya occurs a passage mean-
ing, “He is this agm Vaisvanara.” Here the
word Agnzis used as equivalent to Vaisvanara. Hence
it is argued that Vaisvamare cannot be Brahman.
Again, in another passage in the very Chandogya,
Vaisvanara in the heart, mind and mouth issup-
posed to be three Vedic Fires (Garhapatya Agni
Dakshipagni and Ahavaneceya Agni). Still further, it
is said that the five Prapa-Ahutis ) performed before
meals) are to! be in Vaisvanara. From the above, Vass-
vanara is identified with Agn: in the stomach; and
still from another passage of Agni Rahasya, “who
meditates on this Vaisvanara Agni as having a Paru-
sha-form and being within the body”. The statement
that Vaisvanara is within the body shows that it is the
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fire in the stomach. (It is to be considered as Puru-
sha Vidha as its heat pervades Purushakara, body).

Hence it is argued that Vassvanara is the Digest-
ive Hire.

Answer:~The fire referred to is not the ordinary
fire or Agnz; but the reference is to Brghiman to beé
meditated upon inside the Agn: as its soul. Because
the Roopa or the form described in the previous
passage cannot apply to any body but Brahwman, the
form being described that (heavenis hishead, efoc, .etc.)
all the three worlds form his body. The word ‘Puru-
sha’ is used in the passage (who is Purusha is Vaisva-
nara) in Agni Rahasya refers to Paramatman as is
seen from the passage, “only Pursha is this whole’
in Purusha Sookta. @7

ATA EVA NA DEVATA BHOOTAM CHA 1-2-~28.

For the same reason, Vaiswapara is neither the Agni deity
nor the third element (because varsvanara 18' described
as having the three worlds as his body and 1s namel Parusha\

SAKSHAT API AVIRODHAM JAIMINT: 1—2-—29.

Jaimiol says that there can be no confliet 1f the word Agni 1s
understood 1n a direet way [1.e in an etymological sense).

In the previous Sootra (27), Buadarayana has ex._
plained that the word Agns: denotes Paramatmanin ah
indirect way, by understanding by the word Agn:i the
soul in Agns. Jawmin. is of opinion that, “if Vaisvanara
is taken etymologically-thus Visvesham—Naranam
Neta “one who leads all men”-then in this sense it
denotes Paramatman, so also the word Agm:is to be
taken as combination of two words Agram and Nayat:
(that which leads upwards); this quality obtains only
in Paramatmanr. Hence no objection.

Further question 1s raised as to why should a

limitless person be spoken with limitation. The
answer is,
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ABHIVYAKTERITI ASMARATBYA: 1—2-30-

“*It is stated as limited because it is then easy to meditate upon.

Opponent asks— Paramatman is unlimited and
immeasurable. How is he then said to be Pradesamat-
ram limited by heaven, Sun. Water, Earth, etc.?

Answer.—only for the purpose of easy meditation.

Why Paramatman should be endowed even soO
with organs is given by the sootra—

ANUSMRTE : BADARI: 1-2-31

¢ It is for the purpose of meditation” savs Badari. /This is one
form 1n which meditation on Brahman may be madex
‘Why should the meditator’s organs (heart, mind,
chest, etc.) be described as Agnis and the place in
which Agn: is placed (Veds),etc? The Sootra gives the .
answer—

SAMPATTERITIJAIMINI: TATA HIDARSAYATI1-2-33

Jaimini says ‘It is for the purpose of making Pranshuti as
Agnihotra; truthi says this.

Every meditator of Vaisvanara should think the
Pranahuti performed by him every day as Agnihotra
(Vedic saerifice). (Note—Grenerally a Brahmin before
he commences his meals puts into his mouth a
small quantity of food with ghee five times uttering
some mantras. Here the meditator is asked toimagine
this offerings of food as Agnihotra.)

In Agnihotra secrifice. Agni and a platform to
place it on, etec. ,are necessary ingredients. Hence to
approximate the Pranahuti to this sacrifice, the Upga-
saba is instruct- ed to imagine the organs of his
body as such ingredients). The above injunction is
clear from the passage meaning, “Thus the learned
performs the Agnihotra.”
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AMANANTICHA ENAM ASMTIN 1.2.33

The Vaisvanara Paramatman is ssid to be withun the body of
the meditator.

As Paramatman is to be worshipped by making
Prana Agnihotra, Heis to be meditated upon as being
in the body. For that purpose, the meditator’s organs-
head, eyes, heart, and Feet, etc., should be medi,
tated upon as the organs of the Paramatman i. e. hea-

ven ete. (338)
The Second Pada Ends.
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THIRD PADA.
(7) Dyubhvadyadhikaranamn

In the third Pada as in the previous Padas
some Vedanta Texts are discussed as to whether
they refer to Paramatman or any other thing.

The texts taken here are thought by the opponent
as being more explicit in favour of his view than
the texts examined on the 2nd Pazda. It is shown that
even the text containing characteristics of Jeeva
or matter refer only to Paramatman.

DYUBHVADYAYATANAM SWASABDAT 1—3—1

The support of heaven and Earth etc is the [aramatman® be-
cause words which apply to him only arc used

The text for consideration is in mundaka, “In
whom heaven, earth and the world between are
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interwoven as well as the mind with all the senses;
know only this Atman. Leave off thinking of all
other words except those relating to Atman. He is
the bridge (Sefu) to immortality”

Question —Whether this supporter of Heawven,
Earth, ete,. is jeeva or Paramatman. 1t is jeeva,
because he is said to be the (possesser) (supporter)
of manas (mind) and the senses, also later on, as
connected with blood vessels; and again he is
described as being born.

Answer:—No ! He is described as the uncondi-
tioned A#mar and also as the bridge to Immartality.
These axe attributes applicable to  Brahman
only. For it is said, referring to Brahman,
“Surrounded by blood vessels, heart hangs like a lotus
slightly opened; therin there is subtle AZzsa. The All-
pervading Paramatman is seated there and, without
being born, he is born as many”. As for the connection
with blood-vessels and being born as many, these quali-
ties are seen in Vedic passages as applicable to Para-
matman also. Here the word Atman means one who
pervades all, controlling them. He is called the bridge
because he leads to immortality. He is born and
lives in the heart without losing his glory for the
purpose of being meditated upou by the world.

MUKTOPASRPYA VYAPADESAT CHA 1-3-2

Also because it is said that he is to be ] reached by the freed or
relesed jeevas.

It is said in the mundaka, “then having shaken
off all his merits and sins (good and evil), the
meditater, freed from matter, attains a close likeness
to him”.
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‘The enlightened person (Vidwan) free from all
names and forms attains the Devine Purusha greater
than the great,” thus, he is said to be the ultimate
attainment; hence this refers to Paramatman and
not & jeeva, who according to the Srutz is the
attainer, different from the attained object.

NA ANUMANAM ATACHABDAT PRANABHRT CHA 1-—3-3

‘What is denoted here is not Prakrti berause words applicable
to it are not found here; (similarly) Jeevafman too.

Anumana means what is inferred by logic or
inference; that is Prakrii. The reference here is not
to be taken to Praksti (for want of words relating to
it); so also in the case of jeeva

BHEDAVYAPADESAT 1—3—4.

Because the distinction between jeeva and Paramatmoan is noted.

“Deluded by Mayz which is under the control of
Paramatman the jeeva becom es subject to pain. When
he=jeeva realises the controller ( Paramatman) as dist-
inct object from himself through loving meditation, he
gets freed from pains, and attains His greatness and
glory” The above passage shows clearly thatthis
Atman is distinct from Jeeva.

PRAKARANAT CHA. 1-3-5

Because of the contex talso. It beginewith the passage,, “Then
the Higher knowledge. 1 e, meditation, by which the Akshara (Para
Brakman)is reached.

. In the fifth Admkarana of the second Puda
Akshara mentioned in the Mundakopamshad in the
begining is proved to be Paramatman. Since the passage
under consideration-here occurs inthe same contexs
and is a continuation of it, the ZAtwman referred to
here should also refer to the same Paramatman.
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STHITI - ADANABYAM CHA. 1-3-6.

And because of the two, shining and Eating.

The passage to consider here means, ‘“ Of them,
one eats, enjoying the taste of the fruit (Pippala);
the other without eating shines with great and all-
round brightness.”

The Paramatman is said to exist (in the body)
shining brightly all-round but without eating the
fruits of Karman; and the Jeeva being subject to
Karman eats such fruit. Therefore, Parmatman is
said to be other and different from Jeeva. Thus the
person mentioned before as the abode of Heaven, and
Earth etc., and as the Bridge to immortality is not
any Jeeva.

The object of this Adhikarana is to remove the
doubt raised hy the opponent to the effect that
though the Mnpudakopanishad has been demonstrated
to refer to Paramatman in the subsection II (Adika-
rana 5), still (the opponent argues that) as the continu-
ity (of the discussion of the subject) is broken by a
reference to Nadee Sambandha and having many
births this passage under consideration cannot but
refer to Jeeva.

The interposition of Vaiswanaradhikarana between
Adrsyatwadhikarana and this Adhikarapa, in spite of
these two Adhikaranas being started about one and the
same’ Upanishad or Vidya, is due to the fact that in
the Vawsvanara Vidyat he whole world is described as
the body of Paramatman just as it is described in the
Mundaka which was the subject of discussion there
(1—2—>5); that is why Vaiswanaradhikarana got
its place next to that Adkikarana.
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(2) Bhoomadhikaranam

In Chandogya it is said, “when enjoying which
he does not see or hear anything else, nor meditate
upon anything else, that is Bhooma, the big.”” Whe-
ther the thing denoted here by the word Bhoomz as
being the highest bliss, is Jeeva or Paramatman ?
The opponent says it is Jeeva for this reason—Narada,
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troubled with Samsara and having heard that
when one realises Atman he crosses grief, requested
Sanatkumara to teach him Brahman. Sanatkumara
replied that Naman is Brahman. Being dissatis-
fied, Narada asked if there was anything higher;
Sanatbumara replied, ¢«“Speech is high and it is
Brahman.,” This did not satisfy Nazrada who put
him further questions; step by step he asked up to
the point when Sanatknmara said, “Prapa is Brah-
man”. At this stage further questions cease.

The opponent now argues: Here Prapa is Jeeva,
There can be no doubt (because Prapa is said to be
the father, mother, etc.) Since no further guestion
i§ asked, it is to be understood there is mnothing
above Prana (or Jeeva); what follows must be taken
to refer to that Prana only. So Brahman is a Jeeva
That ds the point raised.)

Answer—True, questions are put step by step;
the answers stop with Prapa. However, though
Narada did not put a further question, Sanaiku-
marg told him, of his own accord, that Satya
is higher than Prapa. Thus, He who sees, hears or
meditates on Prana (Jeeva) becomes Ativadin, i.e.,
prides himself as meditator of a great thing. But
he alone becomes A#jvadin who becomes Ativadin by
Satya, i. e., by contemplating on Satya. Thus Satyo-
pasaka is meant here as higher than Pranopasaka.
So Satya is to be understood as higher than Prana
and the highest of all. Therefore this Satya is to be
stated later on as Bhooma sukha (Great Biss). Hence
Bhooman is Paramatman.

BHOOMA SAMPRASADAT ADHYUPADESAT, 1-3-7.

Bhoomsa (the big thing) is Paramatman, because he is stated
to be above {greater than) Jeeva.
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[Bhooma (Bigness) here means a big thing, this
word being derived from Bahu.

The word ‘Samprasada’ in the Soofra denotes
Jeeva as in the passage of the Upanishad, “Esha
Samprasada: Asmat Sareerat Samithaya Param Jyo-
tiy: upasampadya (See Daharadhikarana)-

DARMOPAPATTE: CHA. .~3~8:

“‘Because the attributes mentioned are appropriate only in the
cage of Paramatman.”

The attributes referred to are denoted thus:
(1). This is naturally immortal; (2). He depends on
His own glory; He does not depend upon anything
else; (3) He is the soul of everything above and below;
(4) All this is from the Atman (8
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(3) Akshara - Adhikaranam.

AKSHARAM AMBARANTA DHRTE: 1—3—90,

“Akshara is Paramatman, because of 1ts being supporter of a
thing beyond Antariksha (ether).”

In reply to a question by Gargee Yaghiyavalkya
says, “Oh Garg:! Brahmins say that this Aiskhara
is without measurement (not big, not small, not
short) ete.

The question is whether the thing called Akshara
is Moola Prakrt: or Jeeva or Paramatman. The op-
ponent says that it is either Prakrt: or Jeeva, and not
Paramatman. For, it is said, “What is the thing in
which ether is woven as warp and woof ? >. From this
it follows that Akshara is a thing of which ether
(Akasa) is the warp and woof. This must be Prakrts,
as Akasa springs from that. Secondly the opponent
says that this may refer even to Jeeva because Akshara
which means ‘not changing’ may not apply to Prakriz
but certainly applies to Jeeva who is changeless; and he
is also supporter of matter (Achetana) like Akasa etc.

Answer : 1t is to be noticed that 4kasa is deseribed
here as the Supporter of all things past, present and
future. That Akasa must be Moola Prakrtr, which is
eternal. Anything that supports Akazsa=Moola Prakit:
must be other than that. Hence we conclude that
Akshara is not Maola Prakrts. Nor is it the Jeeva.
For, it is said, <« Oh, Gargi! by the command of this
Akshara, the Sun and the Moon etc. are supported”

The person who by his Sankalpa supports Chetana
and Achetanaz (sentient and non-sentient beings) must
be Paramatman.
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SA CEHA PRASASANAT. 1-3~10.

And that Ambaranta dhrti: (the support of what is beyond
Ambara=Ether), depends on the command (of Akshars)

The passages state—‘“By the ;command ‘of this
Akshara (are supported) the sun, Moon,” efoc.,

Here Prasasana means Prakrshia Sasana—* Com-
mand that cannot be disobeyed.” This quality of
supporting by one’s own command all the above like
Sun and Moon, can apply only to Brahman. So it is
not Jeeva but Brakman.

AANYA - BHAVA - VYAVRTTE: CHA.1-3-~11.

“B of the repudiat: of Akst as being other than
Brahman *

In the passage, “Seer without being seen” etc.,
Akshara is described as seer without being seen. Such
Akshara cannot be either Jeeva or matter. The
Pradhana (matter) cannot be a seer, and Jecva cannot
escape being seen by Brahman.

(2) dafowd savegma a: 1 9-3-93.
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(4) EckshatiKarmadhikarapam.

EERKSHATIKARMA VYAPADESAT SA: 1-3-12

That which is. the subject of the act of being seen is He Para
motman because His qualities are mantioned.

[Note—Sa: is used in this Soofra; but it is not
found in the others. However this word is always
understood to be included in all adhikaranas here,
Sa: in all cases means Paramatman. The object of
special mention of Sa: in this Adhikarana may be
to denote that the person seer and the person contem-
pleted on are the same. So the meaning of the sootra
is—such a person both seen and contemplated on
Paramatman.) )

In the Prasnopanishad in answer to the question
of Satyakama Rshi Pigpalada says, “He who medita-
tes on Parama Purusha by means of Prapava (Avmn)in
three matras (as distinguished from one or two matras
mentioned earlier) is led up to Brahmaloka by Sama-
mantras; there he sees Purusha (as being higher than
the high Jeeva residing in the celestial city.
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The doubt is raised as to whether the person indi-
cated as the_object of maditation and of seeing is
Hiranya Garbha i, e. the fourfaced Brahman or Para-

mapurusha.

The opponent says—He is Herapyagarbha, for in
the earlier passage 1t is said that one who meditates
on Pramava in one matra attains (advantages in) the
loka of the mortad, ne. this E arth;
one who meditates on Prarava in two Mairas
attains Antariksha-Loka, the world of Ether; and the
one with three Matras attains Brahma-Loka. This
Brahma-Loka, being in juxta-position with Earth and
KEther, must be a Loke similar. i. e., a world beyond
and near Amntariksha- and world of some Jeeva like
others; and the person who is seen there must be a Jeeva.
If it is asked how the words, “Jeevaghanat Parat
Param” will apply to Huranya Garbha, the opponent
refers in answer to the fact that the four-faced
Brahma is higher than the embodied Jeeva whom he
creates and who are higher than the material things.

Answer! The person said to be the object of being
seen in that world is, later on, said to possess qualities
such as, being (Santz) free from all defects or sins,
(Amrta) deathless, (Ajara) not growing old, (Abhaya)
with no fear, and (Para) a high. All these qualities
pertdin to Paramatman. Hence the Loka which is
the abode of that Purusha mustbe the Paramapada,
Highest Heaven. Besides, this Heaven is described
here to be enjoyed by Kaws i. e., Nityasoorss (the
eternally free wise Jeevas). 12)
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Daharadhikaranam. (5)

DAHARA UTTAREBHYA 1-3-13,

Dahara 1s Brahman as the qualities mentioned in the later
passages pertain 1n it.

In Chandogya Dahara Vidya it is said—<Tn a
small house in the form of lotus situated in this city
of Brahman (body) there is a small (subtle) Akasa.
What is within it is to be sought and meditated upon,

The question is whether the Akzsa is ordinary
Atmosphere (Ether) or Jeeva or Paramatman.

The opponent says that Akzsa means ordinarily
Ether; this is its well-known meaning. Again what
is directed to be meditated upon is not this Akasa, but
the thing within it (d%zsz). For this reason also,
AFkasa here means the ordinary Akzsa.

Answer: The Dahara Akasa is Paramatmann.
The pasages following prove this, To a question as
to what the thing can be within the small Akasa
to be sought and meditated upon, the answer given
is that the 4Za@sa is really not a small one, but one as
big as atmospheric ether, meaning there by that the
AFasa here is something different from the ordinary
Akasa. Tt is also stated that this Dahara Zkasa
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supports the Heaven, the Harth, the Sun, and the
Moon, ete. Again, the Srufi raises the question as to
whether the Akazse within the body should not be
affected with debility when the body is weak in
old age, and answers it by saying that the Dahara
Akasa is not a dependant of the body and so it is not
affected. Hence it is called, “Ftat Satyam Brahma
Puram’’ =*“Brahinan, this changeless abode of all.”
(Note the word Brahma Puram wmust be taken as two
words Brahma and Puram, the later being an
adjective of Braltinan. This meaning is different from
the word “Brahmapura” inthe previous passage which
was taken to mean the body as it is the abode of
Brahman.) 80, it is to be concluded that as Dahara
is referred to as big as atmospheric Tther, as the
supporter of All things, and as a thing not subject to
sufferings or changes, it is Paramatman.

Then what is to be sought within Dahare Akasa
is described as, “within this are grandly gathered all
virtuous qualities#’ Next, there is a summing up in
these words, “Esha Atma Apahatapapma..... Satya-
sankalpa:.”” This is Atman which is free from all
defects and sins, not aging, deathless, not afflicted
with grief, nor with hunger, nor with thirst, possessed
of objects of enjoyment which are eternal, and
possessed also of urobstructable will or Desire.” This
passage gives us a description of Dahara Akasa and
its qualities. The Sru#z goeson to say that he who
meditates on Dahara Akasa with all its natural
qualities above- mentioned becomes free to travel
over all the worlds as he pleases. Thus we conclude
that Dahara Akasa is not ordinary Ether.

The opponent further argues that since Jeeva is
mentioned in this Dahara Vidya as having the above
mentioned qualities Apahatapapmatwa, i. e. freedom
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from all defects and sins etc., Dahara Akasa should be
Jeeva.

Answer: True, in Prajapat: Vidya these qualities
are mentioned in connection with Jecva; but these
qualities are manifest in him only by the Grace of
God when he leaves the body; and they do not come
into light when he is still living in the body and he is
(in the body) subject to suffering etc., waking, dream-
ing or sleeping.

In the passage under consideration Dahara Akasa
is said to possess, even when 1n the body, all the
qualities above-mentioned as well, and at the same
time, as qualities like the support of the World and
the control of sentient and non-senticnt things. All
these qualities cannot be thought of 1n connection
with Jeeva.

GATISABDABHYAM TATHA HI DRSHTAM LINGAM CHA 1—3—14

“Dahara Akasa 1s Brahman'’ Because of “‘approching’ and the
use of the word ‘ Brahma Loka" as Such is found else where. Each
of these 1tself 15 the distinguishing characteristics.

There is the passage, “Just as persons anawaie
of the ground in which a treasure lies, pass over and
do not know the treasure, all Jeevas move towards
Dahara Akasa everyday, yet do not see it. The object
towards which the Ga#, or movement takes place is
necessarily different from that which moves. ‘Brahma-
Loka” here means Paramatman.

Such description of movement towards Bralman
is found in Chandogya Sadvidya etc:  “People during
their sleep approach Saf, but do not know it; and
they come away from it without knowing”, Also
the word Bramha Loka is used to ‘denote Brahmarn-
?hus in Brahadarapyaka. “Oh ruler ! this great
Atman mentioned before is “Brahmaloka ”,
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Besides, it is not necessary to refer to the passages;
the matter is clear from the very words used here.
When the passage now in question says that Dahara
Akasa is approached by all persons, it must neces-
sarily refer to Brahman. The word Brahmaloka is a
compound word meaning a loka being Brahman (Karma
dhazraya—Compound) [Loka here means what is enjoy-
ed], and not loka of Brahman. This may be compared
with the word Brahmapuram used earlier, ¢ Etat
satyam Brahmapuram®, which means the body, city
that is Brahman itself ; contrast this with the word
Brahmapuram, “yadidam asmin Brahmapurz® in the
beginning of the passage, which means body, city of
Brahman according to the T'atpurusha Compound].(14)

DHRTE : CHA MAHIMNA : ASYA ASMIN
UPALABDHE : 1-3-15

Because the greatness of the Paramaiman i. e the support (ef all
things) is mentioned as existent in Dakara Akasa.

The power of supporting the world is the special
greatness or glory of Para Brahman as established by
other Upanishads, ¢ He is the Rulerof all, the Lord of
all beings, Protector of beings. He is the protective
bund (Setw) to prevent the worlds coming into
collision (i. e.) He protects every substance and its
quality in the place where they should be kept. Simi-
larly here also is heard, “ He is the bund and the
supporter and protector of the worlds preventing
them from confounding contact with each other,”

PRASIDDHE : CHA 1-3-16.

Because the word Akasa is well known (in Veda to mean Para-
matman).

22
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For example: ‘Yadesha Akasa Anandd ne syat?
«If the Akzsa Ananda does not exist, how can any-
body live in this world and in others?’ Akasa here
means Paramatman. Again, ¢From Akasa all these
Beings!’. Thus the word Akase is common both to
Brahman and Ether; and therefore it need mnot be
taken to mean Ether necessarily. On the other hand
the word is to be taken here to mean Paramatman as
many of his peculiar qualities are mentioned here,

ITARA PARAMARSAT SA ITI CHET NA
ASAMBHAV AT 1-3-17.

1f it is contended that as jeeva is mentioned here (by the word
Samprasada) only jeeva is to be meant, No, for 1t 1s not appropriate here,

Opponent insists that because the word Sam-
prasada is used in the psssage,‘““After getting out from
this body, this Samprasada who,— jeeva alone must
be taken to be meant. Answer : But the other qualities
mentioned as pertaining to Dahara Akasa can not be
appropriately ascribed to jeevatman.

UTTARAT CHET AVIRBHOOTA SWAROOPA :
TU 1-3-18.

It may be asked that from the latter passage it is seen these
the answer is, the reference is only to

qualities are ascribed 1o jeeva.
person who has attained the original status.
Opponent says that in the later chapter, Praja-
pati ascribes all these qualities such as freedom from
blemishes and sins etc. to jeewa. Hence he contends
that jeeva may be Dahara Akasa. Answer: From the
context in the later chapter, it is clear that such
qualities as ascribed only to a person whose natural
qualities are at first hidden when he undergoes the

Samsara- stages of waking, dreaming and sleeping
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caused by his merits and sins, and who by attaining
Him by means of meditation gains his natural or
original status. But here Dahara Akase is described
as possessing these qualities ever shining (not hidden
for any time).

Why then is the refernce to a jeeva? Answers is—

ANYARTHA : CHA PRAMARSA: 1-3-19.

Because the reference is for a different purpose.

“The jeeva after rising from this body attains God
and ressumes his own status”. From this it is clear
that the passage is intended toshow the greatness and
the power of Dahara Akasa; that jeeva is able toobtain
these qualities hidden from him so far, only by
approching Him. This power is another greatness
like jagat—vidharana—the support of the world. (19)

ALPASRUTE: ITI CHET TAT UKTAM. 1-3-20.

How then is Paramatman described as small (Dahara) ? This has
been answered already.

Opponent : jeeva may be described as small as he
is small like the point of anawl. How can Paramatman

be described as small while he is wvibhu—greatest of
all?

Answer: It has been already discussed in the 1st
adhikarana of the 2nd pada (in the 7Tth sootra beginning
with «“Arbhaka.” It is so said only for facilitating the
process of meditation, (20)

ANUKRTE: TASYA CHA 1-3-21.

Also because jeewa resumes his qualities after attaining the
status of likeness with Him.

Tt is said, <“When the meditator realises Parama-
purusha effulgent in golden colour, the Creator and
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the Cause of the world, he attains the status of utmost
likeness with God after shaking off his karma and
freed from touch of matter”. (21)

API SMARYATE: 1-3-22

The same is conveyed 1n the Smrti.

In the Geetz it is said, ¢ Those who have aitained
the status of likeness with me after getting the know-
ledge, are not born {into this world) during creation,
nor do they undergo transformation at Pralaya or the
Floods. (22)
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6. Pramitadhikaranam.

Daharavidya where Brahman is stated as limited
was discussed. Now kathopanishad- passage stating
Brahman as measured is discussed.

SABDAT EVA PRAMITA : 1-3-23

The person stated as limited is Brahman, because there is autho-
rity itself for it.

In Kathspanishad it is said, ¢“There exists, in the
middle of the body, Purusha of the size of a thumb.
He is the Ruler of all Past and Future. -He is not
disgusted with this body’. There are two further
passages in which also the Brahman is described
Angushthamatra (of the size of a thumb.) (1) ¢“The
Purusha of the size of a thumb shines like fire without
smoke”, (2) ¢“In the hearts of people exists Purusha
of the size of a thumb as an indwelling soul.”

The question is whether the person of the size.of
a thumb is Jeeva or Paramatman because in the
Swetaswatara - U panishad, jeeva is described as of the
size of a thumb and that shining like sun he wanders
(in Samsgra) by his own Karma.

Answer: True, the word Angushtha-matra is
common to both Jeeva and Paramatman. But in
Swetaswatara, Angushthamatre is stated as being sub-
jected by his own Karma, and so it is clear it is jeeva.
But here the Angusthamatra is'stated to be the Ruler of
the past and present. Just as the word Angushthamatras
according to word Swakarma etc. means jeeva in
Swetaswatara, here the word has to mean Paramatman
because the word is wused along with < Ruler of
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the past and present . Hence the person indicated is
Paramatman. (23)

How can limitless Brahman be measured by a
thumb ?

HRDI APEKSHAYA TU MANUSHY A-ADH]I-
KARATWAT : 1-3-24

(Because of His existence) in the heart, and in consideration of the
(human) heart’s size ; because meditation is to be performed by men.

Only for the purpose of meditation the Para-
Brahman is (said to be) in the heart ; and the heart
of upasaka (meditator) is small as a thumb; on aceount
of this, the limiting of the Para Brahman to the size
of a thumb is made here. The heart of a man is taken
here for limitation as only men are fit for performing
meditation and as Szstrais intended only for them.(24)

[Then follow three adhikaranas to discuss “who are
eligible to perform the meditation”. This is an
interruption. There are two more later Sootras in

connection with this Adhikarana [40 and 41.] where
this_Pramitadhikarapa is to end.

(s) Taarfrmcorg

AR TV AT 1981

qgfurﬁraari E@mﬂﬂmfﬁ'm; aqaga  ardlamafa
smREEARERs e fre (7 Zartam s e o
W, ARESTR 5wl gszer  gmogaesh Taiai



Fgradie: 177

fmeRasy gaomER , AeamEEEEt ffRean fmi-
ggETaNET  Auzatratmeadaam R aaas—
depand ReaiaEafeS dat ammertaEg | | TaraR—
SRR AT LA Frrad Gl
i R RaAIEwtoma & AAEEAEu; A A ag-
qes:, qANGBATRIRAEgRAas agIeTy FEE AR
a@at fmefmafafs: ; 9 & foafRawsr gl ssaas
agad @Al | W ameiEERREET | (gt —
qgeafi=tra: wgsrea: STRadATAt 'Etara“ramcziﬁﬁrv/f%a I
ag] qa=saarEad, saR=_aRsaft gwafy; quaf smasd-
qEAEATFRITAGE RAagag Aammeddwa | gafafasgmEr-
feur FEEAd: , aEaiE R s e,
SAETEARY  RrEaRaie e A,
FrEUAT 77 1 R4 1, '

fR: TN FMEEI RIS ) %

safi=ammay | fmgas @ cF@ gr@Asang
Ht%rﬂraﬁcrq%féﬂa: qasaFzf Ja-{a=, afeaat aafagdat
graEgFdE g | 21

F=Z g A|@: TAAE, TAAT-
qEAFIFE ) 3 =% - 9N

* 'zl a9 | Ay A e B, ass g HEE fde:
geery | femaed B A amEadaRBTmEda: aF

e |, %f&ﬁravfmmﬁmﬁrar#ﬁwwyﬁeaﬁ a
23



178 Jrradig

enfhfy a—{am; o TER——waAfERT Tea TR
i) QIR A YR SR AR A g
FraERE WA arsrAnfERE eI saaffR
IfRwea gsgm 7 wRAFIN | a9 B FagwmifRwsdaq k-
qea fefR dkagasn sgan; «ft g w@fRwszEq
qieiifzarfaa 2y, dwmfd e 3 sissa=EEaE
Yrmfafiasan oA e goeRRa aks
samafy: gedf  FAISEEAT ¢ ﬁawsgmmmm:’gﬁ-
wfearfad: | gfiaad- | 33 &Y arwid aarad s,
@r “fg wffy g @ afiegwg . ZREr | afRE—
Hfar g aArfy wAOr T guE guE | (GRmeae oAE)
yg dens AR, fam 0T AMT FANH 99599 |
(%\aira“aw‘q Ty FAEal GEwE a@: gAnfREr | 9 |l

oA T 9 frega@Ems 9 - 3 - kel

ga: g IREFEsAEAER mar agrEd 6
gafy, sqa afesfafeat aagsReasi a=rRaaa
Yow fee fede; genfaf Sfessenasam, (aersd
R, (Fearfimen g% vaf ’ senf3gmstvaisadfian=ia-
FqmwrafmrarsRfRT wman, afmaRegnebgfasi -
v, aTreRAREka AREdT 8w ; ¥ gfanda
Reaeraa=rdiy, el aotasfeafeam wata | a¥ai aeni-
Faasft IgfeagoE 1 < 1

gemafaggfig a9y aﬁ*{awwaﬁ%&, srsgrgaqfiona-
wAY TeTAY AXY 7 FADY weArFagEMES w9 Agea Feaa-

q AE—



Azreadg ¢ 179

AAFATAETATTAE G0 FII,
AT 9 - 3 - 20

HAIHEAGEAEAEMN FSAA{ GAFAAASIATE q HE-
fira: | enfxedisf & avage: qa@ead s e €9 ;
Agia gl e arﬁcﬁ%ﬁ{mnﬁa g frdems-
A7 s FEAR wAARTEY ?Eﬁq wag——aqd IR,
‘ogrrfn fgafpae fedr adl | ([@EteeERdr  dwEo
qaTqEAFeTad | | fa = ghet wrafawer g1 (TR, (A
saot BRI qF a1 ¥ Sgiw afof a5/ =, @i,
(ageagfogif ameaifn o | 2 arfa ara aar
wrar R §fR | [TaRe I fe—— A T ERoA-
fRRY e A asi’rﬂrw%r%mma{l qrAgEdlSfl taeaETeEra-
aﬁémawqraahﬁ{aé TqEawaad Mo qalgiEiRiE srasg-
fewtfy | o ZaEal safRafEs 3 $Eafle 1 00

zfa Taarfasmtos 1w

o U rener & Fed weflgrs@ 95 srreunerpE
ofer oy, welgreowrsriss (Ysram) Csaams
FEFES BT TAPETLT 2 D6 S Guib TGOV T G 60T B
‘SERE @D 1IF GG H & LTS HSD Y FETID D _worLT
orer B &lFrah erip, yaipaledr GsaiemSeouis U mau
SFErrib apsed revnriged. EpeT Y E S e o6 il
GESrensl up ST,

7. GCx:ausrIHsysmrid

LrdwSsng <9 BIEH6% DT & r6lerer ps o Lreale
@b o @UaBWeH I LD ST QGT 11 QpIT O ST 85 D



180 Gaugrps Huip 1-3-25

S P L 1. 2 BT E QBT by, ¢ CHeimssense
O ribwel Geowuded oy FEn rapesori_r, @edIvuwr  eroar
AFErfEs LGS ma.

Coaemssens@ g Ga&rrp Godn Querg Lire
umepth (@Qbs srifrssron@rsFCe aps® D % e s
B evgridésiiu e GE8 puy) TUSI DI S8 HE
Crribwid Griredt p ol §5 e gewey wleflss oG ujenr
rr@ auib, Ggaemg wpsrBeirsw (alssBanr anef
FrEren  WsSUSSTwwES S  UFSs uelrsrsh &
Coasrert b FgwuGs orerpuy) 2 1 6 apselucr
2 ar reTUSHE LI Torenr e dNurenEILred, Wik g,
YrEgeargd aorm Causursasefs _gariserss
FFrimlinsmGure Carar fleyaud gamar uirsr $ e dor
AGESGD UTSUBSETSES YRESWTL bsoma (a5
arsug@e gNdlsasiu’. Goaen Qe mG &I
D UTEEDE & @opl seb@urg 6% gyl Ga s
sr& W@ wigrd gpul.Cs werp ySsrs s
aflapuwib  QETHD AEESET Ly 9IS ST FC Ledr L g
Qeuywwrsn & pbs0 ser gy L% pb g1 Fn By 61k 5 o51)
ywsur@ew wassSrersl e QU wiSelllu s
Cow gawprnm CorsBeaduwrenswire YOI F @5 S
e _urevar gengs Ceun Qaiamr®aier @ dwuirib.

2 urewar Querus 2L gueTeredT  geaGarm
srepn elGaisih, al@uwrseh, ouwired, &feuw, se6s
WIT &7 Dy 9 BRUSVT SLby 9 B BT QBLD GTGIT Ly LA LI T @l 5
G080 @pselled Qurhuliuc oap ewrssHE%TE
Q&rent® wer e s LS G g g DRl FEHLILIL
Casorgus srd@ H8p (Basis =% & @wrer Q@D I &
Fe® Qupliuend Ffress; a9Qured=srmmsafien
Spps@rreow;  gQurwb=o LirefEsluGn e
DDA Yy Sl YTTGE BT S B e e 8 sen s,
GO = 6] GW H I LOT Gy @ LT GoT LD HEOIUWIT 6507 Lb == G SuiLb,



Gaugrps Hun 1-3-25 181

ELoVIN .,oa/@d&smemgo,ssﬁuaor;gmamvrrg&:eu@réﬁs/ranm;
Y ISsiagd =104 wHPFRUL.) o T PAIT D).

ol B BT B BOT O 51-2_DBIT GV HERg W WS al EEGD
Ursremasai@ew (g5 5Sm reornmer L1 7 ibLn G600 B &
QereoaupQuUrg Ha@d ARy SSUILGD 2 sHh
B3 s BT 2 O shals@ulmsafiBe) BT eI
s%r Bpdliuems Gurgen Caslw Csewmsslars
Quirgraris® oL apselwer 2 er&aierisHE LT
o 65T Lo B 0 5. [BTLOERLIGIUIT & [0l DT @l 63616 s
B agrsen o I Wemn G FEauid QUL e g5 ayih,
wHSrassaleub Yrsoursmseigud  @aalsCGuw
2 psuRr @FIULQOTOTRr. DG S TG i
G eary SSL Srwrea UpNu alapugens BTl
QUGS D@D, IS SUTHDTGT & Epin9ss55 sp
@/@w  ebssTE D gsparsBa {Gsaewssaflar
216 gpsSuapomy whdss, GSsosu Gz
wFEG BSsoEU sinroa sro OeusGa Qwer g
Baorpepuyd lParsusssys Cside  apsaler
Tk s o aneply @b GUrgib BT Se o ety &
Qaiwr GOweTr v BLEEGF CQFreoauGed g p o
Qrerésrerugur@m) e e agpseiu alapLnmsal@aun
GJapNnEs — Srsutugpererasured  Csasns
SEFEE 2L apSelier o FHERIT pr. 2 LW
apseuer e orQadaruamsgs Gsran® awBsrSro
Qeweugb Qmafiaflliugib gapHop enFursBuryg
TEERT D F@b? YENFUITE® 2 L gub FHmailsend B
UgrGe YeIfHehd@ 2 LT S0F WHaky 5 9 G
ST IAPT® TG PSTD. WO ST TISSWDTa 51—

sguiund urgyruwiser: aviouar s—1-3-25

‘Bl g 9=l smix Cuarar Csargsens
@b e-ureverpar®. (JYowy) $&=1roGwrureer



182 Casrps Hulbm 1-3-26

wrer g, o_ufl 99 =Cwayererrig@h 2_wr®. ewib
uwmg’:ar,,_@wfrmau_m'sb GTeor LN LI & [ TUI60T If o

Coaimss@ré@n Urbwd, YIS S LITWRrD
oreir papedmls upau Bsapmnislor wajalsib, Crib
wFens DL EID, Y BUBPGEEH  QIDEDIDDUD o (B
DTESWLT® YFDETTAQPETQLRTE. APET  pRIrn S5
Qavpur.. grrer S p8s gfa, (bwH) BodDuirens
wrQe @oaienssorridmsGw@urs g Neys@s o p
Gady., YSursbsb, gFomsalsn, g0 S s
T I APSIAUSHE S FSTUBSOT YU E@EEH GO 2o QT e
wr i, g S@OTRr @SS SEETE LrbwsHar Gum
eowwtb gy ML Iy (FUILI ST @uLb Curwmes@e Bu
e W H. L WFEVHABG U @D 2 LBlapg g
AP SOT GO QT SWIEEHET DB T EIECT, T BT &) &G
Qapsie GQEroeuuy. 2 L6 aps T BT @
QUITESWTE® D LITOVRT Ho0F W IRBG &5 6 DEIMLDL
apert®@ @AIUT Ly B)5E STV T S0E B D b LIT 5T T
wesor AT Q& Teremd. (LFErnuessr i ereor g &b Quuisyr
WL gre, o ewswided egliealsw Csaamssens@
o1& wpsaduar GodPQuery Qererens @rrely.
@b, Go Aaflser gsQsreareys ujadwsumD
Y UBLIT g BB Seor i 6T LU 5 &, E SO Brib) (25)

BoasF5@55@ 20 udsnF6Ere ahb He @emnn
s%BrL yraiusms) QUASHSETI L. geaupemp aflewsas
g pErs Guwed WS rEser—

AM@rra: sfwswi GH Crs p HCHuIFHUFCa:
STFHrH—1-3-26.
(Coar@sers@ oL apgellweor @enTusii’ e re)
Swraled @em miewr . TOeT eofled, Gevdm. LiwalHen D

QE TN EE &I 63T LI & T 6D,

2 1 apgaluapeny Gerrbsied Br srews e
e @Grmsafie wresr@slr wellgi GewuydGrim s
@ CoHaems FET & L QILr T T el BiFE el gub 63 1



Caugrps Hunb 1-3-27 183

LB He ewreflgrerd Qeuwwri L rsrevswr@m
Y5 Y@epLrord sLsBsm s wewrQusie, g%
@8y, Geweruf apseliw Paf Her e & Sibm &4
Geows Qarean® ue &f raslbrQurr sreogse ao@s .
HEQETeTe g L rTen Bsaio srenr 16U pH perGs.(26)

FO1g HF CFE-p, 91%5: UyuaurF Uiy SuIsepr 5
wrpriwre. 1-3-27

Caig+155 3P D&d @e pier QT sfier, @,
g S Feflar@p Ipis@miug Fm@ovnm@serres
Wi’ Frev.

3C8r Ggawws uew 2L oser TOIHSQETETR
@Cr evwuwb vw HL BEEESEG BB STOTD QU
@rwrepsur@e SrwrmepLrord 1@ sLE3Sps
@ pldelruregaub Cassdness @op CrmE .
JAUTS@FH@E L6 (PISOTRTUDDL  B)e0F B ST
2 LWEHT LD YaBslrEQereaw® et Sl
srCe 19wy _gyfay Grawenuyd Gu DT S®T
G priugpe aper auh o fas@l IS auh o L dser
Beolowrenswre o Burgs Casss auerer @ESrrE
sUgRSeT QuUIrgher DpoTaIr@h. gbs (Gsraph
QAT T TS &ETE gbs FUSaph @i Feodm Quefe,
Caizs@ne 9ol Ganstssrb. YOSWUTD G55
rr8 FUSRsEsdE 9B SUIDTeT 2 L) D LU QEDH
Qureserrar  eredr soflev- §)&@ 0 plo&», o Qeorsfic-
Cassgaverer @@ rr@ slighsaflaisr@p @S rrS
Coamsser 9 psB@r pori. o srais-@bSrrs e
prser gaQarg wsallalmsmn GCsasssdhrs
&HEBer per. o BEEr@saews Gurar@urs wp
Curi @pFrlsams auwmdpam. eaaadr Qurar@ur s
wpapyLuastr Gas Flsgers werFo oalgasm
Y BRI eped @ er G s GhaMm 2 arardT §)5 S



184 Caigrps Hun 1-3-27

ELAIGHT T L g ST & pliQuerern B&wSsm o F
s Qsaismgeow @b swmasy. 6FUEmeT. Gy
wred @bSr ererp Qereworergs @Brea@ Ljihandr s
Qerearser . CeusIFOr WIRCHSSEHT T H
Qursra Werlrsers@l 9ar apzsorBer ennls s
wre ous@h Quuiser bsbs0 196T8Ten i @b
g e g QUresr oy @EFrrE FUSESEr & L s,
wr@, wayapwsr eaerwp Gurearmp CQerpser e
WILeL. Waes @5 LbaaRidsr & Q& revas s eir of
QurgalQGe eredevr wrilg H@D GUIT HAITr, ereer
weflg p@d QuUrgarar, @EQUTrear 2. (helSegsd
®Pum Qured uew @BEFriseErs@r  Quirseirer
YETTHengds GOIUSTD BBSTFUSD.  QeHSLITED
‘Csr’ wapapwurd slugbtiser CQurle @bHrrS U
susepb BsGworer Cass@ed @uEss St
RIT Ly g WPEFTraud oG Surer e w DGy 6T gy
e murenswr e Lirair@msl Gwwrer aew sssGer Qous
FUgmserre Qe rows UGB peor. yenswred yGm
&b @Qbsrr@ser @amuugre Cagarswbd gy isdr
QB g s paFe @& oHplodm,

Beoarmy Qussdevarer @iErrE Q& rpslrd
Qaren G Ber@ibd B)bS 5 TG ETr e0(hany &5LILIGROT T
HOT GTQTLIsm T BB 2y &y M@ Lwehe, Gass
Befler gy, ewb@EWefler pGw. year@earmapib,
‘Cags@ellcorGp mrogpuBsdr LIreasass@L LS
wireQpienciT Blasl S SreiT; Yeuetr 4 ereir gy Gom s
Brer, Yileow ewary Fsrear’ ereorucr Gun T penal,
Vb BB Ub, ¢ YQURT ereveTreudIGT Sl Quiwidasder
wio sefld Qewesruyn, seoflumansdriybd G ss
QFrpslors Qesrean@L Slmigsrear’ ‘Bsaams aps
ereor Urrenllaess@y Quusn riyib 2 @enauuyhb G &Fwied
safleor Ualls gemwleouyp Qaugd O &r H s afl
sofieor G aer Qewigren’ erariicor GuUren pemairib,



Baigrps Sum 1-3-28 185

gFaud eedap i, al¢ardgri Qurermp spsl
Qauris sreog @ w @b Gss 1w fal)sfr & Qeroa
sroybd garsBer wsSrbd apsoreora peopd G Fuis
sreg Qerdagryid Casbd ®Blgwwre@wr orerer,
B & P& aflem wefl &y -

B g F Hswsan 1-3-28

aper Olererer srresHeSowuyn oy fa e
ol @ &@ib. Liremngyasess@y uGuridmluasgr Goss
Bayerer Qaredas Qereaw® sor Qurmgealsr &%
ey BIEOT S g dausiajmon  BmE %8 arQerer
Bre), asflapL efFarSsrrEsar wsSrrEsdbrs Qe
ss15 Cagh pfewayd Caush BlEuwrimsss e m
WG, er@orsfed, 9rwar sores @re) Freowr@u
wolgGslrerun s PHcsurGm seiiurrivus 8o,
CwEGreslbrs QeEFuigaenr eflésGasr@h . ¢ @
efl¢amf s rmarw e e &S0’ ererucr Gurer p Cars
UTSWEIS T & Heoo1® WEST W DSSRFQLESGS &I 5B
seorrss Koo Aefs®%r  evwmary $sQaer@Ower oy
apiga) Qe gssomasu Cag sUisnsdrs Qerar B
g5z Naflsaficr o @paib, pasrwlow s Cag ursn
HO%T S HAeOIT  Geurseller ¢5&, wbS Ugalsdny
Qup aurser QFulmerer Lo eofli &I LbRS6T TeedT LD
B&rSs YFDHE QAT YupHD&GE  STEGSrsertT
wWpEs euellapr. eflFeaurifsrr@aer Quirsrp arFase
lFaurdsrrGsdr Bl S EBaEr. Yeifsenhd Haps
wrs gaaugGer Cw CassSHor UTSLIaT Yb5 WhS
@ &% ewaird erpSes erevedmid LT pw Bl wEE S
wr gy Uig BT peor . (GULn. apRT GBS I DES
Carg ursmsdr o _o@Hs@&s QsMuynry gyeurser
el apd qsrTw@e sewr® Jrersd  QFuige
upn Yeursder wEGrrEHsEdnF QFuliuarrad GFre
Q@& weewrdy, eUiFHeT SrEEET LS BTE Biwreord

24



186 Gaprhs Hum 1-3-29

QFLIISTORT ).  EFUTD STl STenT S ser sre
whsdhre Qeuis aarewn ga@as UrsmsEdr war
sor GQElBgrFseromer. aalabr. oflFarlsrres
arrer QuuiFsesd @a@ardg @GAI9LL wells ey %
nEBESwrs o pUBSSILLL IR WD, BEST TS
vugdser Burle eoelapLrd USBS@LD LS55
ugal QU pwaur&E® BrE@sreowrs apure. Ouwr
ser. garser Qaafl@n Cars UrsBsEsD 9 ser)
gmswure Gagh BSLQwErus CQuUI®E D Gu b,

Grigyib, Yo mHE@ APET EUGTET &5 g8l B1%E56ned
o UrswEa8e el Ss5@ur s Qo smsreauwsGer
ufgywagerrer Q&r peer alg aifiserrear Gols meseph
g Pbs AOLCUrm LrrE@psUreruorid pss B er
G LrrE@asen ek, QFuia g ereirit s GasrsE ser
Bansss alapunrensure (19 rwefldr @) rrdsreon
safiGo wp b Feowmpd Gorusro Qaisw @i
sridgyd wasrlrerwugs@Gm ereverd o fuBaicr®
wrenswre) erawdeor Cagn #lSuwre Quer el
Qereoay@ i—

SUIDT B BIID FuSaurds & gpaif F0sar 9
NCrrH: HsTFrprd avinHBGs i, 1-3-29,

P55 19w 5 eaor@d e HaRy. QUIGHT m @D T HeLT
urrbugHaud aper  ev@HaERe 196l (s e Bl HE Ll
LTer STLESELD aBuBGebBw @l sred Gassi Blsw
QT U S &S G pudeds. g mmer@w &FEuh evb
wFuyaperBay.

trs@Sulelmss  wEakyows @ & m @b
SreogHaud WIFRRESLIUGD  QewmEEalear B
CFLIBISET (PST GO(FapH U6 (BEE QG g% Haflcr I
MBURSEFES Q@UUIraruureasurGeo o @m0 0ap
B8, o8 ovmarigudayd LsTrdT 6@ e aper
oo Bl 5Cs gaeurGmp wmaply. O FUG o i



Gaigprps Sup 1-3-29 187

Bagmsfriyd apeTeFaks-1Gel s s erenr pen pL
upBu Qeafl@l @l 9 rneysE g[@ﬁa’s@@rf apesr
oo 1 IBwBur evgrary. @6 rer g anBer g 8
wer@Quwetie, Qe s Geicr b e E udsller gyib.
‘arebenrid IFLTE QUMD EVFARY. &I HET, D 60T T
@b B OGESGL LUsd Grajsdr o HUBSmEET el
@Auss@rrFstr aper SureQe Bl & smer. o sih
S Fe S, LB EaNmiiyh oW PRI &S S FLD” ereT
b, “wraQe@masr 95wl apsaTapse BlopldsH
opeir, gaehik wratemuer Cagmsdruyn g g
ySmaer’ erergaper Qeigmser. ov 8 @ G b
“QenE ST B S SeT Beawm@h Ber@d apblura w6
QS EWTOT & BFEE (Bamssafisr @plser gdaenaBu
srewrd B s@Beor pa Qurew@Bas wjsTribLikge @b
APRT WSS P FeT Frewrd BLS@EL” eredr pair .

Baaveraured, (Baghd BlSwQuwerared oy auer
aflmE@h eoGars eoepiab assrosHaud g fur
1wl BmsBpescrus CasréGseisr Qsrearsns
WST Di. <9 &5 Lb“mﬂ'mn'vsﬁfﬁwr Qsreremns.) Qaigb ]sw
Quocor L1 G -55@,5,5/1'@@—@0@@0@ Qaug F a0 sQuir e
Quirsg yFSau Ut g@mpriser erbapenmudGm ers
arg e fsfssiuligmbsgarlar, e pop Qued
orib B8 S gbape @B BeT@D o FFifldal
LEB PR sSTLUC S, LITD (R EID ST 60T MDD,
BT & BT T ST EISGT , 9 & DG LIGeST Seir @a b pleor
®_ 60T GHLDEDILIL{LD 9 156 & @510 g1 D sorderQuired  erey
Qurmaperer gorer Caggos QPOATONBES e r
ape pUILIG B 88T S5 Qeuafl9@Bmsr. (@bs B8
Qaigid gailr Cavw srevsepsHady. aarle @os
ITHEepEE e Lo apseluer e orQasrgy O sirebr
sred Qaugid Bl SLnridBrusp&s senudeod).

Y HUIT GO weflgrémy CurGwm Gsear apsar
QepirS@itb Lrribin efl Geowuded gy G I apesor QL& L Fled
& o W eT Lye & QuIGHr .




188 VEDANTA DEEPA 1-3-25
7. Devata—Adhikaranam.

TADUPARI API BADARAYANA: SAMBHAV AT
1-3-25.

‘Upasana may be performed by Beings even above men,’ So says
Badarayana—*‘because meditation 1s quite possible for them also’

It is said that the Sasira about meditation applies
to men. Then arises the question whether the Davas®
are fit or not fit for performing meditation. The
opponent says, ¢ No; it is not possible for Dzvas.”
Indeed, he admits that 1t was already proved that by
Sasira even the settled things (Siddha Vastu) can be
established and that hence it was demonstrated in the
first Adhikarapa, that Brakman (a settled thing) can be
established by Vedas; also in the same manner, even
in the case of Dzvas, Vedas can furnish authority.
In fact, the Karma Kanda mentions Devas and various
sacrifices are prescribed to propitiate them.

However, queries the opponent, < What is the
authority for ascribing to them bodies, organs, etc.?”
and adds, ¢“There is none, for, even Meemamsakas say,
“Vigraho Haviradanam Yugapat Karmasannidhi:
Preeti: Phalapradznam cha Devatanam na Vidyate.”
‘Devatas have (1) no body, (2) no action such as of
receiving the offerings; (3) and they cannot be present
at all places at the same time when offerings are given
(because this is not possible if there isa physical
body), (4¢) nor are they pleased with such offerings and
(5) do not grant the boons.”

Further, the opponent continues, Vedas are of
three kinds : (1) Vidki, (2) Mantra, (8) Arthavada.
Vidhi means Direction to do a thing, and injunction
not to do a certain thing. Mantra means the words
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to be uttered when the prescribed rule is being
performed. And Arthavada means words of praise
in connection with the rites and ceremonies. True,
in the Mantras and Arthavadas, it may look as if the
Degvas possess bodies and forms; but it is not so;
because the words really are not intended for the sake
of saying they have forms and bodies, but used only
as a matter of praise etc. Maniras only remind us
of the Dieties mentioned in the injunctions. Hence, the
Devas cannot have bodies and are not qualified for
Upasana. U pasana can be done only with a mind,
pure. And purity is attained by seven kinds of
exercise : Viveka, Vimoka, Abhyasa, Kriya, Kalyapa,
Anavasade and Anuddharsha. (It is explained in
Sree Bhashya Laghw Siddanta.) Those are possible only
to a person with a body. Since Dzvas have no body,
they cannot be qualified to perform U pasanas.

Answer: By the Vedic passages relating to the
formation of names and forms, Dgvas are mentioned
as being given such forms and bodies, such as, Brahmaz,
Rudra, and Indra. The very words of Nama
Roopa Vyakarapa import the existence of bodies to
which names and forms are given, It is admitted that
in Mantras and Arthavadas bodies are mentioned.
Then there is no reason to say that they do not mean
what they (Vedas) say. It may be that Maniras are
meant to state clearly the things connected with the
worship, and Arthavadas are meant to sing their
praise. But in either case, unless the Names and
Bodies specifically mentioned are accepted as
existent, the object of Mantra and Arthavada can

not be achieved. So Dazvas possess the necessary
qualifications.
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What are these qualifications? (1) Desire for the
fruits, (2) the knowledge how to perform, (3) the
capacity to perform. All these are present in Devas
also, In the matter of Brahmopasana the Dzvas have
the necessary knowledge, because, as a result of their
previous Karman, their knowledge acquired in previ-
ous birth continue with them even in the birth as
Devas. They undergo and have to undergo three
kinds of sufferings, (1) Adhi-Atmika. (2) Adhi-Bautika,
(3) Adhi-Daivika. (The suffering arising out of the body
or mind is Adi-Atmika; that out of things around us
is Adi-Bautika and that arising out of neither, but
out of natural causes, such as lightning, cyclone etc.
is Adi-Daivika). They possess also the knowledge of
the virtues and qualities of Brahman; and they have
also the longing for Moksha (25)

VIRODDHA: KARMANI ITI CHET NA ANEKA-
PRATIPATTE: DARSANAT 1-3-26.

If 1t 18 contended that 1n this view an 1mpossibility will arise in
the matter of sacrifices, the answer 18, No, because 1t 18 known that some
persons do take many bodies at the same time.

Question : If bodies are ascribed to Dzvas, it comes
to this: that they have to attend to receive the
offerings at the sacrifices performed at the same time
in many places. As this is an impossibility, simulta-
neous sacrifices at different places are impossible.
And so the conclusion reached is, the opponent says,
Degvas have no bodies.

Answer : Assumption of many bodies at the same
time by the same person is not impossible. As in the
case of Rshis like Saubhari, Devas may be credited to
have this power,
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SABDE ITI CHET NA ATA: PRABHAV AT
PRATYKSHANUMANABHY AM-1-3-27.

‘“ If the contention is that this view leads to difficulty about
Vedas, No ; for, from Veda, comes creation. So it is declared by Vedas
and Smrtis.’”

The question is this: it may be that the difficulty
in respect of the action (being present at different
places at the same time)is answered; but another
difficulty is that if we accept the view of Devas’
having bodies, then in the absence of Dezvas before
their acquiring bodies and after having left them, the
words of Vedas relating to them will become meaning-
less. When Vedas, for instance, say that ‘“‘Indra:
Vajram Udayachchat’ (Indra took up thunderbolt), this
can be said only when Indra is born and not before.
Before and after the life of Indra etc. the words like
“«Indra’ etc. in the Vedas which are of eternal standing
become meaningless. Vedas are Anadi or timeless,
But the above contention will lead to the position
that Vedas came into existence only after Indra etc.
came into being.

Answer: There are a number of Indras etec. If
one goes, another is created by Brahmaz in accordance
with the vedic description. So Indra-hood is perma-
nent as in the case of men and animals referred to in
the Vedas. What is really referred to here is, not this
man or that animal, but the general class of men and
animals. No particular man like Devadatia etc., is
mentioned. Like a potter manufacturiug a pot in
accordance with the figures and sizes of pots already
in existence, Bramha creates Indra etc. in accordance
with the status etc. described by the words of the
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Vedas. This is clear from the passage, “Bramhqg
created forms, good and bad, by following the words
of the Vadas.” Again it is said, ‘“‘He uttered the
word “Bhoo” and created the Earth.”

Smytis also say the same thing ¢ Brahma created
from the words of Vedas Names and Forms, and pre-
scribed the various actions of Beings, and of Devas (27)

ATA EVA CHA NITYATWAM 1-3-28,
¢ For the same reason, the finality (of Veda 1s established).”

Question is raised again: “ Whatever may be
said of Devas, the Vedas speak of Rshis; and the
Rshis are said to have given expression to the sayings
in Vedas. If Vedas like Arthavadas have to be accep-
ted as authoritative, it follows that Vedas are not
Timeless (Nitya . For example, the sruits say (Mantra
Krto Vrneete) <“He invokes the persons who made the
Mantras”, (Visvamitrasya Sooktam Bhavati), <“These
are the holy words of Viswamitra).

Answer: The same answer holds good. Vasishtha-
hood and viswamitrahood are permanent and there
are many of them created by Brahma after consulting
Vedas. He endows souls, who have acquired merit by
performing good Karman with Vasishthahood etc.,
having all the powers etec. appertaining to that post.
Hence, in each Kalpa, Bramhz makes them do the
same Veda-Prachara as their predecessors in office did
in the previous Kalpa. They are not the authors of
the Mantras. They only give expression to the Vedas
already in existence. Hence the passages relating to
them also are eternal.
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The only difference between ordinary people and
the Rshis is that these learn portions of Vadas by
study and meditation, while the Rshis, because of
their superior merit, perceive them by themselves.
So they are called Mantrakrts and so on.

Then the question is raised—while in the case
of Meemamsakas who do not accept Creation or Des-
truction of the worlds, the Vedas may be said to be
Nitya (Timeless), in the case of Vedantins who
accept Creation and Pralaya (Flood), the same is not
possible, because, at the Floods, all the manifestations
of Moola Prakyti are destroyed and even Brahma the
creator of Vasishtha etc. is destroyed—Vedas also are
destroyed; and at the next creation a new Veda is to
be created. This is answered by the following Sootra:

SAMANANAMAROOPATWAT COHA AVRTTAW
API AVIRODHO DARSANAT SMRTE: CHA 1-3-29.

“ Even at the recreation of the Worlds, there is no difficulty,
because the Names and Forms of things (including Vedas) are really
similar to those before. This is proved by Srutis and Smriis”

Even at the beginning of each Creation, God re-
members the Forms, Names etc. of the things as they
were before, and creates them as well as the Vedas in
the same Form etc. as they were, and gives them to
Brahma. This is clear by authorities, from Srutis
and Smytis. The following Srutis say so: ¢ The
creator created Sun and Moon in order to bring about
Day and Night and this for the welfare of the world,
and created the Worlds, Heaven, Earth etc. > < The
Creator creates Brahmz first and gives him the
Vedas.

26
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Now from the Smytis: Vishnu-Purapa says :
Just as in every season of the year, the products of
the season arise in a cycle, in all Yugas, Kalpas, ete,
the same things are created as in the previous ones.
“ What is meant by saying that the Vedas exist ever
without perishing is that the Vedas now recited and
studied are like those studied and recited before,
and God remembers and teaches the Vadas as they were.
Vedas are eternal as God Himself and describes Him,
His forms, the mode of worship and the fruit derived
from such worship.

Thus, the Eternity of Vedas is not affected by
accepting the view of possession of bodies by Dazvas.
Hence, no objection to their qualification to do
Upasana. (29)
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8. Madhvadhikaranam.

By the previous Sootras, it has been established
that Davatas possess bodies and are entitled and quali-
fied for Upmsanz. Next; the opponent now points out
that in respect of some U pasanas, the Devatas are not
so qualified. This is considered in this Adhikarana :

MADHWADISHU ASAMBHAVAT ANADHIKA-
RAM JAIMINI: 1-3-39.

‘¢ Jaimini says that in respect of Madhu Vidya and the like, they
(the Devas) are not qualified because 1% 18 not compatible *

JYOTISHI BHAVAT CHA 1-3-31

Since the contemplation (by Devas) 18 1n respect of Brahman.

The query is this: The contemplation here
(in Madhu Vidyaz) is in respect of Devatas, etc., and
not of Brahman; and the dieties can contemplate on
Brahman only as stated below: <Devas contemplate
on that Effulgence which brightens other Lights and
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gives them the power to light up.” It is to be noticed
that the reason why Devas only are mentioned here
while Dzvas and men are equally qualified for such
contemplations, is to show the distinction that Deavas
are qualified only for Brahmopasana. Hence, the
opponent says that Madhu Vidya being a Devatantara
Vidya (meditation upon deities other than Brahman)
is not one to be performed by these deities.

The answer is in the next Sootra :

BHAVAM TU BADARAYANA: ASTI HI 1-3-32.

‘ Badarayana says that it is to be performed by them (Devas) as
what is required for it exists in them **

In Chandogya in the passage beginning -with
“Asaw Vai Aditys Devamadhu,” which means,

« Sooryamandala, the abode of Sun, is enjoyable by
Devas ashoney. The essences of Rch, Yajus, Sama,
Atharvae Vedas and Itihasa-Purana are collected as
honey on all the sides of Sooryamapndala, East, South,
West, North and above. The five Ganas,i. e. Vasu,
Rudra Aditya, Marut and Sadhya live by enjoying
these honies respectively. Whoever performs the
U pasana of the Sun as such honey so enjoyed becomes
each of the Ganas (one by one) and thus enjoys the
honey.”

The passage relating to the above contains this
also:--““ Vasus enjoy the first of the honies, i.e., of the
Rgveda. Whoever  contemplates as above, he
becomes one of the Vasus and gets satisfaction by
seeing that honey through the eye of Agni.” From
this, the opponent argues that the result of contempla-
tion is'said to be that the contemplator becomes a
Vasu. Hence, it follows that the Dazwatzs who are
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already Vasus need not perform wupasana, since a
person cannot contemplate on himself. So Vasus
are not qualified to perform the Madhu-upasana;
same argument in the cases of other Deavatas like Rudra
Aditya etc.

Answer: The words Vasu, Rudra, Aditya do not
mean merely the Devatas mentioned, but the Brahman
the indweller in them. The contemplation of indwell-
ing Brahman is not improper. As regards the fruit
or gain to be secured, since the Dzvatas also are
desirous of Moksha, the final release, the U pasana may
be performed by them also. As regards the doubt as
to how it is possible for them to desire to become Vasu,
eto., it is quite easy to conceive that they may desire
for the same place for some time longer or in the next
Kalpa. That the Madhu Vidyz is Brahmopasana and
that the Moksha is the desired end are clear from the
passages : “Whoever practises Brahmopasana, has no
Rising or Setting (no birth or death). To him it is
always bright as day (i.e.) He is omnisent.” (32)
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9. Apasoodradhikaranam.

SUK ASYA TADANADARA SRAVANAT
TADADRAVANAT SOOCHY ATE HI. 1-3-33.

‘“ Because of tho overhearing of the casual speech of (swans) and
his hurrying up (to Raikwa Rshi) sorrow of Janasruti is disclosed (So
the word Soodra means ¢ sorrowful ’) ™’

Having disposed off the question, as to whether
the Devatas are qualified for this Upasana, the next
question is raised by the opponent, as to whether this
Upasana is open to all Human Beings including
Soodras. “True, in the Poorva Mimzmsa, it has been
already laid down that Soodras are not qualified to
perform the Vedic rites. Here the topic is discussed
in connection not with Vedic rites, but with Bhakii or
Upasana. The reason for their exclusion from Vedic
rites is this. Vedic rites require Agni (Sacrificial Fire)
and Vidya of Vedas. Agni is available for the three
Varpas only, according to Vedas; and Veda-Adhyayana
is also confined to them. Hence, the Soodras are not
entitled to perform Yagiias as they have to be perfor-
med with sacrificial Fire and the chanting of Vedas.
But here in the case of Bhakti the argument is—4s
U pasana involves nothing more than mental contem-
plations, such Upzsana is open to them also. As the
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Soodras also desire Eternal Happiness and have the
ability to do Upasana why not Upasana be open to
them ?”’

The opponent goes on: It is said, < how can they
perform something laid down in Vedas when they can-
not study Vadas.’—The answer is thoy can get all the
informations from Itihzsas and Purzpas which are
certainly open to them to hear and read. For, it is
laid down: ‘¢ All the four Varpas may be taught
Itihasas and Purapas keeping a Brahmin in front.”
Even in the Purapas it is found that Vidura (not
quite a Brahmin) and others like him practised
Brahmopasana. KEven in the Upanishad Samvarga
Vidyz there is one instance where a Soodra was taught
Brahma Vidyaz: ¢ Oh Soodral you have brought me all
these things; with these ingredients you will make
me instruct you.”

Answer : The Sootra refers here to the narrative of
the Swan and Janasruti which is as follows —
« Janasrull was a generous man, gave with free hand
and fed all who went to his place. One night a swarm
of swans flew over his head and omne of them
comparing him with Raikwa spoke disrespectfully of
Janasruti, He overheard this and at once hurried to
find out the residence of Raikwa Rshi, approached
him with presents, and requested him to iastruct him
(in Brahma Vidya). Having begun to instruct him
Raikwa addressed the distressed Janasruli as stated
above, The word ‘Soodra’ there used in addressing
him means nothing more than that he was distressed,
i.e., in grief for want of knowledge of Brakman ; so it
does not mean that he belonged to the fourth Varpa.
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So the Vadic passage is no authority for the view
that Soodra is entitled to Vedic Bhakti Yoga. Though
Bahkti is a sort of mental contemplation, yet a Soodra,
because of his want of qualifications to study Veadas
or for Vedic knowledge, cannot perform the Bhakti
according to Vedic injunctions, as in the case of Vedic
sacrifices. The injunctions for Vedic Bhakti Yoga
apply only to persons who are qualified for studying
Vedas. Itihasas and Puranpas are only Vedangas and
are intended to explain clearly the Vedas to the Vedic
students qualified for Vedic study. Only in the Vedas
are found the injunctions and not in the Vedangas.
Why then, it may be asked, the Soodras are permitted
to hear Itihasapurapas at all. They are so allowed
only to make themselves purified by that knowledge.

As to illustrations about Vidura and others,
there were peculiar circumstances in those cases.
Vidura, because of his previous virtuous actions,
continued to retain and remembered the Brahma Vidya
he had already acquired in the previous births. There
is no place or question of his studying Vedas in this
birth as Soodra and of his beginning the Bhaktiyoga
only with the help of Purasnic knowledge.

KHATRIYATVA GATE: CHA 1-3-34.
“Because also Janasruwti was known a Kshatriya (not a Soodra.)

In the narrative, in summaning Janasruti, anxious
to learn (Brahma Vidyz) the word Soodra is used mnot
to denote his caste. For, by th word Bahuday: etc.,he is
said to be a free and generous giver. He is also said
to have distributed cooked food, and senta Kshatr to

27
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seek Raikwa (Kshatr is a servant under Kshatriya).
He is also said to have gifted a number of villages.
All these prove clearly that he was a king, i.e,, a
Kshatriya. Hence the word Soodra docs not mean
caste Soodra, but ‘“‘sorrowful®’.

UTTARATRA CHAITRARATHENA LINGAT.
1-3-35.
““Also because of the reference to Ohavtraratha in the latter portion

of this Vedya, Chattraratha beoing deternumed as Kshairiya, by some
peculiar features.”’

From the later portion of this Vidya, two persons
are referred to; it is clearly seen there that one of them
was & Brahmin and the other a Kshatiiya. Hence one
of the persons referred to in the earlier passages also
must be a Brahmin and the other a Kshatriya. The
later passages referred to are: ‘“ When Kapeya, son of
Saunaka, and Abhipratarin (Kakshasena’s son) were
being served (with food) came a Brahmacharin begging
food.”

Of these, Kzpeya was a Purshita Brahmin who
was the perceptor of Chitraraltha Rajan as may be
gleaned from the text (elsewhere) ““Etzna Vas Chaitra.
ratham Kq peya: Ayz Jayan’—<“Kapzya made Chaitra-
ratha perform sacrifices.”’

This Chaitraratha was a king as seen from, “T'gs-
mat Chaitrarathe Nama Eka. Kshatrapati: Ajayata.”
“Therefore Chitraratha becaine Kshairapati.”” From
this it follows that there was some close connection
between Kapeya and Chaitraratha (descendent of ths
Kshatriya family of Chitraratha).  Therefore the
person named Adbipratarin who took food with
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Kapeya as stated in this Vidyz should be a Chaitra-
ratha, a Kshatriya. That the connection was between
a Brahmin and Kshairiya in the later passage is thus
clear. Hence, (in the present case also) the Janagruti
must be a, Kshatriya, the other being a Brahmin.”

SAMSKARA PARAMARSAT TADABHAV A-
ABHILZPAT CHA. 1-33-36.

““pecause a Samskarae (Upanayana) is ordained at the time of
Brahma-Vidya instruction and this Samskara is prohibited for a Soodra.

At the time of beginning of the Brahma-instruct-
ton, the instructor says, “Upa Twz Neshys’-1 will
invest you with Upanayana.”  Again there is
the passage (from Manu Smrti) ¢‘Soodra does not incur
sin for want of Upanayana and he is not fit for it
either.”

TADABHZVANIRDH?IZ%Z;TE CHA PRAVRTTE :

¢ 41s0 because of the Pravritt (the beginning of instruction) after
ascertaining his not being a Soodra).

The passage relied on is from Chandogya and is
as follows: * Na Etat Abrahmano Vivaktum Arhati
Samidham Sowmya dhara.”

The reference is to the narrative of Jzbala and
Gautama of Haridrumat family. When Satyaka ma
(Jabala) approached Gautama for Brahma Vidya, he
asked him what was his Gotra. He replied he did not
know but he knew only that he was the son of Jabzlz
(his mother). Gautama concluded and told Jabala that
he must be a Brahmin because such a truthful speech
cannot be expected from a person mnot Brahmin,
Then he commanded him to bring sacred twigs
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Thus it is to be inferred that a Soodre is not entitled
for Brahma-Vidya.

“SRAVANA-ADHY AYANA-ARTHA-
PRATISHEDHAT. 1-3-38.

‘“Bacause Soodra is prohibited by Sruizs from hearing Vedas or
investigating their meaning and getting the fruits through them.”

The passage referred to is: “Tasmal Soodra-
Sameepz Na Adhyetavyam”—<Hence do mot recite
Vedas m the proximity of Soodras.”

SMRTE : CHA 1-3-39.

“Because of the Smrii also.”

Even the Smyiis ordain punishment for Soodras
hearing the recitation of Vedas, etc., ¢If a Soodra
hears Vedas (reads or recites) the ears of the hearer
should be filled with hot lead and sealing wax. If he
recited Vedas, his tongue must be cut. If he tries to
repeat the recitations to keep it steadily in heart, his
body must be cut.”” So Soodra is not entitled or
qualified for Brahmopasana.

So it should be concluded that Janasruti could

not be a Soodra, but he was a Kshatriya according to
the references.
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Pramita Adhikarara—Continued
The previous three Adhikarpas are merely inter-
ludes. Now, we continue in the next two Sooiras, the
old investigation—(of Angustha Matra,one confined
to the size of a thumb) which was begun in the
Sootra 1-3-23.

KAMPANAT 1-3-40

‘“‘Because of trembling mentioned.”’

In the middle of the Upanishad relating to Angu.
shta Matra, it is said, “The world sprung from Prana
(Paramatman) trembles with fear of Prana as of the
terrible Vajrayudha uplifted. Again, “On account of
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fear from Him, Vayu, Sun, Indra, Agni, etc., perform
their duties. “From these it is clear that what is stated
' to be of the size of a Thumb must be Paramatman.

JYOTIR DARSANAT. 1-3-41.
“Because mentioning some of offulgence.’”

Next to the passage above quoted occurs the
following : “In His presence, the sun shines not, the
Sun’s light is from Him” etc. Since Argushia-Matra
Purusha has such a Brightness so as even to outshine
the Sun, He must be Paramatman, not Jeeva.
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Arthantaratwa-Adhikararam. 10.

AKAS: ARTHANTARATWADI VYAPADESAT.
1-3-42.

«Akasa is Paramatman because of the difference ete. mentioned.,’
In Chandsgya occurs the passage, “Akaso Ha Vai
Nama Roopayo: Niravahita — Tat Brahma; Tat
Amgtam; Sa Atmza.”” The question is whether Akasa
here is Mukia Jeeva (Released Jeeva) or Brahman.
Qpponent says it is Mukia Jeeva, because in the
passage previous to the above, the Jeeva is mentioned
as the principal, <¢“After shaking off this body I shall
enter the uncreated Brahma Loka.” Therefore, it is
argued, in the above passage, Akasa must mean only
Jeeva. From the very words of the passage quoted
above, it is clear that a Mukta Atman is referred to
as Akasa, because, he has been bearing Names and
Forms and he is free of them. This bearing Names and
Forms and giving them up are attributes of Jeeva only.
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Answer: The word “Nirvahitz” means not
bearing”, but one who directs, i.e., Akasa is stated
here not as a bearer but as Dircctor of Names and
Forms and as not affccied by thom. Hence Akasa is
Paramatman. Jeevatman cannot become a Director,
because even in his rcleased stage, he has no function
in the matter of Creation. <¢The words Brahma,
Amgte and Atma are appropriate only when appli-
ed to Paramatman.

The next question raised isthat Jeeva is not
other than Brahman, because the Vedas say: ‘“Tat
Twam Asi.” “Neha Nana Asti “Thou art that,’” <“There
is no many.”

This is answered by the Sootras following :

SUSHUPTI-UTKRANTYO: BHEDEN A. 1-3-43.

Because in the state of sleep and in going away (from the body)
distinctiveness 18 mentioned.

(Note: The word wpadesat in the previous
passage is to bs understood asused here.) There are two
Sootras one of which relates to deep sleep and the
other to death, The first says that Jeeva is embraced
by Pragsia dtman in deep sleep, and the other states
that Jeeve is taken by Pragra when he dies. It follows
from the above that there are two Atmans, oneis
embraced, while other embracer etc. One is agfia=
an ignorant person, while other Pragfia, all-knowing
person. Hence Jeeva and Puramatman cannot be one.

PATYADISABDEBHY A: 1-3-44.

“From the word Pati, etc. also,

Paramatman 1s di.tinct from
Jeeva

«Saravasyadhipati:, Saravasya Vasee, Saravasya
Eesgna'—”’  All these passages describe him as the
Lord of all the Controller of all, and the Ruler of All
Hence, Jeeva is distinct from Brahman.
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The unity spoken of T'at Twam Asi is to be under-
stood as indicating the cause and effect and not identi-
ty. This point is described in a passage, « Sarvam
Khalu Idam Brahma” in the first Adhikarana of the
2nd Pada. Regarding the passage, ‘“Nezha Nanasti
etc.: as all these ( Chetana and Achetana ) become
adjuncts to him, and have no independant existance,
it may be properly said, <there is no “Many”.
Thus Akzsa is Brahman and not even the released soil.

Thus ends Third Pada.
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The fourth Pzda takes up for examination pas-

sages which suggest references supporting other philo-
sophies like Sankhya.

Anumanika Adhikarara. 1.

ANUMANIKAM API EKESHAM ITI CHET
NA SAREERA ROOPAKA VINYASTA GRHEETE:
DARSAYATI CHA 1-4-1.

Anumanika ( Voola Prakrti) 18 understood as World-Cause according
to the persons of a certain Branch of Veda, Katha Sakha. No'! the word

“Avyakta’ means body compared to a Ratha. Thisis clear from the later
passage.

In the Kathavallee occurs this passage:— ‘‘Mete-
rial objects are superior to senses; Superior to mete-
rial objects is the mind; Superior to it is the Mahan
Atman (i.e., Jeevatman), Superior to the Mahan Atman
is Avyakia (meaning body); Superior still is Purusha
(Paramztman). There is nothing higher than this.

This is the ultimate end, and that is the thing to be
attained.”

The Opponent says: All the technical terms emp-
loyed by Sankhyas in their doctrine (Such as Indriya,
Manas, Buddhi, Mahan, Avyakta, Purusha) are found
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here. So the word Adwyakia must mean the same
thing as in Sankhya philosophy, i.e., Moola-Prakyti.
Since Sankhyas do not accept the existence of Eeswara,
the word Purusha must be taken to mean Jeeva only.
If it is queried what about Mahan Atman used in the
previous passage, he answers by saying that the word
Mahan does not refer to soul but only to Mahat
Tatva of Sankhyas, the first manifestation of Moola-
Prakyti. The word Aiman is used in this connection
because, Mahat, the second stage of Matter pervades
everything.

Answer : The passage under considem;ion is
contained in the reply by Yama to Nachikztas who got
a boon of him and requests to let him know the
nature of the stage of a person who departs giving
up the body. The metaphor under consideration is
contained in the answer by Yama comparing Atman
to the owner of a chariot, Sareera to the chariot,
Determination of mind to the chariateer, Mind to the
bridle, Indriyas as horses and the material objects as
the country of journey. Yama goes on to say that a
person in control of all these attains Vishpu Pada.
Thereby he estimates also the relative strengths of the
various objects mentioned in the metaphor. It will
be noticed from the passage above set out that the
same things mentioned in the metaphor are again
mentioned here emcept Sareera; in the place of
«“Sareera’® the word Avyakia” is used. Again, the
word Purusha is an addition here. Hence it may be
coucluded that the word Avyakic means the Sareera,
body. Therefore there is no reference to Pradhana,
Matter of the Sankhyas.
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Since the object of teaching is that all the things
mentioned are to be controlled by one in the ascending
order, it follows that Purusha is the Highest and He
has to be controlled also. That can be done only by
Prapatti, surrendering ourselves to Him and then
controlling Him. The process of Vaseekarana
(controlling) is summed up at the end of the passage :
«Yachchet Vangmanasi—Santa Atmani.’’ (The senses
should be withdrawn within the mind—within the
Paramatman.)

How can the word avyakta which means “Unseen’
meansbody capable of being seen ? The answer is .

SOOKSHMAM TU TADARHATW AT 1-4-2.

The subtle Avyakia becomes the body, for 1t is only then that it
becomes fit to be useful.

The meaning is that dvyakte in its subtle (first)
condition becomes by change of stage, a body. This
is proper (Arha), for it is only in that condition (the
state of body) of Sareera, Jeeva is helped to recach the
goal (Just as a chariot helps the owner of the chariot
to reach his distinction). (2)

But then it may be argued thus: If the things
mentioned here are repetitions of what had been said
in the metaphor, how does it happen that Purusha
(who is not mentioned in the metaphor) is mentioned
here? The answer is—

TAT-ADHEENATWAT ARTHAV AT, 1-4-3.

Only by being subject to Brahman, it becoms effective.

The Atman,the Sareera etc., compared to the owner
of a chariot and chariot etc., get to the stage of being
useful to the Upzsana only when they are prompted
from inside by the Antaryamin, Eeswara. Hence, ‘‘Sa
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Kashtha Sa Parz Gati”,: “He is the ultimate aim
and ultimate refuge’. That is, among the things to
be controlled, He is the most important. That can
be done by pleasing Him by Saranagati (surrender).
Hence the relevancy of mentioning Purusha here; for
without controlling (pleasing) Him, control of other
things is impossible.

Another meaning of the Sootra is to be found in
Sri Bhashya which is as follows; If it is said that
Vedantins accept Pradhana of Sankhyas, why do
they condemn Sankhya philosophy? This is anwered by
the Sootra: What the Vedantins accept is a Pradhana
controlled by Brahman and not one independant of
Him. So controlled, it gets to the stage of fitness of
being useful to create or make things menifest them-
selves. (3)

GNEYATWA-AVACHANAT CHA. 1-44.

Since it is not stated as one of the things to be known.

Sankhyas state that release from Karman is
obtained by knowing Vyakia, Avyakta and Atman;but
in the Upanishads Awyakta is not one of the things
directed to be known. (+)

But opponent says that there ismention of Avyakia
being necessary to be known. It is answered by the next.

VADATI ITI CHET NA PRAGNO HI
PRAKARANAT. 1-4-5.

If it is said such direction is there in the next passage, No! that
passage .refers to Paramaiman (All knowing) as may be seen from the
contexs.

The opponent points to a later portion of the
passage where it issaid that Avyakia should be known,
«By knowing the thing Asabdam, Aroopam, Avyayam
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etc.,, a Jeeva gets released”. What is meant by
Asbdam ete. here is Moola Prakrti. so it is wrong tosay
that there is no mention of the necessity for knowing
Avyakta. (Note: Asabdam means the stage of the
thing which had once sabda and was transformed into
agabda.

The answer is: No! Taken along with the passage
before and after this, the Atman which is within every
thing is what is referred to. The passages are, “He
reaches Vishnu Pada, The end of the journey”, <“The
Atman is not seen for he is hidden in all beings.”” The
words Atman'and Vishpu show that Pragfia, Paramat-
man alone is the person mentioned.

TRAYANAM EVA CHA EVAM UPANYASA:
PRASANA: CHA. 1-4-6

The answers are in respect of thrce and the questions are the
same three,

In this upanishad, the question raised forsolution
by the passge beginning with “Yayam Prete” is
as follows: “What is the state of Atman when it
leaves this body ?”° Having fully realised that body is
different from Atman that is in the Moksha stage,
Nachikztas raised doubts before Yama: Whether the
Atman becomes absolved in the Paramatman in the
Moksha stage, or Whether it remains distinct from
Paramatman, or Whether the Atman reduces itself to
nothing or gets extinguished ?—()) Who is the
Paramatman, Devoted ? (2) Which is the Devotion 2
(3) Who is the Devotee ? In short, whether the
distinction between wpacaka and Upasya is to be
maintained even in the Moksha stage or otherwise.
The answer is to say that the distinction is to be
maintained, to. disprove of any other view.
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So Pradhana of Sankhyds is not mentioned here.

6
MAHADVAT CHA. 1-4-7 @

And also like Mahat.

Avyakta can not be that of Sanknyaslike Mahat
here, The reason why the Mahat of Sankhyas isnot
understood in “Buddhe : Atma Mahan Para:” is that
Mahat is greater than Buddhi is not acceptable to
Sankhyas. They say they are the same. Therefore
Mahan being the adjective qualifying Atman, the
passage refers to Jeevaiman and not to Mahat of
Sankhyas. (7)
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Chamasa—Adhikarapam. (2)
CHAMASAVAT AVISESHAT. 4-4-8

Since there 18 no authority for particularising the word 4ja to mean
Sankhya Moolaprakrti—as there 1s 1n the case of the ‘“Shamasa’.

In the previous Adhikarana it was shown that the
word Adwvyakia in the passage quoted, does not mean
Moola Prakyti. Now in this Adhikarana though the
word A4ja taken for consideration means Moola-Prakyti,
the Vedantins say that 1t 18 not a Moolaprakrtz inde-
pendant and not controlled by Brahman. The text
for consideration is found in the Swetaswatara Upani-
shad, “Ajam Ekam...Bahavi. Praja: Srjamanam.” Aja
(uuborn), red, white and dark and producing off-
springs like herself; one unborn sleeps with Aja ;
another unborn adandons 4ja after enjoying it.

Question : Whether this Aja is one controlled by
Brahman or is not as contended by Sankhyas. The
opponent says: This is Moolapraksti of Sankhyas
because the words 4ja (unborn) and Spjamanam
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(creating) clearly show that it is not controlled by
Brahman ; it creates without any help and isalso not
subject to being born. Therefore it is independant.

Answer: The word 4jz means a ‘thing not born’.
What is that thing is to be understood only by the
context and the juxta-position of the words. For
example, take the word Chamasa in a passage
Brhadaranyakopanishad. The word Chamasa ordina-
rily means a vessel used for eating—derived from the
root ‘Chamu to eat’. This word is used by Meemam-
sakas to denote a vessel for Soma liquid to drink from,
But in Brhadaranpyaka, the passage refers to Chamasa
in this way : “Arvagbila : Chamasa oordhwa-Budhna:”
(meaning the Chamasa with its mouth below and the
top covered). In 'particularising what this object is,
the Upanished says, “Idam Tat Sira:”. ‘This is the
Head’; that is to say, the Upanishad clearly tells us
what is meant here by the word ‘Chamasa’ is the Head.
Such 'a particularisation is not found here in the case
of the word Aja—a word which means Moolaprakyti,
which is well-.-known in the Vedanias as controlled
by Brahman. Even the argument based on the word
“Srjamanam’® is not acceptable, because the word
means nothing more than that the thing is the cause
of the creation and not ‘“creating by itself indepen-
dently.” On the other hand, that word'4ja is used to
danote matter controlled by Brahman is clear from
the passage in T'aittireeya-U panishad which referred to
im the next Sootra. (8)

JYOTHIRUPARRAMA TU TATHA HI
ADHEEYATE EKE. 1-4-9
*‘4ja is sprung from Brahman, because in fact some say s0”. (Jyoti
is Brahman.)
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In Taittireeya, describing Brahman, the text
begins with the word “Anoraneeyan Mahato Maheeyan®
(subtler than subtle, bigger than big) and enumerates
all things that spring from Him. “Sepia Prapna....
Sarve” “From Brahman spring all the seven Indriyas
(such as ears, eyes,noseand the mouth) and the seven
tongues of Flame. Again the seven Przpas have their
play, being commanded thereto by the Brahman,
Guhasaya (living in cavity of the heart). From Him
also spring oceans and mountains.”

In the context of enumeration of the created
things is included A4jz also by means of praetically
the same Manitra, “Ajam ekam Lohita Sukla Kyshnam
Bahveem Prajzm Janayanteem Saroopzm.” Since it is
clear from this quotation in Taittireeya that Aja is
sprung from Brahman, the same idea must be taken
to be meant in Swetwatara also. 9)

KALPANOPADESAT CHA MADWADIW AT
AVIRODHA § 1-4-10

Nc¢ ; because here evolution is taught, no conflict as in the ocase of
Madhu.

Here Kalpana means creation as in the passage
¢Soorya Chandramasaw Dhatha Y ethapoorvam Akal -
payat’’. The Universe is created out of Moolaprakyti-
The same is stated in Swataswatara. ‘“Asmat Mayee
srjate Viswam Etat”. (The Lord of Maya created all
thig Universe from this i.e., Moola Prakyti.)

During the Pralaye (universal Destruction) it
exists in Brahman in subtle form and assumes the
physical shape and form at the time of Creation,
These manifestations are the rusults of the command-
ment of Brahman; so we speak of Moolaprakyti
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as oreated. When the manifestation disappears, the
Moola-Praksti continues to exist in a subtle form; so
it is called Aja (not born). Hence there is no conflict.
This is exemplified by the Upanishad relating to
Madhu Vidya. There Aditya or Sun is said to be
sweet as he is being enjoyed as sweet as honey by
Vasus ete, This Stage of Aditya is Karya Avastha-
The same Aditya, getting rid of this stage, attains a
stage when he has no name and form; and there is no
rising or sitting. Thus the same Aditya attains stages
of being honeyand not being honey Similarly 4ja
has two stages. (10)
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Sankhyopasangrahadhikaranam. (3)

NA SANKHYOPASANGRAHAT API
NANABHAVAT ATIREKAT CHA. 1-4-11.
Even if the number (say 25) is accepted, Sankhya-system cannot Le

said to be mentioned here; because the T'aiwas mentioned here are differ-
ent and because they are more in number.

Question: . Sankhyas postulate 24 Tatwas and
Jeeva as the 26th. Here also 25 Tatwas are enume-
rated in the passage “Yasmin Pancha Pancha-Janz%®’
which means five groups of five each, i.e. 25.

The second half of the Mantra quoted “Tam
evam anya Atmanam Vidvan Brahma” ete. says,
“The person who knows thus as the 25th Tafwa the
Brahman or Atman becomes a released.”

Here the word Brahma, as an adjective, means
only big, that is Aiman pervading the Universe, and
not Vedantic Brakman. Hence the Sankhya system ig
approved,
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Answer: The argument overlooks the werd
“Yasmin’® in the beginning of the passage which
means that all things are being borne in thing referred
to as “Yasmin”—That thing is referred to again in
the later portion as’ Brahman and Atman. It follows
therefore that all the Tatwas are ‘Brahmatmaka’ con-
trolled by Brahman, that which functions as the
support of all. Hence Sgnkhya-system is not approved-

Again the word <4p?’ used by Sootrakarq shows
also that the number 25 is not to be taken as a valid
argument; the reason for it is givem by the woxd
“Atirekat” (because of the excess of number). The
passage itself shows that Akasa is not included #n ¥he
25 of Pancha Pancha Jana for the words are «¥asmin
Pancha Pancha Jana: Akasa: Cha Pratishtita :*.
Hexe Akzse is treated as one separate and distinct
from the things named Pancha Jana. This is against
the Sankhya Doctrine which includes Adkaga in. the 25
Jatwas enumerated by them. Moreover the wards
Pancha Pancha Jana: speak only of five things named
Pancha Jana, according to Papnini Sootra. Bach one, of
the group of five is called Pancha Jana because eaeh
belongs to the group of Five. To show, that all the
five of the group are taken up the prefix Pancka ig
used as in Sapta Sapta-Rshaya : (Each ene of these
Sapta-Rshis is named a Sapta-Rshi). (k1)

Which are these Pancha Janas?
PRANADAYD VAKY A SESHAT. 1-4-1%

These are Prana ete. as explained in the next passage.

The Pancha Janas are found in the passage
following : ‘¢ Prapasya Prapam....... Mang Vidu : »
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(Brahman is the Breath of the Prana, the Eye of the
Eyes, the Ear of the Ears, Anna (food), of Annas, Mind
of Manas. They who know this attain Moksha.””) This
shows that Brahman is the power behind Prana, Eyes
Ears, Anna, and Manas. Here ‘Prapa’ means organ
of touch ete., and the word “Anna’ means both organs
of taste and smell considered as one organ as the
word stating both is one. (12)

But says the apponent, though in Madhé/andina
the five are enumerated, but in Kapwa only four are
mentioned, Anna being omitted.

JYOTISHA EKESHAM ASATI ANNE. 1-4-13

Though Anna is omitted in some text, still the word Jyotisham
supplies the number.

True, in the Kapva reading, the word Adnna is
omitted; but in the previous passage, “Him Dezvas
worship as the light of lights, the Breath and the
Deathless.” Here Para Brahman is said to be
Jthe Light of Jyotis: Jyotis means that which lights up
objects. By Jyotisham Jyoti what is meant is Para
Brahman, for It gives light to Indriyas. The reference
here is to Indriyas 'as they light up objects) and they
are well known to be five in number. Hence it is easy
to’ understand that those five find mention in the
Kapva reading also.

Hence the meaning of the passage under con-
sideration is one who meditates on that Atman, on
whom the five Panchz Janas (senses) elements, etc.
rest, as Brahman, Immortality, (he) becomes immortal.

(13)
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Karanatwadhikararam. (4)

KARANATWENA CHA AKASADISHU YATHZ
VYAPADISHTOKTE: 1-4-14
As the Brahman indicatoed already as the world-cause in the passage

containing the word Akasa, etc., the same i3 to be understood in other
pessages also.

The doubt is whether the passages in Vedanta
which speak of the World-Cause refer to Pradhana or
Brahman.

Opponent says they refer only to Pradhana as the
Cause because in some texts like, “Sad zva Sowmya
Idam Agra Aseet”, it is stated by Vedas that Sat
exists before creation also in other places like, “Asad
eva Idam Agra Aseet” and ““Tat Idam Tarki Ayzkrtam
Aseet. Tat Nama-Roopabhyam Vyakriyata™ the Asat
and Avyakria are stated as the First cause. Sankhyas
take Avyakta as meaning First Cause or Pradhana.
Therefore, Sankhya answers, you must underfstand
the other passage in the same sense that they refer to
Avyakta only., [Note: Avyakia and Avyakrta bear
the same meaning].

Answer: From the passage from Taittireeya with
“Satyam Grianam Anantam Brahma” and “Tasmat Vai
atasmat Atmana Akasa:” it is clear that Akasa, etc.
sprang from the All-Knowing Brahman, and Brahman
is the Cause, In the same way in Chandsgya, it is
said, “Tat Aikshata Bahu Syam Prajayeya....... >
Erom this also it is clear that an Intelligent Being is
the Cause of the World, Therefore, a non-intelligent
Pradhana connot be the World-cause.
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As for the word Sat, Asat and Avyakyia used in the
passages quoted, there is nothing wrong in using such
words in connection with Brahman at the timg
of Pralaya, because Brahman is Sat (existing in
subtle form), Asat (not existing as'a produced thing),
and Awyakrta or Avyakia (not attaining the stage of
Names and Forms). That this is the proper meaning
is clear from the passage following: “T'at Nama-
Roopabhyam Vyakriyata’ That was made with Names
and Forms. Hence all passages on Vadania relate
only to Brahman. The word YathaVyapadishia
in the Sootra means that (truth) which has been already
established in the previous Adhikaranas, i.e, that
Brakman is the World-Couse, and that He is the
Indweller etc. . (14)

That the words Asatand Avyakrtam can be used in
connection with Brahman is clear from the context.
How ? :

SAMAKARSHAT. 1-4-15.

By attaching (referring to passage backward and forward).

The previous passage, “Sokamayata Prajayeyeti”
states that Brahman was Willing to become many.
Therefore the passages indicate an All-Intelligent
Person creating the world by means of His Will. So
it cannot be Pradhana. The passage continues, “Tat
Api esha Sloko Bhavati” (the following Sloka states
the same Cause) and recites the Sloka, “Asat Vai Idam
Agra Aseet.” Therefore the word Asat attracts to itself
the said Brahman as its meaning. The word Asat is
used only to indicate a stage previous to that \of
Names and Forms.
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As regards Avyakrta, it is explained in the later
«Sq zsha. iha pravishta: Anakhagrebhya: Pasyan
Chakshu : ° Having pervaded upto finger-nails, the
said Being sees ; therefore it is called Eye, etc. The
word Avyakrta means one that can see.

From these, it is to be inferred that what has
penetrated into the things is the World-Cause.
Hence Avyakrta denotes Brahman. It refers to a
stage before attaining the stage of Names and Forrs.

Thus, even in the passage under consideration,
taking it together with the passages before and
coming thereafter, the conclusion is reached that
Brahman only is the Cause of the world.
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Jagadvachitwadhikararam (5)

Again refutation of Sankhya. Here the passages
selected relate to Cheztana.

JAGAT-VACHITWAT. 1-4-16

Because the word used denotes Jagat (the word).

In Kausheetaki-Upanishad occurs the passage
meaning, ‘“There is a Person who is the Oreator,
(Karta) of all these persons and whose is this Karma.
That person must be meditated upon.”

The question is as to what the Purusha (Person)
directed to be known or meditated upon is; whether
the Purusha posited by the Sankhya Philosophy or
Paramatman. Opponent says: He is the Sankhya-
Purusha, a Person freed from Prakrti, because the
upanishad uses the words, Yasya Va Etat Karma.



VEDANTA DEEPA 1-4-16 259

Karma means good and bad acts. Such acts are
connected always with a Jeeva only.

The Answer: The reference here is to the follow-
ing story. ¢“A certain Brahmin Bgzlgki came to
Kshatriya Ajatasatru to teach him Brakman. The
Brahmin spoke about the person in the Sun, the
Moon, the Lightning, etc. one by one as Brahman.
This was not accepted by the King. The Brahmin
then remained silent. ‘Is that all ?’ said the XKing-
Then the Brahmin requested the Xing to teach him
Brahman. The king replied, ‘I cannot teach a
Brahmin, but I will however give you the knowledge
of Brahman,” It is in this connection those words were
used. The word Karma therein is to be understood,
‘What is created’ and not that act good or bad. So
Etat Karma means the entire Universe being the out-
come of His activity; The meaning of the sentence is,
‘That person is to be known or realised, who is the
Creator of all these persons (Sun, Moon, Lightning,
ete.), not only these but also all this Universe which
is His Work.,” (16)

JEEVA MUKHY APRANALINGAT NA ITI CHET
TAT VYAKHY ATAM. 1-4-17

If it is contended that Paramatman is not stated here, because the
characteristic marks of Jeeva including Mukhya Prana are mentioned, the
reply is it has been explained already, (i.e, in the last Sootra of the
1st Pada).

Opponent cites, <“Just as Srzshthi enjoys along with
his relations, in the same way this wise Aiman
enjoys with his Atmans (Bodies, etc.)”” and argues that
this enjoyment is appropriate for Jeewa only. The
other passage that he becomes one with Prapa during
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sleep is again appropriate only for a Jeeva. (Note:—
During sleep, only Prapais active and also Jatharagni,
the digestive fire).

Answer :—Such question was already answered in
the Pratardana Vidya) 1-1-11. Taking the. passages
before and after, Parmatman alono is to be indicated.
As for the distinctive (or inferential) marks, they must
be understood in a way reconciling all passages.
(How? It is explained in the next Sootra.) 17)

The opponent quotes the passage which says that
“the sleeping man was called by names applicable to
Prana, but he did not wake up; when, however, he
was prodded with a stick, he woke up”, and argues,
«As the inference therefrom is that Jeeva is different
from Mukhya Pragpa, body and senses, and as the
above transactions cannot relate to Paramatman,
Jeeva must be taken as referred to.”

The Answer isi—

ANYARTHAM TU JAIMINI: PRASNAVY A-
KHYANABHYAM API CHA EVAM EKE. 1-4-18
Jaimini says that the mention of Jeeva is for another purpose,
b of the question and the answer; 1t is 80 even according to other

Vedantin (Sukla Yajurvedin). (‘Tu’ isused to denote tho refutation of the
question )

Mention of Jeeva here is-for a different purpose,
i.e. for conveying the idea that the highest Brakman
is distinct from jeeva and in that connection jeeva has
to bereferred to. This is clear from the question
and answer,.

Referring to the person who was thus wakened
uq, (i.e. by prodding,) the question is asked as to
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where that person was till he woke up, and the answer
is .given by Ajatasatru, “He was one in that Prana
alone ’. Prasza here must denote Paramatman, because
a seelping person is said to be joined with Brahman and
this is established by other passages in the Upanishad,
«“Somya! the sleeper was joint with Sat.”” This
passage is found in Sat-Vidya; and Sat there refers to
Brahman. Accordingly even here, Parna must be
taken to denote Brahman.

Again, the conversation between Bazlzgki and
Ajatasatru is referred to in Brahad Aranyaka. There
it is said that the sleeper was sleeping on Adkasa,
within the Heart. This shows that Prapa in one
passage is the same as Akaga in the other. It has
been already demonstrated that the words Prape and
Akasa are used to denote Paramatman. To Him ‘only
both words can apply at the same time. (18)
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Vakyanvaya-Adhikarana. (6)

In this Adhikarane also, as in the previous
Adhikarana, another passage of Upanishad is taken
and a doubt is raised whether it refers to Sankhya
Purusha, The Sootras answer it—

VAKYANVAY AT, 1-4-19.

Because the connected passages apply in their significance to
Paramatman only.

The passage selected is one from Maitreyee
Brahmana in Brhad Arapyake: <A man does not
become the darling of his wife by his merely thinking
so; A woman, does not become the darling of her
husband by her thinking so. So also, a son does not
become the dearly love-object of his parents simply
because the son thinks so. A man may be fond of
money, but that is not because money is fond of him.
Therefore love is the result of the Soul, Atman. dtman
is to be heard, thought of and meditated upon and
seen (i.e. realised)”.

The opponent says that Soul mentioned here is
the 25th Tatwa of Sankya, i.e. Jeevatman. For, the
expressions husband, wife, son, friend and money can
appertain to Jeevatman only.

Answer : The passage in effect is that the love
of husband to his wife etc., is not due to their desires,
but the desire of Atman (Soul); and it further enjoins
on the Upasaka that he should meditate on this
Atman. This Atman must refer to an All-Knowing
and Satyasankalpa Paramatman distinet from and
above Jeevaiman who by his Sankalpa (or Desire) pro-
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duces all the affection between relations, etc. Besides,
it is said that by knowing this Atman, everything is
known. Hence, the Aiman must be the Pramaiman
because this is possible only in the case of a Supreme
Self.

The other passages referred to in the Sooira are :
(1) <By means of wealth, there is no hope for Mok-
sha’. (Note:—This is by Yagiayavalkya to his wife
when he proposed, when he was about to take
Sanyasa, to divide his weatlh between Maitrayee and
his yonger wife Katyayanee and that in answer to a
question by Maitreyee whether money will bring
Moksha.) (2):When Atman is seen, heard, thought of
and meditated upon, all becomes known. (3) «All
this that which is in Atman”. (4) Rg Veda and other
learning, and all this Universe are the breath of this Big
Person (that is these are created by Him with great
ease). (5) By Him all these are known; and how
can He be known by any other means? (i.e.) None
but He can be the instrument for knowing Him.”

All these passages can be understood only by
understanding the word Aiman to be Paramatman.

Tf this is so, what about the passage which seems
to be concerned with Jeevatman. ¢Vigitana Ghana etc.
stating, ‘A person with knowledge derived from the
seuses, springing from the elements perishes along
with them.” The following three Sootras answer this

point in three ways—
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PRATIGNA SIDDHE: LINGAM ASMARATHY A:
1-4-20

“For the fulfilment of Pratigna (the promissory statement,) this
acts as an indicator.”” Sosays Asmarathya.

(Pratigna-promissory passage=one that promises
something). Asmarathya is of opinion that the ment-
ion of Jeevatman here in connection with Paramai-
man is an indication of the relationship as cause and
effect between them, by which relationship promissory
statement (statement that by knowing one all is
known) is fulfilled, So the word meaning jeeva is used
tod enote Paramatman. From this it follows that Jeeva
springs from Paramatman like pot:and pan out of mud
or earth. : (20)

UTKRAMISHYATA: EVAM BHAVAT ITI
AUDULOMI : 1-4-21

“Because on departure (from the Body) Jeeva attains this stage
(he becomes one with Him)"". So says Auduloms.

“Attaining the Highest Light (Paramatman) he
obtains his own natural Form (one-mess)”. Since the
preson who rises leaving the Body becomes one with
Brahman, hence there can be no objection to denote
Paramatman by a word indicating jeeva. (21)

AVASTHITE : ITI KASAKRTSNA : 1-4-22

Because of the Exist in J So says Kasakrtsna.

Ey the passage “Y o Atmani Tishthan™ and other
passages, Paramatman is said to exist within the Jee-
vatman. Hence by the words referring to Jeevatman,
Paramatman also is always understood. That is the

opinion of Kasakrtsna. Hence the word Vigrana
Ghana refers to Paramatman.
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This last opinion is the accepted opinion of
Badarayana, the Sootrakara; because each is opposed
to the others and the Sootrakara cannot be said to
have accepted all. Since this is the last and none
else is mentioned beyond, this is the opinion aceepted

by him. {22)
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Prakrti Adhikarara (7)

In this Adhikarana the theory of some Sankhyas
who accept the existence of Paramatman butstate, ‘He
is the operative cause and Pradhana is the material
cause,’ is taken up for consideration.

PRAKRTI: CHA PRATIGNA-DRSHTANT A-
ANUPARODHAT. 1-4-23

Paramatman is the material cause also because it is only by under=
standing it so that the Pratigna (Promissory Statement) and the exe}mple
taken will not be:nullified. )
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The doubt raised is whether Brahman is merely
the creative cause but also the material causec. Poorva
Pakshin (opponent) says—He is the creative cause
only; because 1 the world we sce the potter is differ-
ent and distinet from the mud, the material used for
pots aud pans; also because in the Sastras it is said
that He is the creative cause and the Praksti is the
material cause. e.g. ‘“Adsmat mayee srjate visvam Etal”.
The controller of Maya (i e. Prakrti), Matter creates all
this (the world) out of that Pradhana. Hence,
Pradhana is stated to be the material cause. Again
Brahman is not subject to any change. (If we accept
Brahman as the material cause also, that means it is
liable to change).

Answer :—From the passages from the Sruts it is
clear that Brahman is not only creative but also the
material cause. (1) Yena Asrutam Srutam Bhawati.
Knowing Him, you know all, (2) Yatha Sowmya ekena

mytpindena Sarwam Mynmayam Vighatam Syat. Just
as by knowing the mud-ball, its products are known.

The acquisition of knowledge of all by means of
knowledge of one is due to the relationship of cause
and effect ; and that cause must also be the material
eause ; it is clear from the example of mud taken. It
is to be noted that no mention is made here of the
potter. So it is clear that Brahman is proclaimed to
be the material cause as well as the creator also. With
regard to the argument as to our worldly experience,
the answer is that it is the constituent character of
Brahman to be so; that is, Heis All Knowing and
All Powerful, not like the ordinary potter. No worldly
experience will avail in the matter.” He has also as
His body the Chetana and Achetana. He becomes there-
fore the material cause also.

The argumeut based on the text that Brahman is
changeless is answered by the fact that the ordinary
hhanges affecting the world do not touch Him. Nor is
ce touched by pains and pleasures which afflict the
ordinary jeeva. It is only to make this clear (i-e. that
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changes, as well as pains and pleasures do not touch
Him)that the passage states that from Praksti the
Lord of Prakyts etc. creates the whole world. (23)

ABHIDYOPADESAT CHA 1-4-24
Because of the Statement about a ceartain desire.

Further, the Sruti states that the Creator

(Brahman) desires that, I shall become Many.” It
follows therefore that the Desire is that He Himself
should become many and not that Pradhana should
become the warld. The Brahman is not like a potter
who desires that the mud should become pot.

Therefore it is concluded that He is the material
cause also. This Sankalpa (or desire} is not of the
ordinary kind, but one peculiar and extra--ordinary.

Again.—
SAKSHAT CHA UBHAYAMNANAT. 1-4-25

The Brahman is expressly stated as both causes (material and
creative).

To the questionraised in a vedic passage i.e.,*Which
is the forest ? Which is the tree from which the whole
Universe was shaped? Which is that which the
creator had dominion over 2”, the answer given is that
the forest, tree and controller are the same Brahman.
By the word ‘Tree’ the material cause is indicated,
and by the word Adhishthata (Adhyatishthat) the
creative or operative cause. It is also stated in this
passage that like the creative and operative cause,
the instrumental cause also is the Brahman. (Note:
By saying that forest is Brahkman it is indicated that
besides the tree used for creating the worlds, there
are still any mumber of trees left and that the world
is but a small fraction of the Brahman.) (25)

ATMAKRTE: 1-4-26
Because of His creating Himself (as world).

The above answer is also clear from the passage,
“«“Tat Atmanam Swayam Akuruia”. ‘“He himself created
Himself” Therefore Brahman is both, the cause of the
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world and the World itself when thoe stages of Names
and Forms are reached. (26)

If it is said that He Himsell bocomes the World,
then it is to be expected that DBrahman full of Bliss
and not touched by sins or merits, All Knowing, All
Powerful, etec. will be dragged to the stage of
Ignorance, and of being Karma bound, etec.; the
answer is furnished by the Soolra—

PARINAMAT. 1-4-27.

Because of the peculiar proporties of transforining llimsolf.

The objection raised above will certainly be
relevant in the case of Adwaita theory where Brahman
is said to be subject to Maya (Ignorance) and the
world is its creation. Under that theory it is said
that by a correct knowledge of Vedanta this Ignorance
and its effect (the Illusion) disappear. It is also open
to the objection that all references to the world found
in the Vedanta, etc. are the sayings of a confused and
perplexed man.

Tbe objection cannot arisc in the case of the
theory (which is the correct onc) which accepts the
reality of Chetana and Achetanae and that they form
the body of Brahman. In such a case, to state
Brakman manifests in Forms and Names, raise no
doubts or controversies. For, in both the stages-that
is-before the manifestation and after, thce Bramhan is
the soul of Chetana and Achetana. The authority is
to be found in “Tat Ha Idam Tarki Avyakriam Aseet
Tat NamaRoopabhyam Vyuakriyate.” In the first
state, it was without Names and ¥orms, then it
manifests in Names and Forms-

Thus, the changes i.c. being affected by Pain and
Pleasures and mnon-sentience are attributable to
Chetana and Achetana, and Brahman is {ree in both
stages. That He is the inner-dweller of All in all the
stages is laid down authoritatively in Anataryzmi-
Brahmapa in Brhadaranyake and Subalopanishad. (29)
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YONI: CHA HI GEEYATE. 1-4-28

The word Yont (creative cause) is also used (with reference to
Brahman.

Thus in Mundaka, “Yad Bhoota-Yonim Paripas
yanti Dheera: <Wisemen see Brahman as the creative
cause of all Beings.” <«Kartaram Eesam Purusham
Brahma Yonim’ ¢Person who is Creator, Controller
and material Cause, (28)
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Sarvavyakhyanadhikarana. (8)
ETENA SARVE VYAKHYATA: VYAKHYATA :

Thus have been oxpounded all other passages also of tho Upanishad.

The exposition of the passages beginning with
“Yato Vai Imani Bhoothani” in the 2nd adhikarana of
the lst Pada and our arguments with respect to
them, apply to all passages of Vedanta. Therefore
they must be taken to have been explained. i.c. All
passages which seem as denoting any thing else as the
World-Cause should be treated as referring to
Brahman as explained in this ddhyaya.

The repetition of the word, Vyakhyata: denotes
the end of a chapter. (29)

Ends the 4th Pada.
Thus Ends the first Adhyaya.
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